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It is unnecessary to stress the current crisis

in higher education which is a global phe-
nomenon and which in some parts of the

world is particularly acute in the theological

schools. Further, the ferment in theology

and in the life of the churches, coupled to

the quite new sociological features of our
age has produced issues of radical dimen-
sions. It is important that within our Re-
formed family we should attempt to grasp

what today is demanded of us in theological

education.
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Preliminary staff work in setting up the

Consultation involved a questionnaire on
theological education which was sent to a

cross-section of theological educators

throughout the world. An analysis of the

responses led to an interesting list of prob-
lems which emerge with a certain order

of priority as follows :

1. What ought to be the relationship of
training for the ministry to theological

education ?

(The tradition from the Reformation up
to now has been that theological education

was training for the ministry. With diver-

sification of ministries in the church and
intensive specialization in some areas of
theological education both the ministry

and theological education have tended to fall

apart from each other.)

2. How far does the present course of
training for the ministry serve to equip
the whole church for mission and ministry

in the particular society of today ?

3. The reform of theological education
and the ecumenical vision of the wholeness



of the church ? To what extent should the

sharing of teaching courses across confes-

sional and denominational groupings be
implemented prior to the implementation

of organic church union in any given

situation ?

4. The planning of theological education

in conjunction with an ensured develop-

ment of the cultivation of the spiritual life ?

5. Theological education and its neces-

sary relationship to contemporary society

at every level ?

6. How best may the insights and experi-

ences gained in other academic disciplines

be utilised in theological education, e.g.

clinical pastoral training ?

7. How best may the necessary flexibility

in theological education to meet the needs

of the church be coupled with the faithful

preservation and teaching of the specific

content of the Christian faith ? And how
may that same content be expressed in

effecting the programme of theological

education ?

8. What is the desired relationship be-

tween theological education for the ordained

ministry and the current demand for the

theological education of the laity of the

church ?

Such questions are by no means exhaust-

ive.

It will certainly be impossible in two days

discussion to do more than scratch the sur-

face. Obviously, a very important element
in the Consultation will be the sharing of
information and insights from widely
differing areas of the world.

We should note that there is a built-in

limitation to any consultation on theological

education confined within the tradition of
one Christian family. We shall be engaged
with problems, which, by their very nature,

can be fully grasped and for which a solu-

tion may be found only within the context

of ecumenical thinking and action. On the

other hand a consultation so limited within

one specific tradition moves to an immediacy
of application to specific problems with

consequent gain.

Because of the evident interest in theolog-

ical education among the readers of the

Bulletin, three basic Working Papers to be
discussed in the Consultation are set out

in this issue.

(1) Theological Education for the Ordained

Ministry, by President Dr. John C. Bennett,

Union Theological Seminary, New York

;

(2) Theological Education for the Laity,

a symposium by the Rev. Ian C. Dougall,

the Rev. Crispus Kiongo and the Rev. J.O.

Welsh, staff members of the Lay Training

Centre, Kikuyu, Kenya ;

(3) Theology as Scientific Inquiry and as

Christian Commitment, by Dr. John Fle-

ming, St. Mary’s College, St. Andrew’s
University, Scotland.

Theological Education

for the Ordained Ministry

John C. Bennett

It is difficult to write about theological

education in a way that is meaningful for

all national situations. I write out of a

particular context, as an administrator of a

non-denominational school of theology with

many denominational relationships in the

United States. This school does have a

Reformed background and until the end

of the last century was affiliated with the

Presbyterian Church in the U.S.A. (The

Presbyterian denomination in the northern

states) but now the most that one can say
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is that there is a very strong Reformed
presence in Union Theological Seminary

with the largest group of students and
faculty belonging to denominations associ-

ated with the World Alliance of Reformed
Churches.
These are days of rapid and radical

change in the churches and in the world

and theological schools reflect this change.

I hope that they can help to guide the

change. Students come out of an intellec-

tual ferment that leads them to expect their

theological education to deal with issues

that would never have been considered as

belonging to theological education even fif-

teen years ago. They are themselves com-
mitted to social movements and causes and
they bring that commitment to their study

of theology. They often believe that the

world has changed so much since the minds
of their professors were formed that they

know some things that are important for an
understanding of the world to which theo-

logical education needs to be related better

than their teachers, and this is one reason

why they often insist that they should par-

ticipate in the processes by which the

school makes decisions, even decisions about
the curriculum and about the choice of

professors. No one knows now what the

shape of the churches will be when the

present students of theology have been out

ofschool for ten years though this unpredict-

ability may be much greater in some coun-
tries than in others. Theological schools

must ask themselves very seriously whether
they know how to teach men and women
in ways that prepare them for such an
unknown future. Theological schools that

have been almost the same for half a cen-
tury, if there are any of that sort, need to

take a fresh look at all of their assumptions
and their educational programs.

Against this background I shall set forth

some propositions about theological edu-
cation for the ordained ministry in the next
period.

i . In spite of all the changes that are tak-

ing place around them and in spite of all the

changes asked of them, theological schools

have a responsibility to preserve elements of

continuity in the life of the church, to relate

students to the sources of revelation in the

Bible and to both the growing tradition and
the continuing life of the Christian commun-
ity. I believe that our very uncertainty

about the future makes it important that

theological education avoid being swept

off course by every new wind of doctrine,

by every new emphasis that may be in the

church or in the culture. There should be

openness to the new and yet theological

schools should bring a Christian vision that

did not first appear yesterday to those who
are most impressed by the new. There
should be interaction between the old and
the new with both having great force in

theological education. Theological schools

should be centres of scholarship in the tra-

ditional disciplines no matter how much
they may think that those disciplines re-

quire supplementation. I think that theo-

logical faculties should be large enough to

be quite diverse with some members who
stay close to the library and with others

who may be more activistic and involved

in the world, but I hope that they will learn

from each other. I sometimes remind stu-

dents who are most intent on changing the

world now that Karl Marx spent a lot of
time in the British Museum. Also, we can
remind ourselves that many of the most
formative minds in the history of the church
have combined an enormous amount of
activity with scholarship and disciplined

thought. In quite different ways this was
true of both Luther and Calvin.

2. Theological education should be ecumen-
ical. The days for separatist confessional

theological education are over. Now even
Protestantism represents too narrow a range
of thought and life to be the sole context

of theological education. If geographical

isolation proves to be a serious limitation

on ecumenical contacts, students should
have a year away from such isolation.

Schools with various confessional back-
grounds, Protestant and Roman Catholic,

should seek each other out and enable their

students to do much of their learning in
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contact with each other across confessional

lines.

3. Theological schools should have a large

measure of autonomy in relation to ecclesiast-

ical authorities. I do not expect that this

autonomy can be achieved overnight but
it should be a goal everywhere and it should

be approached through the development of

safeguards for academic freedom from
ecclesiastical dictation for both teachers and
students. Theological schools should be
centres of stimulus for churches, agents of

change that will help to keep churches

under criticism and they should not be
subject to discipline by ecclesiastical author-

ities who resist such criticism.

4. Theological schools should encourage

their teachers and students to be active in the

worldfor they are training leadersfor churches

that should understand their mission as direct-

ed to the world. I have already said that

teachers should not all be cast in the same
mould. Some of them should preserve

enough detachment for intensive scholar-

ship and yet they should not just live in

another century. Field education that runs

concurrently with academic programs or

internship years that make possible full

exposure to the life of the church or to

some secular activities ought to be built

into theological education so that what is

done away from the school gets supervision

and illumination from the school. The
curriculum should be broadened to include

teaching about problems that are on the

borderline between theology and sociology

or between theology and psychology or

theology and another secular discipline that

throws light on the situations in which stu-

dents will work. Often the emphasis should
be on learning about the urban environ-

ment. Proximity to a university can help a

theological school to enrich its curriculum
without having to enlarge its own faculty.

Yet there is a great value in having some
members of a theological faculty who bring
to its life and conversation knowledge of
these other disciplines. Christian ethics,

especially social ethics, and the philosophy
of religion or philosophical theology are

bridge subjects that belong to the theolog-

ical curriculum. The styles and methodo-
logy of theology at a given time may be
inhospitable to these bridge subjects but I

think that this leads to an impoverishment
of theological education. If theological prin-

ciples held by some schools make it diffi-

cult to teach the ‘philosophy of religion’,

then some arrangement that involves bridges

between theologians and philosophers

should be developed and this implies rela-

tionship with a university.

5.

Theological education should be in the

context of a university. Here the patterns

vary so much from country to country that

there is very little use in suggesting how
this should take place. Theological faculties

of European universities correspond to some
extent to the theological schools of such
American universities as Yale, Harvard,

Chicago and Duke, to mention only a few.

But there is another pattern in the United
States and that is the departments of reli-

gion in universities which avoid a domi-
nandy Christian orientation and which
usually have nothing to do with professional

theological education. The independent

seminary that is affiliated with a university

and that is able to use university courses to

supplement the theological curriculum is

still another pattern. It seems to me that

there are three important considerations in

this connection. One is the need of having

theological teachers and students in touch

with the secular thought of a university

community. Another is that provision be

made, as I have said, for some university

teaching in non-theological disciplines that

are relevant to ministerial training. The
third is that Christian theology that involves

commitment and that has its base in the

Christian community should not be crowded

out by a neutral or phenomological teaching

about religion. Theology should be a vital

force in its own right and a theological

community, however much it may enjoy

relations with the representatives of other

disciplines, can make an important contri-

bution to the training of ministers. Obvi-

ously there will be a great many different
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ways of attempting to safeguard all of these

interests.

6. Theological students should have some

part in the decision-making processes of their

institutions. We have had a good deal of

experience with this in my school. Our
chief decision-making body is an assembly

which includes the whole faculty and half

as many students. There are various coun-

cils and committees and on those concerned

with academic affairs the faculty have a

majority and on those concerned with com-
munity life and with relations with com-
munities outside the school, the students

have a majority. On academic appointments

the faculty still keeps its authority with

students present on search committees

which make recommendations to the fac-

ulty. I am sure that there will often be

pressure, when a school once starts on this

road, to increase the student participation.

I believe that it is a mistake to give those

who are present for only a few years equal

power with the faculty or any other continu-

ing body such as a governing board. One
can argue for this on the basis of greater

maturity and expertise in the faculty but

also I think that we should emphasize the

fact that the faculty has the continuing

responsibility and has to live much longer

than students with the results of any deci-

sions. Also, I believe that an institution

has a duty and a right to decide with
deliberation over many years what its basic

purposes are to be. The interests of students

change quite often and those who have per-

manent responsibility for the institution

should keep it from floundering in the cur-

rent flux. These remarks of mine may
seem to raise absurd issues in some situ-

ations in which no one has ever considered

such changes and in other situations they
may seem defensive and conservative. One
problem raised by a large measure of stu-

dent participation is the difficulty of getting

representative students to serve on govern-
ing bodies. How can we be sure that the

students who are willing to do this represent

those who want most to study ? However,
though this is a problem, I doubt if an

institution that has moved in this direction

very far can return to a situation in which
control is solely in the hands of adminis-

tration and faculty.

I do not think that students should have

the power to decide the main questions

about what theology is or what subjects

should be covered in a theological curricu-

lum. I do think that they should have a

good deal to say about educational method-
ology. It is easy for professors to get into

ruts in their teaching methods and for stu-

dents from time to time to challenge these

methods is healthy for an institution, even

though it may be painful for professors to

have to discard their old notes. Within

the limits of what a faculty determines to

be the essential subject matter of a theolog-

ical curriculum, the students should have

an important voice in determining how
various requirements should be met. Fac-

ulties should reserve to themselves the

determination of academic standards and
the certification of individuals in the light

of those standards. I have given this much
attention to the process of decision-making

because this is one of the areas of greatest

change in all institutions of higher educ-
ation. I want to see change here but I do
not want to see institutions pushed into

ways of working which are anti-intellectual

and foolishly egalitarian for institutions of

learning need the leadership of scholar-

teachers. Again to some this will seem too

obvious to affirm but to others it will be a

typical effort by an administrator to defend

the status quo !

7. I am interested in the fact the subject

given to me mentioned ‘the ordained min-
istry’ and did not specify any particular

ministerial role. I believe that it is wise

to think in these broad terms. In the past

there might have been a tendency to put
all the emphasis on the parish ministry.

I am sure that in some form the parish

ministry is here to stay because congre-

gations within a limited geographical area

will be one form of the church. However,
we may find that they are organized very
differently than they are now with emphasis
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on the diocese or the presbytery or other

regional unit, preferably an ecumenical
unit, as the basic unit of the church with

provision for many sub-divisions, some of

them functional and others of them geo-

graphical. Ministries will become quite

specialized. Preaching or something re-

sembling it should always have a place

though it may become less stereotyped and
it may not remain the mark of the Class-A

ordained minister with other functions

regarded as subordinate. Specialized min-
istries that relate the church to particular

groups or to particular social structures

or to particular cultural interests may play

a greater role than is now the case. In
various situations all of these newer appro-
aches to ministry have been recognized but
theological education has not usually been
oriented to them. Interaction between theo-

logical schools and the changing church
will cause theological education to change
in its objectives in many ways. The ordain-

ed ministry of the next period may present

the theological schools with new tasks of
preparation which have not yet been imag-
ined by the schools themselves.

Theological Education for the Laity

Symposium by I.C. Dougall, Crispus Kiongo and J.O. Welsh

A. Our Terms are non-Biblical

The title of this paper and of the preceding

one assume a state of affairs in the church,

and tacitly assume it to be satisfactory :

but that is where our difficulties begin.

Neither ‘ordained ministry’ nor ‘laity’ in

these two titles is used as in the Bible.

‘God’s own laos’ of i Pet. 2.9 is all his

people, and therefore includes those who
today are called pastors ; and the ‘diakonia’

(ministry) of 1 Cor. 12.5 and Eph. 4.12 is

performed by members of the Body for its

own up-building according to the various

gifts they have received : but we do not

take it that all exercising such gifts were
paid or full-time servants of the church.

Therefore, to consider the theme ‘Theo-
logical Education in the Life of the Church’
properly we may have to start by question-

ing the terms that are now customary. Karl
Rahner gives precision to them in this way :

a person who is ‘rightfully in habitual pos-
session of any part of liturgical or legal

power, over and above the basic rights of
every baptised member of the church, is

no longer a layman’. He says further that

lay people can receive charisms : these do
not remove them from the status of laymen
since they do not give rise to a state.

Though the tendency in secular society

seems to be towards professionalism it is

not therefore to be assumed that the church
must take this road.

B. Professionals or Amateurs?

It is not in dispute that some Christians

in the early church were supported by the

church when exercising a ministry within

it : Paul’s claim that he worked with his

own hands ‘that we might not burden any

of you’ (I. Thess. 2.9) and that he paid for

what he ate (2 Thess. 3.8,9) is accompanied

by the statement ‘it was not because we
have not that right’ ; also Jesus said ‘the

labourer deserves his wages’ (Lu. 10.7). But

I take the extent to which a local congreg-

ation expected to pay for ministries rendered

to be an open question - whether it was

money or board and lodging offered to visit-

ing ‘ministers’ like Paul. Here I am follow-

ing H.J. Carpenter in the article Minister
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(Richardson : Theological Word Book of the

Bible) in saying that the gifts given by the

Holy Spirit to members of the church (listed

in Eph. 4.1 1 and 1 Cor. 12.4-11) to be

exercised as ministries within it, are func-

tions of the ministry as a whole, and are

independent of whether a person received

an office or not. We are therefore two

removes from knowing whether the exer-

cise of the gift was paid or not.

May we suppose that a church-supported

‘minister’ was not from the outset present

for every group of Christians ? Yes, on

these grounds :

1) It is nowhere laid down as a prere-

quisite for an outcropping of the Church

:

the initial organization in Lystra, Iconium

and Antioch (Acts 14.23) is only elders

appointed.

2) Initiative for the one essential activity

of a local church - worship - is supplied

according to 1 Cor. 14 by the believers in

general, therefore does not await a profes-

sional.

3) Experience in younger but also older

churches tells us that the appointment of

a paid full-timer may be determined by
economics only : are the believers of one
group, or of a collection of groups numer-
ous, wealthy or willing enough to lay on
this service ?

If the early church had few professionals

it is also true that the later church gradually

acquired more and more of them. How
is the position we know today to be eva-

luated ?

We take the view that there must be some
professionals. The reason for this is that

theology is a science in its own right, and
for a good understanding of it a lifetime

is not too long. If there were no experts,

the teaching of the faith, as it is passed on
from generation to generation may become
more and more lightweight, gradually con-
forming to secular thinking, until the salt

has lost its taste. Although the term ‘lay-

man’s religion’ is more likely to be a com-
pliment than otherwise in 1970, P.T. For-
syth did not see it that way

:

‘Lay religion tends to be simple, easy

and domestic religion, with a due suspicion

not only of a priesthood but even of a

ministry. Some sections of it are more
interested in the children than in the min-
istry. They believe in schools, hospitals,

temperance, boys’ brigades, and all the

excellent things the mayor can open ; with

sometimes but small insight and distant

respect for the deeper things that dawn
upon the experts of the Soul, and do not

go straight home to business or bosom’
{The Person and Place ofJesus Christ, 1909).

There must be professional ‘ministers’

then, who have been trained to know what
the Bible is and what Christian theology is.

In order to benefit the church, however,

they must thereafter become theological

educators of the laity. (I leave aside the

question of the extent to which the laity,

being in turn theologically educated, direct

their knowledge into church-sponsored act-

ivities, or into activities organised by the

world.) But this is usually not what mini-

sters today are paid to do, nor usually how
they spend their time. The laity commonly
look on them as - those appointed to lead

public worship - those responsible for

visiting the sick, elderly and needy - the

managing-directors of the loosely knit

company which needs someone to look

after its plant and co-ordinate its week-

night activities.

And although ministers (in Kenya and
Scotland) preach one or more sermons a

Sunday, and conduct a communicant’s
(new members’) class or classes so many
times a year, there are a hundred other

calls on their time, and in any case, ‘educ-

ation’ means more than can be accomplished

by the one-way process of preaching.

Here in our Lay Training Centre in

Kenya there are two views on augmenting
the church’s paid full-time ministers, who
now number about 40, working some 300
congregations. Without strict accuracy,

but for convenience, we shall call them the

‘Western’ and the ‘African’ views. The
Western view is that a paid professional

for each local congregation is not the answer
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to the church’s problems. The African

view, certainly predominant because indig-

enous (now), is to assume a i : i ratio

as the natural goal, and to look forward

to its achievement the day economics per-

mit it.

It can be argued that the better the

scheme for recruiting, training and employ-
ing professionals, the less we are likely

ever to have active amateurs. If a profes-

sional is paid to do certain jobs, by virtue

of that fact others will not be found to

undertake them ; further, if they do, they

will be interfering. As long as church-

sponsored activities which can be done by
laymen (the conduct of public worship,

preaching, visiting the sick, elderly, needy
— assuming a lay training programme) are

taken to be the real work of professionals,

the church will have laymen weak in these

spheres, and will have weakened them.

Nations are said to get the leaders they

deserve : churches too... ?

On the other hand it is argued that the

layman is too preoccupied - and tired at

the end of a working day - to give the

effort to study which ministers can give in

their working hours. There is force in

this, but against it set three facts :

— by putting in professionals we have
removed one great incentive for lay

study

;

— laymen, as it is, give time and energy

to financial, building and club activities ;— leisure is increasing.

Not sacking all the paid professionals then,

but also resisting the temptation to employ
one, as at present, for every group that can

afford one - is any third way of organization

possible ?

The normal unit (‘parish’) would have
a leader, someone seen to have the gift of
spiritual leadership (category ‘poimen’ of
Eph. 4.1 1 or ‘kybernesis’ of I Cor. 12.27 ?)

but this person would not be full-time or

paid. The activities which mark off units

of the church from the world would be
shared among members of the unit accord-
ing as they have received gifts : for example
(as in Kenya today) the preaching would be

organised with a roster, and nine-tenths of
the preachers would be lay people ; the

visiting similarly (not done here !). Profes-

sionals would feature here and there on
these rosters, according to the gifts they

had over and above their main gift, that of
a ‘didaskalos’ (trainer ?) of the ‘laos’ (laity),

for the exercise of which they would be
paid. The problem would then be how to

prevent the professional squeezing others

off the various rosters by developing that

particular gift to the point where they felt

inadequate and therefore retired ; it would
also need to be worked out whether one
paid teacher, or less or more, was needed
for every unit - conducting programmes
for Preachers, SS Teachers, Elders and
Deacons...

C. Sample Educational Programme

for the Laity

(As followed in Kenya, 1970.)

This is set up centrally because ministers

are not theological educators of the laity.

1. A Study Booklet comes out early in the

year.

2. The Booklet is promoted by :

a) An Institute in each Presbytery, attended

by 1 person from each of the (10) con-

gregations of the (4) parishes ; these

become the teachers

;

b) A visit to each Kirk Session some time

during the year
;
progress of the teach-

ing (if any) is discussed, with other

parish activities, including Stewardship ;

c) Since the way to the laity lies through

the minister - the Lay Training Board

having no authority to insist on stan-

dards of training for preachers, elders,

Sunday School teachers - and many
ministers either seeing no need for

teaching or not being equal to it - a

meeting with the ministers in each

Presbytery is held for discussion of

inhibiting problems. Here the question

of authority to licence lay workers

emerges : who is to require standards ?

8



3. Lay Preachers’ courses are held in the

Centre offering a week-end course of one

doctrine for all parishes every 6 months.

4. The Teachers of Communicants’ Classes

are invited to a week-end course twice a

year ; so many of the topics of the

approved course are offered.

D. Advantage of a Fixed Easter

J.J. von Allmen {Worship: its Theology

arid Practice, p. 236) is against a fixed date

for Easter, but a fixed date would help the

non-professional, the lay preacher, because

it would enable the Christian Year to be

put on the map. Diaries in a secular world

are increasingly printed without reference

to the Christian Year ; a piece of paper

issued by the church giving the Sundays
of a particular year is soon lost, and could

never have the impact of, say, ‘2nd Sunday
in April’. The result is that Christmas,

Good Friday and Easter are the only sub-

jects which receive annual attention ; the

most important ones certainly, but not an

exhaustive theological list.

But von Allmen’s grounds of objection

do not seem to me valid :

1) A fixed date would be too much a

concession to rationalism, and would lead

to monotony but we do not say that a

fixed time of day for worship, or a fixed

day for Christmas is ‘boring’.

2) Mobility is preferable to rigidity

:

perhaps, but the loss - above - is too great.

3) His main ground : a mobile Easter

permits the sun and moon to mark ‘seasons

and days and years’ (Gen. 1.14) and so

brings the cosmos to share in the celebration

of the world’s salvation. But the Gregorian

Calendar which we follow is based on the

Solar Year of 365.2422 days, an astronom-

ical event without doubt ! The ‘2nd Sunday
in April’ for Easter would therefore be no
less determined by the movements of the

planets than Nicaea’s first Sunday follow-

ing the full moon after the spring equinox.

Theology as Scientific Inquiry

And as Christian Commitment

John Fleming

I

This is a very large and complex subject,

and a short position-paper can only hope
to raise some of the most important issues

as these appear to the writer, without
attempting to take the suggested answers
very far.

There appear to be at least the following
issues of primary importance - no doubt
there are others, but there are certainly the
following :

1.

Is Christian Theology possible with-
out commitment ?

2. If the answer is ‘no’, does this inval-

idate theology as Scientic Inquiry ?

3. How can Christian theology relate to

other religions, faiths, theologies, in an ‘open-

minded’ and ‘scientific’ way if it is com-
mitted to its own understanding of truth

and reality’ ? This is a question that arises in

Asian multi-religious societies, but increas-

ingly it arises also in western ‘post-Christ-

ian’ pluriform societies where the Christian

faith exists alongside secular faiths.

II

We now take up the first issue : Is

Christian theology possible without com-
mitment ?

9



Commitment has many nuances. The
scientist is committed to the quest for truth,

and to the intellectual curiosity that impels

him to inquire into his field of research.

In addition to this ‘psychological’ attitude

of commitment the scientist normally is

involved in another kind of commitment.
He works on the assumption that the uni-

verse and that part of it with which he is

concerned, operate in accordance with cer-

tain ‘laws’ and that the human mind can

discover the ways in which these operate.

His axiom is that reality is not arbitrary

nor inconsistent. If some new fact calls in

question his assumption of consistency and
uniformity, he procedes to change his

‘idea’ or ‘model’ of how things ‘work’, to

allow for this. Here the scientist seems
to be involved in a kind of act of faith and
commitment to the belief that the universe

is consistent and rational, although this is

not self-evident. It is on this assumption

that he thinks, experiments and makes his

discoveries.

If we understand theology as the ‘science’

(taking this simply as scientia or an area

of human knowledge, without begging the

question of its being ‘scientific’ or not !)

that treats of the knowledge of God, what
is the significance of ‘commitment’ ?

Perhaps this can be illustrated by refer-

ence to a recent BBC television presentation

of the Department of Religious Studies in

one of the newer British Universities. Stu-

dents taking the course in the study of

religions including the Christian religion

were asked what attracted them to it. Many
said they appreciated the way in which
they could study the various religions

‘objectively’, without commitment, and they

contrasted this approach with that of theo-

logical studies in a Theological Faculty.

This brings out the role of commitment
in relation to theology and the knowledge
of God with which it deals, an existential

attitude not demanded in phenomenological
or philosophical studies of religion and
religions.

For example, in relation to the Christian

religion, an investigator can have knowledge

about the events relating to Jesus, and what
Christians believe about them in relation

to the love and purpose of a personal God :

he can compare this with what other reli-

gions claim to know about God ; he can
evaluate these beliefs by reference to his

own basic assumptions or axioms of truth,

whatever these may be - rationality, con-
sistency, agreement with some immanent
or transcendental philosophy and so on.

But he cannot engage in theology in the

Christian sense until and unless he has

knowledge of God in the Christian way,

i.e., by responding to the ‘disclosure’ ofGod
in Jesus Christ and being met in his own
person, not with theories or doctrines of

God, but with the reality and claims of a

personal God. (This ‘short-hand’ theolog-

ical language needs to be translated into

historical terms as, for example, how belief

in Jesus as the Christ involves not just an
intellectual understanding of ‘the nature

of things’ but a way of fife in which this

understanding or knowledge is tested, main-
tains itself and finds its verification - or

destruction - in the arena of fife itself -

in terms of values, attitudes, goals). It is

this faith in God through Jesus Christ, this

personal response to the revelation of God
as personal and purposive love with implic-

ations for one’s life and destiny, that makes
a man a Christian. The Christian theologian

bases the knowledge of God with which he

deals on this faith and its implications, not

on ideas or thoughts about God conjured

up from the mind or provided by certain

philosophical or metaphysical premisses.

It is to the claims of God in Christ he

responds with his credo and commitment.

It is on this basis alone that he can speak

of God at all. Without this, he can only

state, discuss and evaluate what others say

about this God. His commitment is neces-

sary to his theology.

Our conclusion then is that Christian

theology requires Christian commitment if

it is to proceed on the basis of the know-
ledge of God which is central to Christian

faith. Otherwise it is an inquiry ‘outside’

the faith, dependent on the study of the
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phenomena of the Christian faith in the

role of the observer, phenomenologist,

philosopher.

The theologian may, of course, consci-

ously and deliberately step out of his stance

as committed believer and become a philo-

sopher of religion. But in this guise his

norm is no longer that of truth as revealed

in Jesus Christ. It is some other value or

set of values in the light of which the truth

in Christ is judged to be of value. Troeltsch

did this with his concept of an evolutionary

ascending order yielding ‘spiritualisation,

internationalisation, moralisation, and indi-

vidualisation’. In the light of this, Christ-

ianity was judged the highest religion - so

far, ‘bis jetzt’ !

Toynbee in discussing Christianity and

world religions sometimes adopts one stance

and sometimes another, thus introducing a

certain confusion about his point of view.

(See, Christianity among the Religions of the

World.)

We may conclude with Tillich : ‘The

philosopher tries to maintain a detached

objectivity toward being and its structures...

He tries to exclude the personal, social, and
historical conditions which might distort an

objective vision of reality... The theologian

is not detached from his object, but involved

in it... The basic attitude of the theologian

is commitment to the content he expounds’
(Systematic Theology , vol. I, pp. 22-3).

Ill

We now face the question - if commit-
ment is ‘the basic attitude’ of the theologian,

does this invalidate the scientific character

of his inquiry into the knowledge of God ?

Admittely here is the root of the strong-

est prejudices against theology as scien-

tific inquiry. As Hendrik Kraemer wrote
some years ago : ‘since the eighteenth

century the assumption has been widespread
that theology is per definitionem the most
prejudiced, subjective, untrustworthy agent

to deal with the problem of religion and
religions’ (Kraemer, Religion and the Christ-

ian Faith, p. 142).

On its own admission, Christian theology

has made up its mind as to the ultimate

norm of truth ; its knowledge of God is

already determined by a concept of ‘revel-

ation’ in certain historical events as convey-

ing the essential truth of God - not truths

about God but the activity of the living

God in history, met in personal form in a

man Jesus.

What then is to be said in favour of

theology as scientific inquiry ? We may
first make some preliminary remarks :

1. The same kind of faith-decision or

commitment is found in other religions.

The Buddhist, for example, listening to the

teaching of the Buddha and putting his

faith in the Four Noble Truths or the

Noble Eight-fold Paths as the truth and

the way, is led to a certain understanding

of the nature of reality and of man, i.e. to

his particular kind of knowledge of God.

He, and other religionists, Hindu, Muslim,

Jew as well as Christian, would agree that

their particular understanding of reality can

be comprehended and properly discussed

only from ‘within’ the faith.

2. If God is personal (axiomatic for

Christian faith) then it is reasonable to

allow that personal response (faith/commit-

ment) is the only way he can be known -

on the analogy of the knowledge we have

of other persons in mutual response rela-

tionships.

3. The theologian in interpreting system-

atically his knowledge of God and its

implication for man and the universe, uses

scientific knowledge about, say, the struc-

ture of the universe or the human mind
or the nature of time, in creating his ‘mod-
el’ of reality. But his understanding of

the significance of Jesus as the Christ is

his ‘key’ or ‘clue’ to the ‘meaning’ which
space-time existence in the universe has

for man.

4. Since theology uses thought-forms

derived from contemporary culture, and
much traditional theology is conditioned

by pre-scientific forms of ‘knowledge’,

theology must be critical of traditional
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historical formulations that no longer

adequately expresses the Christian under-
standing of God judged by the norm of
truth in Jesus Christ, expressed in relation

to contemporary (scientific) knowledge.

It must always be engaged in aggiornamento,

if it is to make its central conviction under-
stood in contemporary terms. It has to

change to be the same !

5. Other interpretations of the meaning
of human life, and especially of the pheno-
menon of religion and the religious con-
sciousness are possible, (e.g. naturalistic,

sociological, psychological, etc.). But they

are not any more ‘scientific* than the Christ-

ian understanding. They also have their

assumptions : for example, that the reli-

gious consciousness of man is explainable

‘out of man himself*. This is as incapable

of scientific proof as the Christian convic-

tion that in Jesus the Christ men have to

do with the reality of God who speaks and
acts in the space-time continuum of history.

On the main issue of theology as scien-

tific inquiry, a strong case has recently been
made by Professor T.F. Torrance in his

book Theological Science (Oxford University

Press, 1969).

Torrance indicates five points of simil-

arity between theology and other sciences :

(1) Theology is a human inquiry. It uses

theoretic constructions and concepts, ‘mod-
els’, analogues, to create a picture of reality

in the light of the facts - the facts of
Christ, of human fife and human nature,

of the universe and time and history. Its

‘models’ or ‘pictures’ of reality have to be
tested empirically, and this can lead to

revision of concepts or ‘models’ and to new
assesment of the data. (2) Theology has

respect for the objectivity of facts. (3) It

is not tied to any ontological presupposi-

tions or metaphysics of an earlier age,

though it has to wrestle with the ontological

implications of its own basic premiss. (4)
It recognizes the limits to knowledge where
judgment must be suspended and a respect-

ful silence maintained. (5) It has in com-
mon with the other sciences a language and

communications problem - in expressing
its meaning in ordinary language !

The big difference, however, between
theological science and the other sciences

is in the field of reference - ‘theology has
for its proper and primary object God him-
self in his speaking and acting’. This is a

radical difference, for God who speaks and
acts is not properly understood as the ‘ob-

ject’ of man’s inquiries, but as the subject

who lays claim for commitment on man.
‘Because it is with God that we have to do
here, theology cannot be isolated, and made
independent of the total claim of God upon
man, and of the total response of man to

those claims’.

But in its own frame of reference, Tor-
rance maintains, theology is and must be
subject to rigorous self-criticism, dedicated

to sheer truthfulness, and especially to be
true to the law of its own being, to the

truth and knowledge on which it is founded.

If one were to venture a criticism, it

would be that Torrance writes as though
the world were Christendom, and as though
it were not, as W.C. Smith says : ‘... increa-

singly apparent, and already essentially true,

that to be a Christian in the modern world,

or a Jew, or an Agnostic, is to be so, in a

society in which other men, intelligent,

devout and righteous, are Buddhists, Mus-
lims, Hindus’ (Wilfred Cantwell Smith

:

The Faith of Other Men. New York : New
American Library, 1963, p. 12).

IV

This leads then to our third main issue

and question : How far is theology’s circle

of discourse a closed circle ? How far is

it open to correction, even at the point of

fresh understanding of the truth in Jesus

Christ on which it is founded ? These
questions are raised for Christian theology

in relation to other faiths and their theo-

logies, particularly in those cultures where
the old faiths are appearing in new and
revitalized form.
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How can there be a real dialogue ? How
can theology, based on commitment, be

open-minded in relation to truth in other

faiths ?

It is essential that theology proceed on

the basis of its own presuppositions, and

one aspect of the Christian knowledge of

God is the understanding of the Holy
Spirit in relation to the historical revelation

in Jesus : ‘... the Spirit of truth, he will

guide you into all the truth ; ... he will

make known to you the things that are

coming... everything that he makes known
to you he will draw from what is mine’

(John 16. 13-14).

Here it is important to dispel the widely-

held notion that theology is a matter of

‘unchanging dogmatism’. Better under-

standing of the continuing task of theology

to achieve an aggiornamento in the expres-

sion of its beliefs would do much to lessen

the prejudice against it as unscientific.

Here the axiom of Christian theology -

that its knowledge of God comes through

Jesus Christ (not because we say Jesus is

God, but because we say in Jesus God
speaks and acts in a personal way in relation

to persons) is not in question. But the

formulations of truths drawn from this truth

are. Here is the significance of the promise
in the Johannine gospel regarding the Holy
Spirit. The truth into which the Holy
Spirit can guide the theologically disciplined

mind that maintains its faith-stance in Jesus

Christ is a ‘drawing on’ what is his.

This is a truth that is being rediscovered

in the present on-going dialogue of Christ-

ians with men of other faiths. This is not
approached with some a priori judgment
on the part of Christians with regard to the

truth-value of other faiths and theologies.

Nor does it depart from basic convictions

of the truth in Jesus Christ.

In Asia to-day it appears that at least two
things of significance are happening :

1. Christians are discovering that genuine
conversation involves listening not just to

what the man of other faith is saying, but
what God is saying through him. ‘Christ-

ians must be prepared to have their tradi-

tional thinking (i.e., theology) come under
scrutiny and judgment’

(
Christian Com-

munity within the Human Community, E.A.

C.C. document, p. 12).

2. The context of this conversation is

often the rapidly changing social-cultural

situation created by western science, tech-

nology and education - a secular context -

a common secular fife in which relations

of friendship and mutuality are established,

in which common questions about human
fife and man’s destiny are raised, and often

‘the issues of life are defined in Christian

terms’, even for those whose cultural back-

ground is Hindu, Buddhist or Islamic.

(In Asian Theological education, these

issues have led in a number of schools to

re-structuring the curriculum to allow for

greater emphasis on understanding the

Christian faith in relation to culture, pre-

paration for dialogue with men of other

faiths, for the Church’s involvement in

social change where questions of man’s
nature and ‘value’ are raised, and for lay

theological education, in the fight of what
God is believed to be ‘working at’ in his

world. But this would have to be the sub-

ject of another paper !

It would appear that along this fine theo-

logy can procede as scientific inquiry, open
to new understanding of the truth that is

in Christ, convinced that all men stand

within the grace and saving activity of God
known in Christ, and that in any human
situation that same saving presence is to

be relied on and acted on.

shtcfyprojects

The Institute for Ecumenical and Cultural

Research, associated with St. John's Abbey,

Minnesota, USA, is playing an increasingly

important part in the ecumenical spectrum.

Fr. Philip Kaufmann OSB, contributes the

following account of its origins and purpose
_
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Saint John’s Abbey, the largest Benedictine

monastery in the world and for many years deeply

involved in the ecumenical movement in the United
States, has established an ecumenical and cultural

research institute on the monastery grounds in the

heart of the lake country in Minnesota, about seventy-

five miles from Minneapolis-Saint Paul. The in-

stitute is housed in a residential center designed by
Marcel Breuer, consisting of ten family sized homes
and a small administration building. Here ten Pro-
testant, Jewish, Orthodox and Roman Catholic schol-

ars live with their families for extended periods of

time, doing research and entering into dialogue with
one another and with members of the community
of Saint John’s. The executive and associate direc-

tors of the institute live in the administration build-

ing, joining with the visiting scholars to form a

community which will promote the growth of under-
standing and unity among our great religious tradi-

tions through research, dialogue, and publication.

The Focus of the Institute. Although scholars

working in any area of ecumenical concern are wel-

come, the central focus of the institute, at least

in its opening years, is on worship conceived in the

broadest possible terms. This includes not only

theology but also the fine arts, the humanities, the

social and behavioural sciences, and other disciplines

insofar as these can help make worship relevant in

the modem world. The effort to make worship
meaningful to people in our day and to relate wor-
ship effectively to people’s lives can no longer be
thought of as the work of any one religious group
or any single discipline. In this area there must
be a sharing of insights and research. The Roman
Catholic liturgical revival of recent decades is already

drawing upon the theological and liturgical traditions

of Judaism, of Orthodoxy and of the churches
stemming from the Reformation. These traditions

can profit in turn from the Roman Catholic exper-

ience. The presence of the secular humanist will

be particularly valuable in the institute because of

the contribution he can make to dialogue with the

world.

Why An Institute at Saint John’s? Apart from
the fact that Benedictines in general have taken a

lead in interreligious dialogue with Protestantism,

Orthodoxy, Judaism, Islam, and Hinduism, Saint

John’s Abbey is almost ideal as the locus in the

United States for an ecumenical institute. Founded
in 1856, it has been a center of the liturgical renewal
in the Roman Catholic Church ever since 1926 when
it began the publication of Worship (formerly Orate
Fratres), long the leading English-language journal

on liturgy in the Roman Catholic Church and now
thoroughly ecumenical in its editorial board and
policy.

Beginning with its involvement in the Christian
social movement of the 1930’s, Saint John’s has
played an increasingly important role in the growing
dialogue between Roman Catholicism and other re-

ligious traditions in this country. In 1954 Saint

John’s inaugurated the Pastoral Institute for Mental

Health which each summer involves approximately
150 clergymen from different religious faiths. Its

lecturers include outstanding members of national
and international psychiatric associations. Formal
dialogue with neighboring Protestant seminaries
began in 1957. The first national colloquium of
theologians of various traditions was held at Saint

John’s in i960 (published as Christians in Convers-
ation, Westminster, Maryland, 1962). The Ecu-
menical Institute on the Spiritual Life, originated
through the initiative of Dr. Douglas V. Steere,

chairman of the Friends World Committee, had its

first session at Saint John’s in 1965 (papers published
as Protestants and Catholics on the Spiritual Life,

Collegeville, Minnesota, 1965 ; cf. Time, Jan. 14,

1966, Vol. 87, pp. 51-52). In the fall of 1966 the

Katholische Akademie of Bavaria, led by the Arch-
bishop of Munich, Julius Cardinal Dopfner, took
part in ecumenical dialogue with leading American
Protestant and Roman Catholic scholars including

Jaroslav Pelikan of Yale and Edward Dowey of
Princeton. In April of 1967 the national Roman
Catholic/Presbyterian and Reformed Theological

Conversations were held at St. John’s. Each year

the members of other institutions such as Luther
Theological Seminary Pastoral Institute come to

Saint John’s for dialogue with one of the theologians

at the Abbey.
Three monks of Saint John’s Abbey are involved

in ecumenical encounter on the national level : God-
frey L. Diekmann in the Roman Catholic/Lutheran

Theological conversations and in the Ecumenical
Institute on the Spiritual Life ; Kilian McDonnell
in the Ecumenical Institute on the Spiritual Life

and executive secretary for the Roman Catholic/

Presbyterian and Reformed Theological Convers-

ations ; and Colman J. Barry, chairman of the Com-
mittee on Catholic Education Ecumenism.
Of particular concern to the scholars who take

part in the institute is the abbey and university

library. Designed by Marcel Breuer and completed

in 1966 the library houses the Monastic Manuscript

Microfilm Library and an outstanding collection on
liturgy. Each scholar will have a private, air-

conditioned study in the area of the library adjoining

the microfilm collection.

Undoubtedly one of the important attractions for

scholars at Saint John’s is the microfilm collection

of manuscripts preserved in the monastic libraries

of Europe. Begun in April, 1964, under the tech-

nical direction of University Microfilm, Ann Arbor,

Michigan, the Monastic Manuscript Microfilm Lib-

rary is being augmented each year at the rate of

approximately 2,500 microfilmed manuscripts dating

from the sixth to the sixteenth centuries. Each

codex or bound volume contains an average of seven

distinct items. Thus a total of some 17,500 indiv-

idual works - treatises, essays, letters, chronicles,

etc. - is added to the collection each year. The
manuscript library now includes 35 complete collec-

tions, representing 11,664 codices with 5,067,746

manuscript pages and 28,064 color exposures. When-
ever significant miniatures and illuminations appear



in a text, these are photographed in color. About
6,000 color exposures are added each year.

The research material contained in this composite

collection represents the broad range of interests

of the monasteries in the Middle Ages. Thus, the

fields of history, philology, civil law, canon law,

history of science (especially astronomy and medi-
cine), classical and patristic as well as medieval liter-

ature, philosophy and scripture are generously re-

presented in the collection. Although Latin is the

language of most of the documents, there is a great

deal of material in other languages, including He-
brew, Greek, Armenian, Bohemian, German, French,

Slavic and Arabic.

The microfilm collection consists of manuscript
material which has hitherto not been available to

the world of scholarship and will be available to

scholars in the United States only at Saint John’s.

Its potential importance in ecumenism lies in what
it may reveal of the prehistory of the Reformation.

In addition to possessing one of the finest collec-

tions on liturgy in the country, the library is strong

in the areas of patristics, medieval theology, and the

history of spirituality. The library possesses research

stature in Calvin studies. Other Protestant hold-

ings and the Scripture section are now in the process

of being similarly strengthened. The library receives

about 1,050 periodicals. Some of the rarer items

found only in the largest research collections are the

Monumenta Germaniae Historica, Recueil des Histo-

riens des Gaules et de la France, Mansi’s Amplissima
Collectio Conciliorum, Corpus Scriptorum Christiano-

rum Orientalum, Corpus Scriptorum Ecclesiasticorum

Latinorum, Orientalia Christiana Anacleta, and
Orientalia Christiana Periodica. The library has
the entire set of the American Periodical Series (1741-

1850) and the American Culture Series, and is acquir-

ing the Early English Books Series (1745-1640), all

published by University Microfilms.

Saint John’s offers the scholar and his family the
experience of life at a large Benedictine monastery,
with its liberal arts college and its emphasis on the
intellectual life and the search for relevant forms
of worship. For the family accustomed to life in a

city or at a large university, the institute offers the
novel experience of country living in the heart of
the Minnesota lake country with three institutions

of higher learning within a radius of twelve miles.

Within easy commuting distance is the metropolitan
area of Minneapolis-Saint Paul with the research
facilities of the University of Minnesota, fine stores

and the cultural opportunities offered by a nationally
known symphony, the Tyrone Guthrie Theatre, the
Walker Art Center, and the Saint Paul Art Center.
The Breuer designed homes range in size from

one bedroom suitable for a couple or a single scholar
to three bedrooms, two bathrooms and a small study
suitable for use as a fourth bedroom. They have
such luxuries as fireplaces and central aircondition-
ing. Health facilities in the area are excellent and
there are good schools for children of all ages.

* * *

news itt brief

Church Union in Australia

A progress report (July 1969) on the

conversations between the Congregational

Union of Australia, the Methodist Church
of Australasia and the Presbyterian Church
os Australia, moving towards the Uniting

Church of Australia, has been issued by the

representative bodies of the churches involv-

ed. Salient points are :

‘Amendments
The Amendment process to the Proposed

Basis submitted to the churches for study

and comment in 1963 has been completed.

The Revised Basis

The revision by the Joint Commission
on Church Union of the Proposed Basis

in the light of the amendments from the

three denominations has been completed.

Some minor alterations however may need
to be made upon the suggestion of the Joint

Constitution Commission which is now at

work.

The revised Basis consists of 18 para-

graphs and three appendices. The append-
ices which are part of the Basis are con-
cerned with

:

— the celebration of the sacraments,
— the ordering of the ministry,
— and the Diaconate - a possible new

office in Uniting which is not to be
confused with the present office of
deacon in Congregational churches.

There will not be bishops in the Uniting
Church nor a Concordat with South India.

The Basis permits flexibility in the new
church and its government will be largely

conciliar. The understanding of the
church’s faith takes full account of 20th
century insights.

The Basis will be printed and available

at the beginning of 1970.
The Joint Constitution Commission (J.C.C.)

is now at work. The Chairman is the Rev.
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Farquhar Gunn, The Secretary is the Rev.

Professor Norman Young, both of Mel-
bourne. It consists of 5 Congregationalists,

7 Methodists and 7 Presbyterians including

strong lay representation.

Its first job is to prepare a statement on
basic principles of constitutional structure

and practice. This statement will accom-
pany the presentation of the Revised Basis

to the three denominations for their inform-

ation. This statement will not be submitted

for voting.

Voting

All three denominations will have offici-

ally received the Revised Basis in Septem-
ber 1970, and thereafter it will be submitted

for a Yes/No vote according to each

Church’s own agreed procedure. In all

three denominations church members will

have an opportunity to express their minds
on the issue of union.

The Uniting Assembly

If the Basis is approved in 1972 the Unit-

ing Assembly of the new church could be

held in 1974. It is expected that after the

vote in 1972 it will take about 2 or 3 years

to prepare the legal and constitutional mat-
ters for the inauguration of the Uniting

Church.’

Reconciliation in Today’s World

This is the title of a recent volume of
studies prepared by the North American
Theological Committee of the Affiance as

a contribution in preparation for the Nai-
robi General Council, August, 1970. The
Editor is Prof. Allen O. Miller, who as

Chairman of the Committee contributes the

introduction, and the Chairman of the De-
partment of Theology, President James I.

McCord has written the foreword. The
first group of papers deals with ‘God’s gift

and the church’s message’ and contributors

are : President Donald G. Miller, Prof.

Kenneth Hammilton and Prof. John H.
Leith. The second series of essays con-
centrate on ‘the world’s hope and that

Christ is still the answer’ and authors are :

Dr. John H. Reisner, Prof. David Willis and
Prof. Charles C. West. Publishers are Wm.
B. Eerdmans, Grand Rapids, Michigan,
USA, pages 122, cost $1.95. This is a

book to be used and pondered long after

the General Council is over, for issues are

uncovered and lines of thought suggested
which will occupy us in theology for many
years to come.

Published in English, French and German, four

times a year at the offices of the Alliance,

150, route de Femey, 12 11 Geneva 20,

Switzerland

Officers of the Alliance

Rev. Prof. Dr. Wilhelm Niesel, President

Rev. Dr. Marcel Pradervand, General Secretary

Rev. Dr. James I. McCord, Chairman, Depart-
ment of Theology

Members of the Department of Theology

Rev. Dr. Egbert Emmen, Holland
Rev. Dr. C.S. Song, Taiwan
Rev. Dr. R. Stuart Louden, Scotland

Bishop Emmerich Varga, Czechoslovakia

Secretary of the Department of Theology

and Editor of the Bulletin

Rev. Richmond Smith

Individual subscriptions $1, or 6/-, or Sw. Fr. 4.-

for one year (4 issues). Group subscriptions (10

or more copies to same address) $.80, or 5/-,

or Sw. Fr. 3.25 for one year.

Orders and subscriptions to be sent to the

undernoted

:

Great Britain

:

Rev. Dr. Rudolf J. Ehrlich, The
Manse, 28 Summerside Street, Edinburgh, 6,

Scotland

Canada: Rev. Dr. DeCourcy H. Rayner, 50
Wynford Drive, Don Mills, Ontario, Canada

USA : Rev. F.H. Heinze, Director, Presbyterian

Office of Information, 518 Witherspoon Building,

Philadelphia, Penna. 19107, USA

New Zealand

:

Presbyterian Bookroom, P.O. Box

5089, Dunedin, New Zealand

Australia

:

Rev. Peter W. Gillies, 36 Box Street,

Merbein, Victoria, Australia

All other areas: World Alliance of Reformed
Churches (address as above) (postal cheque

account : 12 - 2890, Geneva, Switzerland).
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WORLD ALLIANCE OF REFORMED CHURCHES
INTERNATIONAL CONGREGATIONAL COUNCIL

UNITING ASSEMBLY, NAIROBI, KENYA
August 20-30, 1970

TWO WILL DIE TO RISE AS ONE

The Taifa Hall of Kenya’s University College, Nairobi, will provide
the setting for an unusual happening on August 20, 1970.

Two brief, separate, assemblies of world confessional organizations will

take place in the Hall. Delegates to the assembly of the International Con-
gregational Council will be the onlookers as the World Alliance of Reformed
Churches votes itself out of existence ; W.A.R.C. representatives will then
watch I.C.C. delegates as they formally record their vote to dissolve their organiz-

ation. All delegates will be asked to vote on a formal Act of Union, after which
the heads of both organizations. Dr. Wilhelm Niesel, president of the Alliance,

and Dr. Ashby E. Bladen, moderator of the I.C.C., will each address the joint

assembly.

The whole event may not take more than an hour ; it will round off a

decade of negotiations and growing-together, and conclude the separate history

of these two world confessional families.

Immediately following the Taifa Hall meeting, the delegates, from 127
churches in some 7S countries, will march to the large St. Andrew’s Church
(Presbyterian Church of East Africa) where during a service of word and sacra-

ment the W.A.R.C. and the I.C.C. will unite to become the new World Alliance

of Reformed Churches (Presbyterian and Congregational).

Dr. Eugene Carson Blake, general secretary of the World Council of
Churches and a member of the W.A.R.C. Executive Committee, will preach
the sermon.

For the remainder of the time, until August 30, there will be one united
assembly under the general theme : ‘God reconciles and makes free’.

There are a number of ‘firsts’ about the Nairobi assembly. The merger
itself is of course one of them. ‘How strange it is that we, having so much
in common in faith and order, remained apart’, says the official message that

went to the member churches.

Five churches - the United Church of Christ, USA, the United Church
of Canada, the United Church of Jamaica and Grand Cayman, the United
Church of Zambia and the Church of Jesus Christ in Madagascar - already

hold dual membership in both world confessional families.

Thirty-eight of the churches belonging to the W.A.R.C. and the I.C.C.

are at present engaged in union negotiations. It is hoped that the merger of



the two world organizations will have a stimulating effect on the union talks

currently going on in different parts of the world.

Another ‘first’ is that the assembly will be held on African soil. For
the W.A.R.C. it will be the twentieth General Council - to use the official title

of the event. Since 1875 eight Alliance General Councils have taken place
in North America, ten in Western Europe and one (1959) in Latin America.
Assemblies of the I.C.C. since 1891 have alternated exclusively between the
U.S.A. and Western Europe.

It may well be that the mere physical fact of meeting on the continent
of Africa will turn out to be one of the most significant aspects of the assembly.
It is certainly the intention of the assembly programme committee that those
who will travel to Nairobi next summer will be conscious throughout the assembly
proceedings that they are meeting in an African context, being the guests of
an African host church.

A third new feature about the assembly will be the attendance of a larger

percentage of youth than before.

It was decided at the 1968 W.A.R.C. Executive Committee meeting
(before Uppsala !) that all churches should be asked to include at least one
youth delegate in their delegations, and that the smaller churches normally
entitled to send one delegate only, be invited to send an additional delegate,

provided he/she is under thirty.

Sixty-nine of the Alliance member churches are in this position whereby
they will be able to double their delegation ; they are in the main churches
from the Third World.

Unlike previously, a separate youth conference will not be organized

prior or during the assembly.

Young people at the assembly will have the status of full delegates with

the right to speak and to vote.

The number of delegates, consultants, observers and visitors attending

the assembly will be smaller than the sum total of attendances at separate assem-
blies. Some 550 people, of whom about 350 will be full delegates, are expected

at Nairobi.

WHAT’S UP IN NAIROBI ?

What the World Alliance of Reformed Churches ought to be and to do
during the coming five, six years or so can only be determined by its General
Council (assembly). It is the assembly which formulates future policy and
evaluates the years that have passed since the previous assembly.

One of the things up for discussion will be the new constitution, a docu-
ment drafted by WARC and ICC experts, on which the future development
of the new Alliance can be based.

While no expansion in the organization is foreseen (the 55-million member
Alliance has an administrative staff of seven) structural changes are proposed.

It is suggested that the WARC headoffice will consist of a general secre-

tariat and two departments : 1. Theology and 2. Cooperation and Witness.

(At present there is general administration, theology and information.) The
new department of Cooperation and Witness is described as the ‘Life and Work’
side of the Alliance.



The proposed constitution further provides for a general streamlining

of the organization and a reduction in size of both the assembly and the executive

committee.

Assembly theme

The main theme ‘God reconciles and makes free’ relates to the very centre

of the Christian faith : How do we speak meaningfully to our fellowmen of

God who acts in reconciliation ?

How can we avoid ‘cheap interpretations’ of reconciliation, which is

‘a word that has to be healed in order to bring healing’ ?

In the interpretation of the theme we are not dealing with two separate

themes : reconciliation and freedom. The latter is inextricably related to God’s
deed of reconciliation.

Professor Jurgen Moltmann, who wrote the preparatory study document,
will introduce the assembly theme at the first plenary session.

Then there are the sections, each to be introduced by the authors of the

respective study documents.

A departure from previous assembly practice is that each of the study
documents contains a large number of questions for discussion. Delegates

are invited to send their comments etc. to the WARC office well before the Assembly
date. It is the intention that each introduction to the sections at Nairobi will

include reactions to comments already received.

Section I - Reconciliation and Creation ; the freedom of God’s world - will

be introduced by Professor Hendrik Berkhof, of Leyden University, Holland.

Here delegates will discuss ‘reconciliation as the key to creation’, and
the failure of the Reformed churches to keep the personal and the cosmic elements
of the faith together.

In Section II - Reconciliation ans Man ; the freedom of the new man, intro-

duced by Professor George Caird, of Oxford, the question, What is man ?

will be considered, together with related ethical questions about man in the
freedom in which he is placed. Is human nature a datum or a possibility ?

What should be the Christian response to tyranny ?

Professor Charles West, of Princeton Theological Seminary, U.S.A., will

introduce Section III - Reconciliation ans Society ; the freedom of a just order.

The questions that are being sent out for study deal with such topics as freedom
in Christ related to political freedom, the limits and justifications of violence,

the just distribution of the world’s resources, racial integration, and the enquiry :

Can a Christian be a revolutionary ?

In Section IV - Reconciliation and the Church ; the freedom of Christian
witness, introduced by Principal C.S. Song of Taiwan, attention will be focused
on the role of the Church as a reconciling agent, the relation between the Church
and men of other faiths, and the churches’ failure in Africa, Asia and Latin
America to relate the Christian faith to local needs and situations.

Professor Jurgen Moltmann, main speaker at the assembly, underlines
that the Church is called to the diakonia of reconciliation, since the Kingdom
of God is not merely a matter of words.

He challenges the delegates : ...‘those who are reconciled make their
own the misery of this divided world, and hunger for justice. They make
their own the cry for freedom which rises from the depths and they issue the
call to freedom’.



WORLD ALLIANCE OF REFORMED CHURCHES

1875-1970

Twenty-one Reformed and Presbyterian churches sent delegates to the

constituting conference of the WARC in London in 1875. Today 113 churches
belong to this world-wide family.

It all began as a get-together of European and American churches. Today
the Alliance has members in more than 70 countries in all the continents.

The two men most prominent in the formation of the Alliance were James
McCosh, president of Princeton University, USA, and William Blaikie of New
College, Edinburgh, Scotland. The WARC which they brought into being

can claim to be the oldest of the world confessional organizations (unless the

1869 Lambeth Conference of Anglican Bishops be considered a world confes-

sional family).

Plan of organization :

The General Council (assembly) of the WARC has been meeting every

five, six years ; it is this Council, with each member church entitled to voting

representation, that has the right to speak as ‘the Alliance’.

Between meetings of the General Council, the Executive Committee
reviews annually the Alliance programme, interpreting policy and taking action

on current projects.

Early on in the history of the WARC, regional needs and growing member-
ship in all parts of the world produced two area organizations, one for North
America and one for Europe. In addition, an informal consultative group is

at work in Latin America while the churches of the Caribbean meet for a bien-

nial assembly.

WARC and Geneva

Prior to 1948 the Alliance headoffice was in Edinburgh ; it was then moved
to Geneva, located on the premises of the Ecumenical Centre, headquarters
of the World Council of Churches.

This move was made to facilitate closer contacts with the departments
and agencies of the W.C.C.

The last WARC Assembly, held at Frankfurt in 1964 reaffirmed : ‘If the

great world denominations, the Reformed churches among them, pursue deno-
minational pre-eminence, they will betray Jesus Christ’.

It was further resolved that ‘the Alliance continue to work with the W.C.C.,
doing nothing separately which can be done together’.

The Alliance has therefore always avoided the establishment of a pro-
gramme of interchurch aid, preferring to assist member churches by working
through the existing channels of the World Council of Churches.

The Frankfurt assembly also resolved without dissentient vote that the

possibility of a merger with the International Congregational Council be explored.

Nairobi will see the implementation of that vote and the result of that explor-

ation.



WARC MEMBER CHURCHES

AFRICA

•>1 * *

LATIN AMERICA

NORTH AMERICA

(O

ASIA V V'

Reformed Church in Algeria ; Presbyterian Church in

west CAMEROON ; Presbyterian Church of cameroun ;

Presbyterian Church in CONGO ; Evangelical Church of

rio muni ; Evangelical Presbyterian Church in GHANA ;

Presbyterian Church of Ghana ; Presbyterian Church
of East Africa, Kenya ; Presbytery of Liberia in West
Africa ; Church of Jesus Christ in Madagascar* ;

Evangelical Church in morocco ; Presbyterian Church
of Nigeria ; Church of Central Africa Presbyterian,

Malawi ; Presbyterian Church of Mozambique ; Bantu
Presbyterian Church of South Africa, Nederduitse Gere-
formeerde Kerk, Nederduitse Hervormde Kerk van
Africa, Nederduitse Gereformeerde Sendingkerk in Suid
Afrika, Nederduitse Gereformeerde Kerk in Afrika,

Presbyterian Church of Southern Africa, Tsonga Pres-

byterian Church (all in the republic of south Africa) ;

Evangelical Presbyterian Church in RWANDA ; African

Reformed Church in rhodesia ; Presbyterian Church
in the SUDAN ; Synod of the Nile of the Evangelical

Church, united ARAB republic ; African Reformed
Church, Zambia ; United Church of Zambia*.

Christian Reformed Church of brazil, Evangelical

Reformed Church in brazil, Independent Presbyterian

Church of brazil, Presbyterian Church of brazil ;

Presbyterian Church of chile ; Presbyterian Church of

COLOMBIA ; Presbyterian-Reformed Church in CUBA ;

National Evangelical Presbyterian Church of Guate-
mala ; Guyana Presbyterian Church ; Presbyterian

Church of Guyana ; United Church of Jamaica and
grand cayman* ; National Presbyterian Church of

Mexico ; Associate Reformed Presbyterian Church,
Mexico ; Presbyterian Church in trinidad and Gre-

nada ; Presbyterian Church of Venezuela.

Presbyterian Church in CANADA, United Church of

Canada* ; Associate Reformed Presbyterian Church,
Cumberland Presbyterian Church, Second Cumberland
Presbyterian Church, United Church of Christ*, Hun-
garian Reformed Church in America, Presbyterian

Church in the U.S., Reformed Church in America,
United Presbyterian Church in the U.S.A., (all in the

U.S.A.).

Presbyterian Church of Burma ; Presbytery of ceylon,
Presbytery of Lanka, ceylon ; Church of Christ in

china ; Presbyterian Church in Taiwan ; United Church
of northern India ; Indonesian Christian Church,
Christian Javanese Churches, Karo Batak Protestant

Church, Protestant Church in Indonesia, Christian

Church of East Java, Pasundan Christian Church,
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Evangelical Church in Kalimantan, Protestant Christian

Church of Bali, Christian Evangelical Church in Irian

Barat, Christian Church of South Sulawesi, Sangir/

Talaud Evangelical Church, Christian Church of Sumba,
(all in Indonesia) ; Evangelical Church of IRAN, Church
of Christ in japan, Korean Christian Church in japan,

United Church of Christ in japan ; Presbyterian Church
in Korea, Presbyterian Church in the Republic of

Korea ; United Presbyterian Church of PAKISTAN ;

United Church of Christ in the Philippines ; Presby-
terian Church in Singapore and Malaysia ; National
Evangelical Synod of Syria and Lebanon ; Church of

Christ in Thailand.

AUSTRALASIA
l f

Presbyterian Church of Australia ; Presbyterian Church
of the new Hebrides ; Presbyterian Church of new
ZEALAND.

EUROPE Reformed Church of Austria ; Reformed Church of
Belgium, Protestant Church of Belgium ; Evangelical

2*1 Church of Czech Brethren, Reformed Church of Slo-

vakia ; (Czechoslovakia) ; Reformed Synod in Den-
mark ; Reformed Church of Alsace and Lorraine,

Reformed Church of France ; Evangelical Reformed
Church in northwest Germany ; Reformierter Bund
(Germany) ; Presbyterian Church of England, Presby-
terian Church in Ireland, Church of Scotland, United
Free Church of Scotland, Presbyterian Church of

wales (great Britain) ; Greek Evangelical Church,
Greece ; Reformed Church of Hungary ; Waldensian
Evangelical Church, ITALY ; Netherlands Reformed
Church, Gereformeerdc Kerken in Nederland, Nether-
lands ; Reformed Evangelical Church in Poland ;

Evangelical Presbyterian Church of PORTUGAL ; Reformed
Church of ROMANIA ; Spanish Evangelical Church,
Spain ; Federation of the Protestant Churches of Swit-

zerland ; Reformed Church in Latvia, Reformed Church
in Lithuania, Reformed Church of Carpatho-Ukraine,
U.S.S.R. ; Reformed Church in Yugoslavia.

Churches marked with an asterisk also belong to tlte

I.C.C.

THE INTERNATIONAL CONGREGATIONAL COUNCIL

1891-1970

The I.C.C. had its origin in a desire expressed during the last quarter

of the 19th century, that congregationalists from different parts of the world
should meet.

This first meeting took place in London in 1891 at the invitation of the

(then) Congregational Union of England and Wales and under the chairmanship



of the great R.W. Dale. Three hundred delegates attended, equally divided
between England, the United States and ‘the rest of the world (!)’.

Subsequent meetings were called on an informal and ad hoc basis in 1899,

1908, 1920 and 1930.

It was not until 1949 that the I.C.C. in its present form was established

as an ongoing organization with a constitution, formal membership and a per-

manent secretariat. London was chosen as its headquarters.

International Church Meeting

One of the hallmarks of Congregationalism has always been the local

Church Meeting at which the members, covenanted together, lay and ordained
alike, seek to understand and implement the will of God.

The I.C.C., in a way, has been a kind of worldlevel Church Meeting

;

it has served as a clearinghouse of ideas, providing its members with an oppor-
tunity for fellowship, study and mutual encouragement.

One of the objects in the present constitution reads :

‘to facilitate the contribution to the ecumenical movement of the experi-

ences and insights which churches holding Congregational principles of church-
manship have been given’.

Talks with a view to merger with the World Alliance of Reformed Churches
were begun in i960. In 1968 the member churches of both organizations

approved by majority vote a proposal for integration.

In anticipation of the formal union of I.C.C. and W.A.R.C. the present
minister-secretary of the I.C.C. was also appointed an executive staff member
of the W.A.R.C.

Since 1968 the quarterly magazine Reformed and Presbyterian World,
and the monthly press service have been published jointly by the two organiz-

ations.

The I.C.C. head office was moved from London to Geneva.

Coming-of-age and dying

If 1949 is regarded as the year in which the I.C.C. was officially cons-

tituted, 1970 will not only see its maturity but also its death. The predominant
mood among the member churches is not one of regret and nostalgia, but of

confidence, that the Nairobi events will not mark the end of the road but a

new beginning.

Dr. Norman Goodall, chairman of the I.C.C. Executive, has described

the merger as ‘the next step in the way of openness to the Spirit’s leading. Such
openness is an essential mark of the Church local and catholic’.

I.C.C. MEMBER CHURCHES
Union of Armenian Evangelical Churches in the Near East

(SYRIA, LEBANON, EGYPT, CYPRUS, TURKEY and IRAN) ;

Congregational Union of Australia ;

United Church of Canada* ;

Church of the Brethren (Czechoslovakia) ;

Congregational Church in ENGLAND and wales ;

Free Church of FINLAND ;

Guyana Congregational Union ;

A* c

Af



liU
fa* 51

^ ^
t Congregational Union of Ireland ;

United Church of Jamaica and grand cayman* ;

—Church of Jesus Christ in Madagascar* ;

l_ Remonstrant Brotherhood (Netherlands) ;

Congregational Union of new Zealand ;

fW Congregational Christian Church in Samoa ;

i Congregational Union of SCOTLAND ;

. United Congregational Church of southern Africa ;

Swedish Mission Covenant Church (Sweden) ;

United Church of Christ (usa)* ;

^ Union of Welsh Independents (WALES) ;™ - United Church of Zambia*.

Churches marked with an asterisk are also members of the W.A.R.C.

Twenty-five percent of Kenya’s io million population are Christians ;

major denominations are the Roman Catholic and Anglican Churches, and the

Presbyterian Church of East Africa, the church which will host the W.A.R.C./
I.C.C. Uniting Assembly next August.

The P.C.E.A., which has more than 55,000 members divided over some
330 congregations, grew out of the mission work of the Church of Scotland,

which was started in 1891.

At the request of members of a Scottish trade company in Kenya, the

first missionaries began work in the vicinity of Mombassa, but, due to malaria,

many of them lost their lives. It was then decided to transfer to Kikuyu, fur-

ther inland, and it is from that centre that the Presbyterian church has spread.

The first Kikuyu convert was baptized in 1907 ; in 1910 there were 53
Christians.

The Church of Scotland also interested itself in the many Scots who were
scattered all over Kenya as settlers and government officials.

For a long time the two wings, African and European, were one church,

but they separated in 1936. In 1956 the two wings came together again to

form one assembly.

During the fifties, when ceremonies to affirm tribal loyalty led to the

Mau Mau movement, 20 Presbyterian churchmen were killed because they

refused to take oaths. (Most of the members of the PCEA are Kikuyus.)

The Presbyterian Church of East Africa played a leading role last year

in a nationwide church campaign against a revival of violent oathing ceremonies

among some of the Kikuyus.

The Presbyterian Church has also been in the forefront of church union

negotiations ; its assembly has repeatedly pledged its support for the formation

of ‘one church renewed for mission in East Africa’, and it has voted to work
for the inauguration of union not later than Easter 1972.

Two of the main worship services of the Nairobi assembly will be held

in St. Andrew’s Church (PCEA) in the city ; one in the Church of the Torch
in Kikuyu.

St. Andrews will also be the venue for a pre-assembly consultation ou
theological education, August 17-19.

* * *

PRESBYTERIAN CHURCH OF EAST AFRICA
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God Reconciles and Makes Free
Delegates to the Uniting General Council of the World Alliance of Reformed Churches and
the International Congregational Council, Nairobi, August 20-30, 1970, will receive a Study
Book, orientating thinking on the theme and the work in sections. The work on the main theme
- God Reconciles and Makes Free - is contributed by Prof. Dr. Jurgen Moltmann, Tubingen

and is printed below. To stimulate further reflexion the Bulletin has invited a personal com-
ment from the following Roman Catholic, Anglican, Orthodox and Lutheran theologians : Father
Kilian McDonnell, O.S.B., Institute for Ecumenical and Cultural Research, Minnesota, USA;
Principal Anthony Dyson, Ripon Hall, Oxford, England; Dr. John D. Zizioulas, Faith and
Order, WCC, Geneva ; Prof. William H. Lazareth, Dean of the Lutheran Theological Seminary,
Philadelphia, USA.

Jurgen Moltmann

I

The Gospel of reconciliation came into

history via Christianity. The message of
the reconciliation of the world to God
through Jesus Christ is the heart of the

Christian faith (2 Cor. 5,18-21). Only what

contents
Uniting General Council Theme, p. 1.

An Anglican Comment, p. 5.

A Roman Catholic Comment, p. 6.

An Orthodox Comment, p. 7.

A Lutheran Comment, p. 8.

Eldership Study, p. 9.

News in Brief, p. 15.

is said, done and suffered in the service

of reconciliation can be called ‘Christian’

therefore.

But the Gospel of reconciliation has been
abused, betrayed, twisted and abandoned
by historical Christianity. False prophets

speak of peace where there is no peace.

Reconciliation is often identified with

appeasement. People misuse reconciliation

to evade conflict. Reconciliation is urged on
warring parties by people whose only con-

cern is to remain neutral and not to have
to take sides. We ask for ‘peace’ with our
enemies hoping thereby to escape the pain

of admitting our own guilt. We identify

love with tolerance of evil. Reconciliation

without justice becomes an excuse for

inaction. But reconciliation without change
is just an idle dream. Because it sounds
well but no longer costs us anything, the

Gospel ofreconciliation has been cheapened.

1



It is impossible for us to cleanse the

world of reconciliation, since there is no
human language in which it has not been
declared and distorted. What we can do,

however, is to pick it up out of the dust

and try to sanctify it by a new content and
a new practice. To do this we must learn

to distinguish much more carefully than we
have in the past between genuine recon-

ciliation and spurious reconciliation.

II

God Reconciles and Makes Free

:

That
means, firstly, that genuine reconciliation

cannot be achieved by man. There is no
point in having any illusions. We five in a

divided world. One division follows another,

the more the world develops into one world.

The Second World War left the legacy of

the East-West conflict. This divided the

world into the spheres of influence of the

great white powers. During the last twenty

years the conflict between the rich and poor

nations has come increasingly to the fore-

front. Differences in development have

been accentuated. Wherever racial con-

flicts, religious conflicts, ideological strug-

gles and social tensions appear today, po-
litical peace is achieved not by reconcili-

ation but by separation and division, by
apartheid and ghettos. In Berlin they built

an ideological wall. A religious barbed-

wire barrier divides Belfast. In Southern
Africa we have legalised racial discrimin-

ation. The face of the earth is scarred by
divided cities, divided countries, divided

peoples, caste systems and class struggles,

divided Christian churches. The slogan of

all rulers who extend slavery is divide et

impera , Divide and rule ! In this divided

world, appeasement is not the road to

reconciliation but at best a way to survive

by postponing mutual destruction. God
Reconciles and Makes Free

:

That means,
secondly, that this divided human race has

received a promise and a vision of the peace

which rests not on division and separation

but on reconciliation and new community.
When freedom once draws near, the fetters

begin to chafe. When once reconciliation

has made its presence known in men’s
memories and hopes, they begin to feel

the misery of the unredeemed world. The
dividing walls, the barbed-wire barriers,

the ghettos and the iniquitous laws of
apartheid are felt to be wounds in the body
of the one human race. Men cannot regard

the ‘order’ brought about by division as

‘in order’. They rebel against it ; they are

no longer able to accept the ‘peace’ of the

status quo. The pain they feel in a world
in which men cannot deal humanely with

one another proves that they seek a different

world. So it is that, in our time, there

emerges, alongside the precarious settle-

ments achieved by division, a ‘revolution

of rising expectations’. When we look for

a different kind of peace for man’s fife we
no longer yield to the pressure driving us

to division but protest against it in favour

of a reconciled world and try here and now,
together with those we are expected to

treat as enemies, to anticipate that world.

God is never our particular God, a

white man’s or a black man’s God, a Pro-

testant or a Catholic God, a capitalist or a

socialist God. As the one indivisible God,
He is the God of all men. When He recon-

ciles, He sets men free from the divisions

they invent in order to dominate their broth-

< ers. Since reconciliation is God’s busi-

ness, it is universal, inclusive of all, exclus-

ive of none, otherwise it is not God’s
reconciliation. The yearning today for the

presence of the reconciling God does not

take a religious form rather it is hidden

and strong in the concrete pain of injustice

and in the cry for freedom.

Ill

The question remains : how does the one
indivisible God reconcile so as to shatter

our dreams and our nightmares and to

change our divided world ? Where is the

reconciling God at work ?

Whatever new directions may be taken

by Christian faith and theology, it remains

true that the Cross alone is our theology.

2



The Christian Gospel of freedom is that

God was in Christ and that in His Cross

genuine reconciliation was achieved for this

divided world.

To know what reconciliation really is,

we have to look to the Cross of Jesus Christ

and hear and proclaim the Gospel of recon-

ciliation. We can only serve the reconcili-

ation of this world by following Him who
was crucified by the powers of this world.

What distinguishes Christianity from
other religions and revolutions is simply

the rule of the Crucified. Christians and
theologians are trying today to demonstrate

the relevance of the Christian faith to this

world. They are involved in the economic
and scientific developments of our time

and are engaged in political struggles for

freedom. But this inevitably precipitates

a crisis of identity for the Christian faith,

since in all these areas we cooperate with

non-Christians. What is specifically ‘Christ-

ian’ in social and political action, if others

do the same things as Christians and often

much more effectively ? Is God really

necessary for the improvement of the

world ?

Everything Christians think and do must
be evident in the Cross of Christ and just-

ified by it. It was through the Cross of

Jesus that the world’s reconciliation with

God was achieved once and for all. But
Christ’s Cross also makes clear what genuine
reconciliation costs. His resurrection makes
clear the goal of reconciliation. God freed

Israel from bondage not by a reconciliation

with Pharaoh but by delivering the perse-

cuted and by drowning the persecutors in

the Red Sea. In the prophet ;Isaiah’s vision

of the future (Isa. 47, 1-7). God brings

great and distant nations as sacrifices for

Israel’s redemption, but in the Gospel, in

the suffering and dying Christ, He brings

His own Son and Himself as the sacrifice

of His love for the world. True reconcili-

ation cannot take the form of a mere
declaration. To deal with the godlessness

of the world, God did not set up a joint

committee. True reconciliation is achieved

by vicarious suffering and sacrificial love.

Reconciliation is an expensive grace.

God changed Himself. That is the ulti-

mate basis of the reconciliation of the world.

God is no longer inaccessibly distant. He
is near. He is near not as the Judge who
comes to punish and to avenge but as the

Saviour who Himself accepts judgment and
death in order to justify the guilty, in order

that the lost should five, the hopeless be
given new hope. In the Cross this change
of God is visible to us. And only when we
are arrested by this change of God are we
reconciled men and women. And when
we are thus reconciled we ourselves are

changed. And when we ourselves are

changed we begin to see opening up before

us opportunities of changing this divided

world into its true character as the one
world loved by God. With the Cross before

our eyes, we know that reconciliation is

not an ineffective appeasement of warring

parties but the ending of hostility by a

death which creates new fife. With the

Cross before our eyes, we know that recon-

ciliation is not concerned merely with the

past, merely with the cancellation of what
has been done, merely with the turning of
evil into good, but that it ends this deadly

past and opens up the future of a new
creation in which there will be no more
pain, nor anguish, nor tears.

In the crucified Christ it becomes clear

that reconciliation is achieved through
sacrifice, suffering and death. In His re-

surrection a new future is revealed which
leaves death, sin and vengeance behind and
leads to peace with justice. We must there-

fore proclaim that the ‘crucified GocT recon-

ciles and makes free.

IV

How does this reconciliation of the world
with God broaden out from the Cross ?

We speak of the ministry which preaches
reconciliation, and should add, with the

Apostle Paul, the diakonia of reconciliation,

since the kingdom of God is not merely a

matter of words.
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If, however, the reconciliation of God
enters history through the Cross of Christ,

then the preaching and the ministry of

reconciliation stand under the sign of the

Cross.

The reason why the Gospel of reconcili-

ation has become so easy and ineffective

is that we have not had the courage to utter

the judgment made inherent in the Gospel
through the Cross. It was not to the ‘rich’

but to the ‘poor’ that Jesus preached the

good news that the kingdom of God had
drawn near. His message is good news
only to the poor. ‘He has shown strength

with His arm and scattered the proud in

the imagination of their hearts. He has

put down the mighty from their thrones and
exalted those of low degree. He has filled

the hungry with good things and the rich

he has sent empty away’ (Lk. 1,51-53).

These are the terms in which Mary praises

the reconciling God. Jesus Himself pro-

nounced blessed the poor, the mourners,

the suffering, the meek, those who hung-
ered for justice, because it is to them that

the kingdom of God comes (Mt. 5,3-10).

For the Apostle Paul, the message of the

Cross means that God chooses what in the

world’s view is foolish, weak, ignoble, and
despicable in order to judge what is regarded

in the world as wise, noble and great.

(I Cor. 1,26-28). The Gospel of reconcili-

ation is not neutral in relation to the world’s

conflicts but shows a definite prejudice in

favour of the despised, the oppressed and
the neglected. By this very partiality it

passes judgment on the self-righteous and
the tyrannical. The kingdom of God is for

the poor. Justification by grace is for the

unjust. Reconciliation is for the unrecon-
ciled. Have we not minimized this dialectic

of the Gospel and thereby allowed Christ-

ianity to become the religion of the mas-
ters ?

Next to the preached Gospel, the second
ministry of reconciliation is the life of the

Christian community. Here we encounter
the same dialectic. Human societies are

naturally based on the homogeneity of their

members. ‘Like attracts like’, said Aris-

totle. And therefore ‘dog doesn’t eat dog’.

But the natural law of the Christian com-
munity is not homogeneity but a recogni-

tion of ‘others’ which binds unequals to-

gether. The Christian community demon-
strates the reconciliation of the divided
world with God by being composed of Jew
and Gentile, Greek and Barbarian, free men
and slaves, men and women (Gal. 3,28).

The walls and curtains of the ghettos we
establish to assert ourselves against one
another are undermined and torn down
when the crucified comes between the host-

ile parties and calls into being a new com-
munity. Old enmities and old alliances

crumble before the new creation in Christ.

We have perhaps regarded this truth too

long as a religious or ecclesiastical truth

only and have not had the courage to see

its implications for our earthly life. But
surely the Christian community is the

beginning of the emancipation of the Gen-
tiles, the Barbarians, the slaves and the

women, since with Christ’s community
there begins the emancipation of man from
his inhumanity. Churches composed solely

of ‘like’ and closed against ‘others’ who are

different - national churches, racial church-

es, class churches - are structurally pagan
and heretical. It is only when a church is

composed of the ‘unlike’ and the ‘different’

that it becomes a sign of hope pointing

towards the reconciled world of God.

The structures of the ‘divided world’ are

deeply imprinted in human thought and
feeling. Basically they are fear-motivated

defensive mechanisms which constantly

degenerate into hatred. It is this friend-

foe thinking which is constantly injected

into us by the propaganda of the dominant
forces. But Christ is not ‘against’ the

communists ; He died for them. This truth

requires from us a new thinking and feel-

ing, that of love. Love overcomes fear.

Love’s thinking and feeling embraces the

opponent. It has a mature, critical confid-

ence in the opponent’s capacity to change

and a permanent suspicion of its own posi-

tion. It thereby becomes a power to recon-

cile.
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V

What is the goal of the reconciliation of

the world in the Cross of Christ ? Recon-

ciliation is not merely a retrospective act

by which sin is forgiven and enmity des-

troyed. Because this really does happen in

reconciliation, God opens up a new future

for the world. Reconciliation is not just

the restoration of the old creation and a

repairing of the lamentable defects which
have entered the world through man.
Reconciliation is directed towards the new
creation. Reconciliation is the beginning

of the transformation of the world into the

kingdom of God and to the life of the new
redeemed creation. If reconciliation is not

the beginning of this change, it is merely

the cheap and easy hallowing of existing

injustices. We Christians need to recognise

this today. But change without reconcili-

ation leads to utopianism and terrorism.

Today’s revolutionaries must recognise this.

The reconciliation in Christ is the beginning

of the final transformation of the world by
the rule of God. And conversely, God’s
rule starts nowhere else save through the

Cross of Christ. The rule of the Crucified

is the presence of the coming rule of God,
and the divine rule is the hidden future

of this rule of the Crucified (I Cor. 15).

The crucified Christ is therefore the hope
of the world and reconciliation the authentic

event which promises a future for this earth

of ours.

Those who are reconciled look for the

redemption of the whole waiting creation.

They therefore make their own the misery
of this divided world and hunger for jus-

tice. They make their own the cry for

freedom which rises from the depths and
they issue the call to freedom. The recon-
ciliation effected by God at the Cross of
Christ sets the whole world in the fight

of the dawning freedom. On behalf of all

the rest, believers perceive that ‘the night

is far spent ; the day is at hand’ (Rom.
13,12).

* * *

An Anglican Comment -

Anthony Dyson

Professor Moltmann emphasises (a) that

reconciliation must have a concrete, human
character, and (b) that the reconciliation

through the one God is universal in scope.

These two features are essential to a theo-

logy which will take seriously our contemp-
orary understanding of man-in-history-in-

nature. A smaller, more mythical frame-
work is simply not credible ; it domesti-

cates God into a Christian folkhero. But
Moltmann’s thesis requires expansion.

Political struggle indeed belongs to the

subject-matter of reconciliation. But we
must also include the whole range of social,

scientific and technological undertakings,

as well as the fundamental questions raised

by our daily erosion, pollution and destruc-

tion of the human species’ environment.

Moltmann’s human future is too abstract

and partial in character. Man must be
viewed in the totality of his psycho-social

evolution with its accelerating complexity

and vulnerability. We need a theology of

reconciliation (unification ?) for the main-
stream of human endeavour.

How far would this theology give to man
a major participation in the outcome of our
world-order ? Are we moving agonisingly

into a future whose outcome is not causally

dependent upon the appearance of Jesus ?

I feel that Moltmann’s references to the

New Testament are untransformed in re-

lation to the dimension of the reality which
we know. To assert a once-for-all recon-

ciliation by God through Jesus is a parti-

cularism which founders before (a) the

complexity of psycho-social evolution, and
(b) the perspectives opened up by major
world religions and ideologies. Does the

historical Cross mean that reconciliation

has happened there exclusively ? Or does
the Cross signify that reconciliation with
God belongs exclusively to history, i.e.,

that God is ceaselessly and everywhere the

panto-operator and that this operation is
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glimpsed nowhere so decisively, tragically

and hopefully as in the destiny of the man
Jesus ? But the human and churchly work
of reconciliation, with God, really seeks to

penetrate an open and obdurate future.

Moltmann truly observes that suffering,

sacrifice and death characterise both the

Cross and the reconciliation which we
experience and minister. At the same time

we must not so neurotically emphasise ‘ser-

vice’ that it becomes a defensive reaction

by a church shorn of political and cultural

leadership. The Gospel of freedom refers

positively to human life’s possibility for

mainstream change.

The Christian way is more exploration

than explanation. It is an aligning, criti-

cising, strengthening and enriching activity

with and for other man amid new decisions

which make or mar our human possibility.

I do not think that we have begun to find

out (a) how really and truly the Christians

acts in partnership with those who really

and truly and sinfully seek a human and
a humane city, nor (b) how we Christians

can realise a Christian existence which is

not an impoverishment of life and a subde
twisting of the universal purpose of the

one God. I judge that (b) depends on (a).

All this implies (more, I think, than

Moltmann allows) a journey beyond Christ-

ian-religious vocabulary, theology and in-

stitutions. But is it not the Christian con-

viction that the goal of this painful journey

(beyond Judaism, beyond Christianity,

beyond the human Jesus ?) is rightly

defined in its personhood and its uninev-

itability by the resurrection of Jesus ?

A Roman Catholic Comment -

Kilian McDonnell, O.S.B.

The unbelieving believer can accept the

objective proclamation of the reconciliation

and freedom which. Professor Moltmann
declares, ‘begins with the Christian com-
munity’. Believers of all shades have few

problems with the objective proclamation.

They are troubled by the history which
makes the proclamation of reconciliation

and freedom the sheerest hypocrisy. It is

not the accusation of others which discred-

its the Christians. It is what the Christians

claim for themselves, that reconciliation and
freedom ‘begin with the Christian com-
munity’ (true though it be) which makes
the Gospel beyond belief.

Moltmann recognizes that the reconcili-

ation and freedom which come through the

crucified Lord is grace, not a decree. That
too the unbelieving believer can accept.

Grace, Moltmann would also say, must be
somehow related to that concrete world in

which the unbelieving believer experiences

his own concrete historical self. Within
the boundaries of this room in which he

experiences himself he finds that the Gospel
of reconciliation and freedom are lacking in

credibility because the followers of the

gospel are ‘lovers of self, lovers of money,
proud, arrogant, abusive... ungrateful, un-

holy... inhuman... treacherous, lovers of

pleasure rather than lovers of God, holding

the form of religion but denying the power
of it’ (2 Tim. 3:2-5). Until the power of

the Gospel becomes operative to implement
the reconciliation and freedom which the

Crucified has proclaimed, the Gospel is

indeed only a decree, another eloquent

document which decries the separation of

classes and races, denounces the oppression

of the poor, and claws at the heavens, but

is essentially rhetoric. Is a gospel which is

powerless, which does not transform, really

a gospel ?

The Gospel of reconciliation and freedom

is proclaimed in two hermeneutical situ-

ations : the church and the world. Church
and world, both sinners and both in need

of reconciliation, speak to each other a

prophetic word of intimidation. The
church speaks a prophetic word to the

world. She speaks in a faith moment by

virtue of which she is accused of mouthing

prophetic words, an accusation which even

at her most faithful, she cannot refute be-

cause the reconciliation she announces has
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a hiddenness not coincident with the visible

triumphs of humanity. Though she has no
blueprint for man’s separateness but only a

prophetic judgment, she betrays the Lord-
ship of the Crucified if she ontologizes her

word or if she fails to show forth the power
of the Gospel in the only place where it

ultimately matters, in the concrete human
history where God’s self-revelation in

Christ took place. The power of the

Gospel to reconcile and make free must
be as concrete and as human as Christ’s

healing the leper.

The world speaks a prophetic word to

the church. Though the world does not

pose as speaking an eternal word of recon-

ciliation and freedom, but today’s word for

today, the world too tends to ontologize

its prophetic words, and with less reason,

though its word too is from the Holy Spirit.

Unlike the church it can evolve a blueprint

for reconciliation and freedom, though it

has no control over the defect in man or

man’s defection, which make any blueprint

impossible of full realization.

The two prophetic words, of church and
world, do not constitute answers. There
is, in fact, no answer, only the presence of

Jesus, crucified and resurrected, who is

recognized and proclaimed Lord by the

power of the Holy Spirit (i Cor. 13:3).

The Holy Spirit is the power of the Gospel.

‘You shall receive power when the Holy
Spirit has come upon you’ (Acts 1:8). In
that power we witness effectively to the

Lordship of Christ, reconciling and freeing.

An Orthodox Comment -

J.D. Zizioulas

The following remarks presuppose a

general appreciation of and agreement with
the main ideas of Professor Moltmann’s
paper. Their purpose is to provide another
perspective for some of these ideas which
the author of the present remarks misses
in this paper and which might in some way
affect these ideas.

1. The paper rightly starts with the

assertion that reconciliation cannot be the

work of men but of God and that for this

reason reconciliation is universal, including

all men and excluding none. In making
this right assertion, however, one must not

forget the following :

(a) There is in fact a sense in which
God’s reconciling the world unto Himself
and making us free brings about division

and exclusiveness (Mtt. 10,34). This exclu-

siveness is not one that divides the world
into realms or classes of any sort, but it is

an exclusiveness of an existential nature,

i.e. a result of the judgment (crisis) which
the world undergoes by the fact that God
has involved Himself existentially in the

world and the world has rejected this invol-

vement by killing Him on the Cross. Thus
the Cross is not to be seen as an ethical

model of reconciliation to be copied

(through our suffering, etc.) but it is pri-

marily a sign which serves as a provocation

to the world inviting it to take a stand,

i.e. to accept or reject God’s reconciling

and liberating involvement in historical

existence. There is no reconciliation with-

out repentance (metanoia).

(b) In the same way there is a sense in

which God in reconciling the world unto

Himself becomes our particular God, i.e.

the God of those who have been reconciled

with Him and one another. It was in this

sense that the early church could pronounce
the exclusive expression ‘our Father’ pro-

bably in connection with her eucharistic

experience, ‘the doors being shut’ to the

world. God reconciles the world unto
Himself only through the community of the

church which for this reason should remain
pure from the divisions of the world and
through its catholicity reflect the unity of
all in Christ.

2. While it is true to say that the recon-

ciliation of the world with God extends
itself into the life of the world through the

preaching of the Cross and the conciliatory

work of the church, it is important to

underline that

:

(a) The church constitutes a sign of God’s
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reconciling and liberating work not so much
by what she preaches or does as by her

very presence as a community which por-

trays God’s involvement in the world’s

existence and the world’s positive response

to this involvement. This makes the

church’s composition and structure of para-

mount importance in projecting reconcili-

ation in history.

(b) The church can be such a sign of

God’s reconciling the world unto Himself
only because she is the body of Christ who
in offering Himself on the Cross reversed

the attitude of the first man, i.e. the attitude

of turning the world away from God and,

therefore, putting it in a situation ofestrange-

ment from God. For this reason the

church can be the sign of this reconciliation

in a full and proper sense only eucharistically,

i.e. only by her being the community which
takes up the world and offers it back to God
as the body of His Son because of whom
and in whom this anaphora of the world
is possible.

3. It is true that reconciliation without

transformation is impossible and that the

ultimate goal of reconciliation is the new
creation. This, however, should not be

understood in a sense of historical evolu-

tionism. Here our understanding of history

in relation to eschatology becomes very

important.

(a) That God reconciles the world unto

Himself is not to be seen in the light of

the Cross without the Resurrection. The
work of reconciliation has been accomplished

and the victory has been achieved thanks

to the Resurrection. What the church,

therefore, proclaims - or better projects -

in the world is not a partial reconciliation,

something to be accomplished little by little

in the process of history but something
that breaks through history and offers a taste

of the eschaton in its fullness. The differ-

ence between the historical and the escha-

tological state of reconciliation lies in the

fact that in history the power of the Advers-
ary is still at work (II Thess. 2) whereas in

the Parousia the taste of the Kingdom will

be final.

(b) All this can be understood only with
the help of Pneumatology. The break-

through of the full eschatological reality

into historical existence is precisely the

characteristic of the Holy Spirit (Acts 2).

The reconciliation of the world unto God
in Christ can be seen and realized in history

only through the Spirit. None can say

that Christ is the Lord of the world except

in the Spirit (I. Cor. 12,3). But the Spirit

reveals the whole truth (John 16,13) and
makes existentially relevant this truth here

and now in a community of reconciled men.

A Lutheran Comment -

William H. Lazareth

‘God was in Christ reconciling !’ No
biblical theme is more promising for Christ-

ian renewal than the liberating Gospel of

God’s ministry of reconciliation, grounded
in Christ’s Cross and proclaimed in Christ’s

church. Lutherans everywhere, while salut-

ing their brethren in the formation of a

new World Alliance of Reformed Churches,
will be grateful for Professor Moltmann’s
compelling, contemporary restatement of

the Pauline Gospel in terms of both divine

and human reconciliation.

I

We turn first to God’s reconciling work
in Christ. The essay reaffirms the Pauline

and Reformation theology of the Cross in

opposition to recent religious fads. The
hidden lordship of the crucified Christ is

boldly championed as the hallmark of

authentic, evangelical Christianity.

Ours is a sharply polarized world in which

competing ‘Christfigures’ and ‘redemptive

movements’ rise and fall weekly. They
pass by in dizzying succession in response

to post-modern man’s futile attempts to

match his technological prowess in a

shrinking world with some commensurate
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form of ideological universalism. To con-

tinue to confess ‘Jesus Christ and him cru-

cified’ strikes many Christians as hopelessly

sectarian and irrelevant in an age in which
‘ecumenism’ is moving rapidly beyond the

meaning of ‘one church’ to encompass ‘one

world’. Even some theological sons of the

Reformation believe that they effectively

combat the evils of triumphalism when they

endorse the New Testament’s sola gratia

without its accompanying solus Christus and
sola fide.

However, the Cross of this unique Christ-

Jesus of Nazareth remains the Bible’s scan-

dalous solution to the institutional chinch’s

present ‘identity crisis’. Our suffering theo-

logy is no substitute for God’s Suffering

Servant. Insecure Christians need to recap-

ture that paradoxical unity of particularity

and universality which undergirds Paul’s

Gospel of God’s reconciling work in Jesus,

the Christ, the Second Adam who incor-

porates a new humanity into a new cove-

nant.

II

Turning next to the church’s ministry of
reconciliation, the essay righdy reminds us

that Christ-centered reconciliation must
always be viewed in the fight of God’s
righteousness and judgment. Christian

reconciliation in a sinful world has nothing
to do with non-involved neutrality.

Put oversimply : while Jesus surely died

for all men he lived especially for some -

the poor, the oppressed, the dispossessed,

‘the least of these my brethren’. The
church, as the reconciling body of Christ,

is called to do likewise.

While all men are sinners before a right-

eous God, not all men are victims in an
unjust society. This demands that we
clearly distinguish, without falsely separat-

ing or identifying, the church and the

world. Our Christian hope lies neither

in the secularization of the church nor the

sacralization of the world. Rather the

church’s worldly posture must remain in

eschatological tension : non-partisan in faith

as it serves all sinful men alike in its min-
istry of Word and sacrament

;
partisan in

love as it struggles on behalf of the victims

of society in its ministry of mercy and
justice.

Fellow Christians in all churches will

look to the new World Alliance of Reform-
ed Churches for prophetic leadership in our

common ministry of reconciliation : God’s
Son for God’s world and God’s world for

God’s Son.

* * *

Eldership Study

For some time the Alliance has been
aware of the need to establish a more arti-

culate understanding of our Reformed
position on the doctrine and office of the

eldership. Several distinct traditions are

found throughout our Reformed family.

A new urgency is in the present situation

with no less than 23 of our member Church-
es involved in conversations with Anglican/

Episcopalian Churches and at this point

our Reformed understanding of ministry

and laity in the Church is seriously ques-

tioned.

In July 1967, the Executive Committee
of the WARC appointed the Rev. Prof.

Robert Henderson, University of Tulsa,

Oklahoma, as Research Associate with the

specific remit of

:

‘Collecting and evaluating recent studies

on the eldership within the member Church-
es, with a view to presenting a statement

in association with the Alliance’s Study of
episkope with particular reference to church
union, and in order to define the respon-

sibility of the whole membership in the life

of the Church’.

Since then, considerable research and
correspondence have gone on throughout
many of our member Churches, which have
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led to the necessity of defining more accu-

rately the understanding of the eldership

in the ‘oral tradition’ in our Churches. It is

now quite clear that the official constitutions

and documents of our Churches do not

fully represent the current theological or

practical interpretation of the office.

In order to define this ‘oral tradition’ on
as broad a basis as possible, Prof. Hender-
son has prepared the questionnaire printed

below which has been sent to member
Churches.

Precisely because we are concerned with
the ‘oral tradition’ of the eldership it is

important that responses to the question-

naire should be obtained extensively from
throughout the Reformed family. Readers
of the Bulletin are therefore invited to make
their own response to the questionnaire.

Replies should be sent in as soon as is

possible in order to facilitate the develop-

ment of an interim report, hopefully, prior

to the uniting General Council to be held

in August 1970.

*

Questionnaire on the Reformed and Presbyterian Eldership

This questionnaire is designed to survey the current state of thought, practice and
opinion regarding the Eldership in Churches of the Reformed and Presbyterian Order.

Each respondent is urged to be as complete and careful as possible in completing the quest-

ionnaire. Some of the responses will be machine-tabulated, therefore, please answer as

indicated. However, we will welcome any additional response you care to make in longer

written form.

1 . I am a pastor Clergyman with other function

An elder Deacon Other church member

2. I am a man A woman

3. I live in: Africa Asia Australasia

Europe North America Latin America

Other

4. Name of country Name of province or city

5. The language used in my congregation is

6. The official name of my Church/Denomination is

7. My age is: below 30 31/40 4 I /5°

51/60 61/70 over 70

8. My years of formal schooling are: 1/3 4/6

7/12 13/16 over 16

9. The number of full communicants in my congregation is : less than 50

50/150 151/350 351/550

551/850 850/1250 over 1250
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10 .

II.

12 .

13 -

14 -

15 -

i6.

17 -

18.

19 -

20 .

21 .

22 .

The number of Elders in my congregation who are actively serving at this time :

less than 5 5/10 n/15

16/20 more than 20

I live in : A rural area A small town

A small city A large city

Which three of the following texts most nearly describe your idea of the Biblical author-

ity of the Eldership ?

Exodus 18 Acts 20

Exodus 24:1 Romans 12:6-8

Numbers 11 I Corinthians 12:8 - 10,28

Acts 13:1 I Timothy 5:17

Acts 14:23 Other

How are Elders related to Pastors & other clergy ?

Of the same ‘order’ Of different but similar ‘order’

Of distinct but ‘related order’

Of two ‘distinct orders’

Although Elders are not Pastors, are Elders Ministers ? Yes No

Are Elders presbyters ? Yes No

If an Elder becomes a Pastor (or other clergy) must he be ordained again ? Yes

No

If a Pastor (or other clergy) becomes an Elder, must he be ordained again ? Yes

No

May an Elder participate in the ordination/laying-on-of-hands of : Another Elder ?

Yes No A pastor/other clergy ? Yes

No

May an Elder preach regularly ? Yes No

May an Elder conduct worship (but not preach) regularly ? Yes

No

Should an Elder participate regularly, as an adjunct to the pastor, in the conduct of

congregational worship ? Yes No

May an Elder administer the sacraments in the absence of a pastor ? Yes

No Baptism ? Yes No The

Eucharist ? Yes No
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How new Elders are selected?

23 - Nomination to the Eldership is by : Pastor Session/consistory

Congregational nominating committee From the floor of the con-

gregational meeting Other (If ‘other’, how ?

)

24. Selection/election to the Eldership is by : Pastor’s appointment

Appointment by session/consistory Congregational vote.

other (If ‘other’, how ? )

25. Induction to the Eldership is by : (Mark ALL applicable)

Oath taking Session/consistory . .

.

Prayer Congregation

before

Laying-on-of-hands

Other

(If ‘other’, explain :

Presbytery/classis

Other

•)

26. Once selected and inducted, an Elder is primarily :

A part of the public ministry of Christ to his Church

A representative of the congregation who elected him

A spiritual policeman to enforce the moral discipline of the Church

A leader in congregational life and mission

27. Once selected and inducted, an Elder serves actively for : 1 yr

2 yrs 3 yrs 4 yrs 5 yrs

More than 5 yrs Life Until incapacitated or resigns

28. If service is for a ‘term’, may an Elder be re-elected for :

one successive term ? Yes No More than one suc-

cessive term ? Yes No

29. If service is for a ‘term’, must an Elder be inducted all over again when re-elected

(cf., no. 25) ? Yes No (If ‘no’, what parts are

omitted ? )

30. If service is for a ‘term’, does an Elder, not on active service, have any ecclesiastical

responsibilities/privileges not accorded to other Church members ? Yes

No (If ‘yes’, what are they ? )

31. Upon selection/induction to the Eldership, is there any extra training expected of the

individual ? Yes No
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)(If ‘yes’, please describe

(If ‘yes’, who is responsible for the training ? )

32. Are the Elders of a congregation expected to act with the pastor on all church business ?

Yes No

33. Are there specific items of church business about which the pastor is not required to

consult the Elders ? Yes No

(If ‘yes’, please fist )

34. Are there specific acts in church affairs which may NOT be done by pastors or laity

but ONLY by Elders ? Yes No

(If ‘yes’, list )

35. Are individual Elders delegated to specific functions in your congregation ?

Yes No (If ‘yes’, please fist )

36. Indicate the degree of importance of the following tasks/functions of Elders in your

congregation. Check your opinion of each.

very grt. avge. little

Administration of church affairs

Disciplinary decisions

Financial administration

Pastoral oversight

Teaching of the faith

Comforting the bereaved

Representing the congregation

Witnessing to the non-believers

Watching the morals of the pastor (s)

Study of technological and social issues

Being a friend to the pastor

Admission and dismission of church members

Guardians of theological orthodoxy

Conduct of worship

37. Indicate the degree of importance you attach to the following tasks/functions of Elders

OUTSIDE of your congregation. Check your opinion of each.

very grt. avge. little

Represent congregation at Presbytery/Classis

Represent congregation/Presbytery at Synod
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very grt. avge. little

Represent presbytery/Synod at Gen. Syn./Ass

Serve on committee of denominational bodies

Serve as moderator/chairman of church bodies

Pastoral oversight

Teaching the faith

Witnessing to non-believers

Watching over the morals of the community

Watching over the morals of the clergy

Administering the secular affairs of the Church

Financial administration

Guardians of theological doctrine

38. Is the Eldership (on active service) meeting with the pastor, the effective body of control

in your congregation ? Yes No

(If ‘no’, list what body is )

39. Is the pastor limited/bound by the voted actions of the session/consistory ?

Yes No (If ‘no’, please list
)

40. Does an Elder remain an Elder when moving membership from one congregation to

another of the same denomination ? Yes No

41. Is an Elder of another Presbyterian and Reformed Church recognized as an Elder when

uniting with your congregation ? Yes No

42. How often do the Elders meet together (or with the pastor) to conduct/lead/oversee

the work of the congregation ? Once a week Twice a month

Once a month Bi-monthly Quarterly

Once a year On call of the moderator or other church authority

43.

In ecumenical discussions, if your Church should contemplate union with a Church,

or Churches of another tradition in which the Eldership is not practised, how necessary

do you believe the continuation of the office to be ? Absolutely important (no union

negotiations without continuation of Eldership)

Very important (every effort to continue the Eldership should be made short of breaking

off negotiations)

Important (a strenuous and comprehensive representation of the continuity of the

Eldership should be made)

Unimportant (the Eldership question should be mentioned but not pressed)
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Not worth mentioning (other issues are of much greater importance

Other types of local church officers can do as much for the cause of Christ and the

orderly government of the Church

* *

On completing this questionnaire, if there are comments or explanations you would

like to add, write them on a separate sheet. Please send the completed questionnaire and

your additional comments direct to : Dr. Robert W. Henderson, Research Associate -

WARC, Dept, of Religion University of Tulsa, Tulsa Oklahoma
, 74104, USA.

news h1 brief

Multilateral Conversations

- Scotland

The General Assembly of the Church
of Scodand in May of 1969 received the

report of its Inter-Chinch Relations Com-
mittee requesting permission for work to

begin on a draft Basis and Plan of Union
in cooperation with representatives of the

Churches of Christ, the Congregational

Union of Scotland, the Episcopal Church
in Scotland, the Methodist Church in Scot-

land and the United Free Church of Scot-

land. The starting point of this significant

approach is a document, Controlling Prin-

ciples for a Basis of Union Among Scottish

Churches, already approved by represent-

atives of the above churches and now sub-
mitted to the churches for information.

The full text is printed below :

T. The primary need is for a clear and
united conception of the task facing the

Church of Scotland. It is for Mission that

we need one church renewed.

The churches face a common responsi-

bility for serving Christ’s Kingdom in the

distinctive situation in Scotland today. To
be effective in this mission we must act

together, sharing our resources and, above
all, manifesting the reconciling grace and
power of Christ in our life together as

Christians.

Since the task of the church is worldwide,

we seek a united church so re-formed as

to be a better instrument of God in Scot-

land, and at the same time to manifest

more clearly our participation in the one
holy, catholic, and apostolic church.

2. We recognise that ‘unity cannot mean
the absorption by one church, which
remains basically unchanged, of all the

others’ (A.M. Hollis, The Significance of
South India, page 21), but involves restruc-

turing the common fife of Scottish Christ-

ians for more effective witness, service and
fellowship.

We are aware that God has given much
to each of our separate churches and we
are deeply thankful. We are no less aware,

however, of our common failure to prac-

tise as separated churches the Gospel of

reconciliation which we preach. We realise

that the acceptance of the need for change
will bear heavily on all participating church-
es, both large and small.

3. We desire ‘to recognise the overwhelm-
ing importance of that in the Christian

faith which unites us, and to act upon it’

(Nottingham Conference, 1964).

We believe the differences in teaching

amongst our churches are an insufficient

reason for remaining separate, and we
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expect that both the resolution of old differ-

ences and the formulation of new expres-

sions of our faith will be achieved more
readily within a united church. It may be
found necessary before union, however,

to work out a joint statement of our com-
mon faith and to relate our present con-

fessional documents to it.

4. We do not merely need each other’s

co-operation ; we need each other. We
therefore seek a union comprehensive

enough for all the conversing churches,

and if possible other churches also, to enter.

The distinctive gifts we perceive in each

denomination have been given by the one
Holy Spirit for the building up of us all.

We must therefore seek a form of church
life in which we can all share, into which
we can bring our separate inheritance, and
in which we can all grow together ; ‘a

united Christian community that will be

richer in experience and more effective in

action than has been possible in denominational

separation one from the other'.

5. There should be no attempt to impose
uniformity of worship.

None of the churches can rest content

with its present ways of corporate worship

or private devotion, much less seek to

impose them on others. We look forward

to learning from each other, and develop-

ing new methods, within a united church
whose worship will have a greater variety

than is found in any of our separated

churches.

6. The unification ofour existing churches

in Scotland should be by way of mutual
acceptance of each other’s members and
ministries.

The incorporation of our existing min-
istries within the ministry of the united

church should be achieved by way of

mutual acceptance, and not by any form

of laying-on of hands. Forms of ministry

and methods of ordination would be de-

termined by agreement among the uniting

churches prior to union.

7. Our separate churches should commit
themselves wholeheartedly to the search for

unity.

We are persuaded that ‘it is useless to

look for unity and, at the same time, to try

to keep open a way back... The uniting
churches must, from the beginning, be
seeking God’s way to their disappearance

as separate entities entirely and forever, or

they will never find true unity’ (A.M. Hol-
lis, The Significance of South India

,
page

23).’
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WORLD ALLIANCE OF REFORMED CHURCHES

MEMBERSHIP STATISTICS

English francais deutsch

Total community
(or memhers)

Baptized memhers

Communicant memhers

Congregations

Preaching stations

Ordained ministers*

Elders

memhres

memhres baptises

membres act ifs (ccnfessants

)

paroisses

dessert es

pasteurs

conseillers de paroisse
conseillers presbyteraux

Mitglieder

getaufte Mitglieder

hekennende Mitglieder

Gemeinden

Fredigtstationen

Pfarror

Kirchenaelteste

o

AFRICA .

Algeria ,

Reformed Church in Algeria ; 1.000 - 1,500 memhers
; 6 congregations? 3 preaching

stations ; 8 ministers ( 1964 ) =

Cameroon .

Presbyterian Church in West Cameroon total community 113. 206 § 70=221 communicant
members:? 799 congregations

5 84 ordained ministers
; 1.883 elders ( 1968).

Presbyterian Church of Cameroun ; 91*143 baptized members
; 265 congregations

5

162 ordained ministers
5 1,304 evangelists

5 937 elders ( 1968).

Congo .

Presbyterian Church in Congo 138.724 baptized members
; 941 congregations 5

92 ministers; 1.176 elders ( 1965 ).

Ghana,

Evangelical Presbyterian Church total community 122,292; 40.372 communicant
members! 400 congregations

5 40 preaching stations! 75 ordained ministers!
'800 elders ( 1967)0

Presbyterian Church of Ghana ; total community 273.708! communicant members 58=4075
550 congregations

5 268 preaching stations! 128 ministers! 3.928 elders ( 1968).

Kenya .

Presbyterian Church of East Africa s 27.888 communicants 5 29 congregations
5

326 preaching stations! 41 ministers! 674 elders (1963).

Reformed Church of East Africa ; Total community 3.000; 50 local churches organized
in 5 parishes; 4 ministers; 45 evangelists. ( 1970 )

.

Liberia .

Presbytery of Liberia in West Africa n 1.136 communicants
5 10 congregations;

10 ministers; 40 elders. (1959)

.



Madagascar,

Church of Jesus Christ in Madagascar Total community 800,000; 3.500 congregations
1.000 ministers, (l97°).

Morocco ,

Evangelical Church in Morocco s total community 1.000; 9 congregations;

4 ministers
; 52 elders

, (1970)

.

Nigeria .

Presbyterian Church of Nigeria? 16,848 communicants; 22,000 baptized members.~
( 1966 )

.

Malawi

.

Church of Central Africa Presbyterian total community 350-000; communicant
members 238.454? 219 congregations; 149 ministers; 62 evangelists; 7*924 elders.

( 1968).

Portuguese East Africa .

Presbyterian Church of Mozambique ? total community 13.000; 10.125 communicant
members; 15 congregations; 20 ministers. ( 1964 ).

Republic of South Africa .

Bantu Presbyterian Church of South Africa ? total community 52.900; 40.367
communicants; 80 congregations; 894 preaching stations; 42 ministers;

1.549 elders, ( 1968).

Nederduitse Gereformeerde Kerk ? total community 1.247*406; 777*610 communicants
5

1.017 congregations
5 1.725 ministers; 22.400 elders, ( 1969 )*

Nederduitse Hervormde ICerk van Afrika total community 175*239? 105.062 communi-
cants; 226 congregations

; 173 ministers; 3.971 elders. ( 1969 ).

Nederduitse Gereformeerde Sendingkerk in Suid Afrika , 95*253 communicants;

196 congregations; 14 preaching stations; 130 ministers; 1.216 elders. ( 1965 ).

Nederduitse Gereformeerde Kerk in Africa; baptized members 423.584? 132.930
communicant members; 402 congregations; 330 ordained ministers; 68l evangelists;

3.403 elders, ( 1966 ).

Presbyterian Church of Southern Africa total community 111 , 100; 59*870
communicants; 155 congregations

; 400 preaching stations; 155 ministers;

2.566 elders. ( 1968).

Tsonga Presbyterian Church ? 14.922 baptized members; 9*959 communicant members;
22 congregations

5
28l preaching stations; 20 ministers; 730 elders. (

1

966 )

Rio Muni .

Evangelical Presbyterian Church in Rio Muni ? total community 8.000; 2.588
communicant members; 15 congregations; 68 preaching stations; 5 ministers,
70 elders. ( 1964 ).

Rwanda .

Evangelical Presbyterian Church in Rwanda ? 5*229 baptized members; 7 congregations

4 ordained ministers; 111 elders.

(

1964 )

.

Rhodesia .

1 V . .
'

.

'

African Reformed Church in Rhodesia : official census figure 103.985? 10 . 588
communicant members; 24 congregations; 535 preaching stations; 34 ordained
ministers; 600 elders. ( 1965 ).
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Sudan,

Presbyterian Church in the Sudan 3.000 communicant members
5 10 parishes;

20 preaching stations; 4 ordained ministers; 24 evangelists; 20 elders. ( 1965 ).

United Arab Republic ,

Synod of the Bile of the Coptic Evangelical Church 30,000 communicant members;

35 .000 baptized members ,3 census figure 100 . 000 ;
200 congregations; 70 preaching

stations; 187 ministers; 85 O elders. ( 1963 ).

Zambia .

Reformed Church in Zambia ., total community 23.201; 18.596 communicant members;

27 congregations; 75 preaching stations; 30 ordained ministers; 490 elders. ( 1964 ).

United Church of Zambia ; total community 45 .000; 85 ministers. ( 1966 ).

L ATIN AMERIC A

.

Brazil .

Christian Reformed Church of Brazil 2.000 communicant members; 6,000 baptized
members; 7 congregations; 11 preaching stations; 5 ministers; 24 elders. (1963).

Evangelical Reformed Church in Brazil . total membership 1.447 1 654 communicant
members; 4 congregations; 3 preaching stations;' 8 ministers; 18 elders. ( 1966 ),

Independent Presbyterian Chur ch of Brazil ; 125 .OOO communicant members; 332
churches; 564 congregations; 150 preaching stations; 235 ministers; I. 56O
elders. ( 1968/69 ).

Presbyterian Church of Brazil Total community 219.496; 126.170 communicant
members; 817 congregations; 2.002 preaching stations; 574 ministers;' 3.928
elders. ( 1968 ).

Chile .

Presbyterian Church of Chile s. 3.000 communicant members; 7° 000 baptized members.,

25 congregations
5 18 ministers. ( 1964 ).

Colombia .

Presbyterian Church of Colombia n total community 8 . 5OO; 2,363 communicant members;
25 congregations; 40 preaching stations; 17 ministers;; 105 elders. ( 1965 ).

Cuba.

Presbyterian-Reformed Church in Cuba s' baptized .members 8 . 78O; 3.082 communicant
members; 29 congregations

3 27 preaching stations; 21 ministers; 289 elders.

(1967).

Guatemala .

Evangelical Presbyterian Synod of Guatemala n 7 , 700 communicants; 20.500 baptized
members; 64 congregations; 15O preaching stations; 45 ministers; - 264 elders.

( 1959 ).

Guyana .

Guyana Presbyterian Church a 2,238 communicants;’ 6.000 baptized members
5 41

congregations
3

10 parishes; 5 preaching stations; 15 ministers; 62 elders
.

(

1964 )

•

Presbyterian Church of Guyana ; 3.250 communicants
3 25 congregations in 11

parishes; 9 ministers; 160 elders, ( 1966 ),
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Jamaica,

United Church of Jamaica and Grand Cayman s official census figure 90.000;

16.500 co'mmunicant members
5 150 congregations, ( 1969)0

Mexico .

Presbyterian Church of Mexico i official census figure 84 . 815; 35*994 communicant
members

5 193 congregations
5 817 preaching stations?, 150 ministers

5 665 elders.

(1968).

Asso ciate Reformed Presbyterian Church total community 5*0003 2,500 communicant
members 3 20 congregations?, 35 preaching stations

3 13 ministers
; 48 elders,

(1969).

Trinidad .

Presbyterian Church in Trinidad and Grenada ; 22,868 baptized members, 5*900
communicants

| 134 congregations
5 21 ordained ministers 5 282 elders, ( 1966 ).

Venezuela.

Presbyterian Church of Venezuela ? 882 communicant members
5 11 congregations’

2 preaching stations
§ 13 ministers

5 44 elders, ( 1966 )

NORTH A MET

I

C A.—

—

—

—

,— .... . — —»

Canada ,

Presbyterian Church in Canada s 194*444 communicant members
; 778 congregations

5

75 preaching stations
5 845 ministers, 11.927 elders, ( 1968/ 69 ).

United Church of Canada .? total community 2 . 505 . 234 !
members 1 . 059 * 853 !

2*553 pastoral charges; 4*777 preaching places; 3.550 ministers; 59*407 elders.

( 1968/69 ).

U.S.A ,

Associate Ref ormed Presbyterian Church ? baptized members 28.312; 22.431 communi-
cant members; 148 congregations; 136 ministers. ( 1968)*

Cumberland Presbyterian Church total membership 88.540; 57*976 active members;

936 churches. ( 1968/69 ) *

Second Cumberland Presbyterian Church 10.000 communicant members 147 congre-
gations; 121 ministers. Cl963")~

United Church of Christ ?
.
total membership 2,032.648; 6.866 congregations;

8.941 ministers. ( 1968/69 )*

Hungarian Reformed Church in America ; total community 11.225; 10,500 communicant
members; 27 congregations; 4 preaching stations; 27 ordained ministers;

364 elders. ( 1969 )*

Presbyterian Church in the U,S, ? total membership 961*767! 957*430 communicant
members; 3.960 congregations; 162 preaching stations; 4*337 ministers;
34*602 elders. ( 1968/ 69 )*

Reformed Church in America s total community 380.049! 228.620 communicant members

935 congregations; 1.281 ministers; 5 * 515 elders . ( 1968/69).

United Presbyterian Church in the U.S.A . ? 3.229*724 communicant members; 8,768
churches; 12.939 ministers; 89*792 elders. ( 1968/69 )*
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ASIA.

Buena .

Presbyterian Church of Burma ; total community 10.690? 4*593 communicant members

;

64 congregations 5 26 preaching stations? 13 ministers? 72 elders. ( 1969 ).

Ceylon .

Presbytery of Ceylon ; 1.000 families? i.e. approx. 4 . 000 baptized members;

15 congregations 5
2 preaching stations; 8 ministers. (1963 ).

Presbytery of Lanka ; total community 400; 300 communicant members
5 2 congre-

gations; 8 preaching stations; 2 ordained ministers; 20 elders. ( 1969/ 70 ).

China .

Church of Christ in China ;

4)

Formosa .

Presbyterian Church in Taiwan ? 179*916 baptized members; 64.564 communicant

members; 663 congregations
5 193 preaching stations; 191 ministers; 2.473

elders. ( 1964 )

.

India.

United Church of Northern India , official census figure 198.316; 63.097 communicant

members’; V 46O congregations; 442 ministers. ( 1969)0

Indonesia .

Indonesian Christian Churc h?. 69 . 000 baptized members
5 55 congregations. ( 1969 ).

Christian Javanese Churches 52.000 baptized members; 144 congregations
; 760

places of worship; 98 ministers; 113 evangelists. ( 1965 ).

Protestant Church in Indonesia 1. 880.000 baptized members; 1.833 congregations;

482 ordained ministers . ( 1969 )

•

Christian Church of East Java ? 62.840 baptized members; 32.334 communicant
members; 72 congregations; 152 preaching stations; 62 ministers; 89O elders.

120.000 baptized members in 1969- (1963).

Pasundan Christian Church ; 1

8

. 000 baptized; members
; 33 congregations; 25

hinist ers . ( 1969 )

.

Evangelical Church in Kalimantan s 67. 000 baptized members; 301 congregations;
60 ministers; 42 evangelists. ( 1966 ).

Protestant Christian Church of Bali : baptized members 6.478; 4*498 communicant
members; 31 congregations

5 21 ministers; 6 evangelists.. ( 1967 )*

Christian Evangelical Church in Irian Barat s Baptized members 175*000; 120.000
communicant members; 85 O congregations; 60 ministers; 900 evangelists. ( 1967 )

*

Christian Church of Southwest Sulawesi ? 2.500 members; 750 communicant members;

16 congregations; 10 ministers; 9 evangelists. ( 1967 )*

Karo Batak Protestant Church s 85 . 000 members; 86 congregations; 21 ministers.

(1969)*
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Sangir/Talaud Evangelical Church s membership 200,000? 248 congregations?

124 ministers . ( 1969 ),

Christian Church of Sumba ; 33.624 baptized members
5 48 congregations? 47

ministers? 99 evangelists, ( 1968).

Iran .

Evangelical Church of Iran ; 3.175 baptized members
? 2.578 communicant members?

15 congregations? 8 ordained ministers, (l 965 ) ;
.

Japan .

Church of Christ in Japan ; official census figure 12,546?. 120 congregations?
113 ministers? 24 licensed preachers

5 549 elders. ( 1968).

Korean Christian Church in Japan s 1 589 communicant members? 34 congregations;
18 preaching stations? 28 ordained ministers? 37 elders. ( 1964 ).

United Church of Christ in Japan s Constituency 198.437s resident communicants

105.530? non-resident communicants 30.740? 1.612 congregations; 1.435 ordained
ministers? 496 licensed preachers. ( 1966 ).

Korea.

Presbyterian Church in Korea ; total community 460 . 305? 132 . 585 communicant
members? 1.148 congregations? 1.133 preaching stations? 1.204 ministers?

2.577 elders. (1969).

Presbyterian Church in the Republic cf Korea ; total community 194*188 ? 61.531
communicant members? 374 congregations? 315 preaching stations? 430 ministers?

819 elders. ( 1968 ).

Pakistan .

United Presbyterian Church of Pakistan 56.585 communicant members
5 180

congregations? 12 preaching stations? 158 ordained ministers? 1.260 elders.

( 1966 ).

Philippines .

United Church of Christ in the Philippines ; total community 239.159? 146.537
communicant members? 1.100 congregations? 438 ministers „ ( 1967 ).

Singapore and Malaysia .

Presbyterian Church in Singapore & Malaysia . total community 9*437? 6,682
communicant members? 28 congregations? 20 preaching stations? 25 ministers;
230 elders. ( 1969)

-

Syria and Lebanon .

Evangelical Synod of Syria and Lebanon ; total evangelical community 55*000;
19.000 baptized members of Synod? 3.900 communicant members? 40 congregations?

25 preaching stations? 18 ministers? 11 licensed preachers? 200 elders. ( 1969 )

Thailand .

Church of Christ in Thailand s total community 23,000; 152 congregations?
64 preaching stations? 52 ministers? 740 elders. ( 1969 ).
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AUSTRALASIA,

Australia ,

Presbyterian Church of Australia 1961 census figure 976 . 603 , (1961),

New Hebrides ,

Presbyterian Church of the New Hebrides s 8.616 communicant members
5 39

congregations
%

212 preaching stations
§ 45 ministers % 372 elders, (1966).

New Zealand .

Presbyterian Church of New Zealand % 570.832 under pastoral cares 89.395 communicant

membersf 439 charges 5. 807 churches
s 399 preaching stations! 6.546 elders.

(1968/ 69)

.

EUROPE,

Austria .

Reformed Church of Austria n 19*893 baptized members! 11 congregations!

15 ministers! 116 elders. (1969).

Belgium .

Reformed Church of Belgium 9*649 members! 46 congregations! 19 ministers”..

250 -elders
. (1966) ,

Protestant Church of Belgium ; 15*800 members! 70 congregations. (1966).

Czechoslovakia.— '
Evangelical Church of Czech Brethren total community 29O.OOO5 81.110 communicant
members! 272 congregations

5 398 preaching stations! 293 ministers! 4*900
elders ca. (1968).

"

Reformed Church of Slovakia ; 165.OOO baptized members
5 310 congregations!

86 preaching stations! 182 ministers! 3.450 elders, ( 1 969 )

•

Denmark,

Reformed Synod in Denmark s 1.100 baptized members
5 3 congregations

5 3 ministers!
21 elders

. (1969)

.

France .

Reformed Church of Alsace and Lorraine s 49.600 baptized members! 48 congregations!
52 ministers. (1964)

.

Reformed Church of France ,’ 328.701 baptized members! census figure 375 - 000 !

564 congregations! 65 0 ministers! 6,600 elders. (1964).
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Germany .

Evangelical Reformed. Church in Northwest Germany s 225.000 "baptized, members

129 congregations 5 100 ministers § 837 elders. ( 1964 ).

Roformierter Bund ; 2.557*657 members
5

Great Britain and Ireland.

I.O67 congregations; 1.155 ministers.

(1963).

Presbyterian Church of England . 61.187 communicant members
5 309 congregations;

25 preaching stations; 274 ministers; 5*037 elders. ( 1968/69 ).

Presbyterian Church in Ireland 142 . 768 communicant members; 567 congregations
5.681 elders. ( 1968/69 )

*

Church.'of Scot land s 1.201.833 communicant members; 2.115 congregations; 1.827
ministers'; 48.942 elders. ( 1968/69 ).

United Free Church of Scotland ; 19*752 communicant members; 100 congregations;
83 ministers; I.I 64 elders. ( 1968/ 69 ).

Presbyterian (Calvinistic Methodist) Church of Wales a 139*369 baptized members;
113.468 communicant members; 1.329 congregations; 100 preaching stations;

564 ministers; 6.603 elders. ( 1968 ).

Greece .

Greek Evangelical Church s 14-500 baptized members; 6.000 communicant members-;

23 congregations; 12 preaching stations; 17 ordained ministers; 72 elders.

( 1965 ).

Hungary ,
•

,

,
j:\ '

Reformed Church of Hungary s t ot a 1 communit y 1.954* 000 ; 973 . 3 93 communicant
members; 1.512 ministers; 22,430 elders ( 1970 )

Italy
. — -

Waldens ian Evangelical Church total community 27.608; 65 congregations:

94 ministers; 553 elders. ( 1968/69 ).

in Uruguay and Argentina
ministers; 168 elders.

Netherlands

.

13.800 baptized members;

(1968/ 6 9)

.

39 congregations; 20

Netherlands Reformed Church ; total community 3.700.000; 1.000.000 communicants
2.000 congregations; 2.000 preaching stations; 2.000 ministers; 20.000 elders

(1969)*
Gereformeerde Kerken in Nederland total community 871.209; 845 congregations;
I.O58 ministers

Poland.

(l970) ;

Reformed Evangelical Church in Poland s 4*900 baptized members;

3 preaching stations; 6 ministers; 45 elders. ( 1965 )*

9 congregations
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Portugal .

Evangelical Presbyterian Church of Portugal i 1.754 members; 13 congregations;

13 ordained ministers; 50 eldors. (1963 ).

Romania,

Reformed Church of Romania ? 693. 511 baptized members; 740 congregations;
738 ministers 11.794 elders. (1963).

Spain .

Spanish Evangelical Church; 10.000 members; 54 congregations; 30 ministers.~ ~
-

( 1964 ).

Swjt zerland .

Federation of the Protestant Churches of Switzerland ; 2 , 888. 122 bapt ized
members; 1.191 congregations; 1.697 ministers. ( 1964 ).

U.S.S.R

Reformed Church in Latvia ; 450 baptized members; 1 minister; 6 elders, (i960 )

Reformed Church in Lithuania n I. 5OO baptized members; 5 congregations;
3 ministers. (i960 )

.

Reformed Church of Carpatho-Ukraine ; 95*000 baptized members; 40.000 communicant
members; 91 congregations; 46 ministers. ( 1962 ).

Yugoslavia .

Reformed Church in Yugoslavia ; 30.244 baptized members; 47 congregations and
130 diaspora congregations; 27 ministers; 592 elders. ( 1964 ).
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INTERNATIONAL CONGREGATIONAL COUNCIL

MEMBERSHIP STATISTICS

,

English; franca is s deutsch;

1. Church or union Eglise ou union Kirche oder Vereinigung

2. Number of members
(communicants

)

Nombre de membres
(confessants)

Zahl der bekennenden
Mitglieder

3. Number of children Nombr e d 1 enfant s Zahl der Kinder

4. Number of ministers Nombre de pasteurs Zahl der Pfarrer

5- Number of congregations Nombre de paroisses Zahl der Gemeinden

6. Number of preaching stations Nombre de dessertes Zahl der Predigtstationen

Unless shown differently
,
the statistics given have been supplied in 1970,

Sauf exception indiquee sur la liste, les statistiques nous ont ete fournies en 1970.
Sofern nicht anders angegeben, wurden uns die Statistiken 1970 zur Verfugung gestellt

1 2 3
. . . ... .

4 5 6

Union of Armenian Evangelical Churches
in the Near East,

17.000 5 0 000
. .-'--'a.;,' .

*
•

:

28 30 14

Congregational Union of Australia, 13.219 12.358 195 198 38

United Church of Canada s 1.059.853 484.770 3.550 2.553 4.777

Church of the Brethren Czechoslovakia, 8,200 2.300 47 30 250

Congregational Church in England and
bales

,

181,101 117.872 1.297 2.386 “
;

Free Church of Finland, 5.800 2.050 46 20 50

Guyana Congregational Union ( 1966 ) 7.000 2.764 6 37 -

Congregational Union of Ireland 1.121 2.735 21 24 4

United Church of Jamaica and Grand
Cayman.

16.500 12.000 46 150 15

Church of Jesus Christ in Madagascar. 800,000 _ 1.000 3.500

Congregational Union of New Zealand. 554 200 9 11 -

Remonstrant Brotherhood, Netherlands. 19.500 - 45 35 50

Congregational Christian Church in
Samoa ( 1966 )

19.000 21 244
i

Congregational Union of Scotland, 26.527 8.829 103 120

United Congregational Church of
Southern Africa,

116.539 8l . 885 180 260
|

2.400

Swedish Mission Covenant Church. 87.921 121.034 605 1.379 720

United Church of Christ - U.S.A, 2.032.648 8,941
j

6.866
!

-

Union of belsh Independents. 92.000 ! 256 772 1

—

United Church of Zambia, 45.773 18.000 74 132
1

j

\ .-v*
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Many of us are living in nations that .boast of being a free country

or even of having been recently liberated from colonial oppression. And
yet, we are, as nations and as individuals, so dreadfully limited by our

way of thinking, our disunity, our self-formed images of black and white,

of old and young, of superior and inferior, of authority and obedience, of

freedom from... and freedom to..., that we very often are more fettered by

ourselves and our ideas than we ever were by other lords, A modern physi-
cian declared recently that the belief of most Europeans of today that man
could be totally understood physically and as a rational being without
taking his " eternal and divine dimension" seriously, was the madness of the
20^ century,

God as a mere piece of tradition, revered as he might be, does not

help (v.3). The most astonishing, perhaps also disturbing fact in our text

is his will to become a "new" God, the LORD (v.l). And yet, have we not
all experienced just this? When we were small children, God was a kind of

grandfather; but when we grew up, he became new and different. Very often
this causes serious trouble, because wherever God becomes the living God in

the life of a man or a people, it does not happen without anguish and doubt.

This is so, because we prefer a God who would be safe, who would never sur-

prise us by urging us to go on new roads. But if the God of the fathers
cannot become, in a new time, the LORD of his people in a totally new and,

very often even shocking way, he is probably no more the living God, but
simply a self-made idol. It might be our "hard work" (or "bondage", v.9)
which prevents us encountering this living God. We are, may be, so effective,
so successful, so totally absorbed by our "hard work" (perhaps, for the sake
of our nation or family or church) that it dominates all our time, even our
thought during leisure hours. And God is shut out, because we have, at the
best, room for an old God, very well-known and with no disturbing surprises.
Or it might be our "broken spirit" (v.9); we are, may be, tired and disil-
lusioned so that we no longer dare to trust in anything which we do not yet
have in our own hands. And again, God is shut out, because he is unable to
shake us into action. But God is willing to break through all that "with
an outstreched arm" (v.6). We prefef a God with arms folded, who would leave
us in peace. With Moses, God becomes stronger than all his resistance. He
overcomes him and gives him a vision of what his people should become, a
dream which no desire for rest could kill. Moses does not seethe land of
Promise, nor do any of the Israelites of his time. They see only desert
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In this way, Moses believed for his whole people; Jesus Christ for a

whole world (Gal. 5*1)* Therefore, the freedom that he gives us, is not only

that from slavery in Egypt, which might be just an exchange for slavery under

other Lords. Real freedom can only be found where Jesus frees us from all

laws, all unshakeable slogans, all rigid ideas, whether in the area of moralism
or nationalism or church order. There is but one freedom that which is given
by God‘s yes to us. It gives us the vision of what God wants for our family,

our people, our mankind. It gives us the courage to go that part of the road
which we can see now, even if we do not yet see the end of it. It gives us

the courage to stay firm against all nostalgia for the old times and against
all temptations to do nothing. It does so, because, if Gocb says yes to us

in Jesus Christ, we shall see ourselves neither more nor less important we are;

we are not inportant at all, because it will always be God' who leads to the

final goal, and we are, at the same time, very important, because he will use

our service for his purpose.



DELEGATES TO THE UNITING GENERAL COUNCIL WARC/ICC

August 1970

DELEGATES WARC

AFRICA

Algeria
Reformed Church of Algeria

Cameroun
Presbyterian Church in West Cameroun

Presbyterian Church of Cameroun

(Eglise presbyterienne camerounaise)

Congo

Presbyterian Church in Congo

Equatorial Guinea (West Africa)
Evangelical Church of Equatorial Guinea

Ghana
Evangelical Presbyterian Church

Rev. Pierre ROCHAT, 31, rue Reda Houhou

(ex Clauzel) Alger, Algeria

Rev. Th. N. EDIAGE, P.0. Box 19, Buea,

West Cameroun

Miss Maria SCIILENKER, P.0. Box 49, Kumba

West Cameroun

Rev. R. OSIH, Principal Theol, College

Nyasoso via Kumba, West Cameroun

Rev. Albert NYEMB, B.P. 519, Yaounde,

Fed. Rep. of Cameroun

Rev. David AMVEMBE, B.P. 519, Yaounde
Fed. Rep. of Cameroun

Mr. SAMBA, c/o B.P. 519, Yaounde
Fed. Rep. of Cameroun

Rev. Joseph J. NSENDA, B.P. 117

Luluabourg, Dem. Rep. of Congo

Mr. Jacques MBIYA, B.P. 139, Mbuji-Mayi
Prov. du Kasai oriental. Rep. Democratique
du Congo

Mrs. Rebecca SHAMBA, B.P. 780, Luluabourg
Katubue, Kasai occidental. Rep. dem. du

Congo

Rev. Pablo Mba NCHAMA, Apartado 195, Bata
Rio Muni, Equatorial Guinea

Rev. A.K. ABUTIATE, Evang. Presb . Church
P.0. Box 18, Ho, Ghana, V.R.

Mrs. Rose AGBOLA, Evang. Presb. Secondary
School, P.0. Box 123, Hohoe, Ghana, V.R.

Mr. E.B. OSAEUTEY, Evang. Presb. Church
P.0. Box 18, Ho, Ghana, V.P.

Rev. I.D.K. AFLAKPUI, Evang. Presb. Church
P.0. Box 22, Dzodze, Ghana, V.R.
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Presbyterian Church of Ghana Hon Justice Nii Amaa OLLENNU, Speaker
National Assembly, Parliament House,

Accra, Ghana

Mrs. Regina M. /'DDO, Presb . Women’s Work
P.O. Eox 1800, Accra, Ghana

Rt. Rev. G.K. SINTIM-HISA, Moderator
P.O. Eox 1800, Accra, Ghana

Kenya
Reformed Church of East Africa Rev. Fes to OKONYENE, P.O. Box 766,

E ldoret, Kenya

Mr. Patrick MARAUNI, P.O. Box 766

Eldoret, Kenya

Presbyterian Church of East Africa P.ev. Bernard MEJINDI, P.O. Box 8263

Nairobi, Kenya

r-yv.- ..
-

Mr. Samuel MUHIU, P.O. Box 310, Karatina
Kenya

Liberia

Presbytery of Liberia in West Africa Dr. J.J. KENDS-COLE , P.O. Box 1957

Monrovia, Liberia

. \ .
•

, \ •
.*.

t

Mr. Prince PORTS, c/o Department of State

Monrovia, Liberia

Madagascar
Church of Jesus Christ in Madagascar Rev. Titui SASENDRAHASIMA, B.P. 623

Tananarive, Madagascar

..y:- : ••
'

-

•

Rev. Victor RAKOTOARIMANANA ,
B.P. 623

Tananarive, Madagascar

Rev. Ratio RAMAROLAHY, B.P. 623

Tananarive, Madagascar

Mr. Gilbert RAKOTONDRABE ,
B.P. 44

Tamatave, Madagascar

Rev. Johnson RAKOTONIRAINY, Temple prot.

d ’Andrainarivo, Tananarive, Madagascar

Morocco
Evangelical Church in Morocco

i ^ • j

no delegate

Nigeria
Presbyterian Church of Nigeria Rev. E.A. CNTJK, P.O. Box 207, Calabar ,Ni geri

Rev* Agwu O.JI

Malawi
Church of Central Africa Presbyterian Rev. A.D. KAYIRA, The Manse, P.O. Karonga

Mai awi



Malawi (continued)

Church of Central Africa Presbyterian

3 -

Mr. D.D. MKWAILA, P.0. Box 413

B lantyre, Malawi

Rev. M. PAUW, Theological College

P.0. Nkhoma, Malawi

Portuguese East Africa

Presbyterian Church of Mozambique

Republic of South Africa

Bantu Presbyterian Church of S. Africa

Nederduitse Gereformeerde Kerk

Nederduitse Hervormde Kerk van Afrika

Nederduitse Gereformeerde Sendingkerk
in Suid Afrika

Nederduitse Gereformeerde Kerk in Afrika

Presbyterian Church of Southern Africa

Rev. Georges MORIER-GENOUD, ch. des Cedres 5

1000 Lausanne 9

Rev. C-.T. VIKA, 48 Eagle Street

Umtata, South Africa

Rev. S.B. NG00B0, Gooldville Mission

P.0. Vhufuli via Sibasa, Pep. of S.Africa

Mrs. E. STOFBERG, Eddie de Beer Street 17

Bloemfontein, Tvl. ,
Republic of S. Africa

'

fjffl • .-i T

Dr. F.E. o' B. GELDENHUYS, 325 Hay Street

Brooklyn, Pretoria, Tvl., Rep. of S. Africa

Rev. G.R. van ROOYEN
,
P.0. Box 6

Ladysmith, Natal, Rep. of S. Africa

Rev. P.E.S. SMITH, posbus 433, Pretoria
Rep. of South Africa

Prof. Dr. F.J. van ZYL, Theological Faculty
University of Pretoria, Pretoria, Rep. of.

South Africa

Dr. J.P. OBERHOLZER, 152 Cradock Avenue
Lyttelton, Verwoerdburg, Rep. of S. Africa

Rev. Dr. H.M. BEETS, P.0. Box 200

Lyle Street, Ceres, C.P., Rep. of S.Africa

Rev. C.J.J. AMON, P.0. Box 373, Somerset
Nest, Cape Province, Rep. of S. Africa

Rev. j. SELAMOLELA, P.0. Box 76, Hartbeets

-

fontein, Tvl., Rep. of South Africa

Rev. P.M, KHUNONG, P.0. Box 27, P.0. Batho
Bloemfontein, O.V.S., Rep. of South Africa

Rev. F.S. MALAN, 7 Es combe Ave, Parktown
Johannesburg, Rep. of South Africa

Rev. I.T. LEKHULA, P.0. Box 85

Smithfield, O.V.S., Rep. of South Africa

Pev. F.E. HORNER, P.0. Box 343, Springs

Transvaal, Rep. of South Africa

Mrs. R.C. DOWIE, 17 Farrer Crescent
Ernestville, Kimberley, Northern Cape
Rep. of South Africa



Tsonga Presbyterian Church
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Mr. David NGHATSANE, Federal Theol. Sem.

Private Bag 300, Alice, Cape Province
Rep. of South Africa

Rev. Elias F.G. MASHAVA, Swiss Mission
P.0. Giyani, Via Mooketsi, N.Tvl. ,S .Africa

Rwanda
Presbyterian Church in Rwanda Rev. I. MUZIGAMFIZI

,
B.P. 37, Nyabisindu

Rwanda

Mr. Jotham NSHIMYUMUKIZA, B.P. 128

But are, Rwanda

Rhodesia
African Reformed Church in Rhodesia Rev. P.C. MADANGOMBE, Albeit Mission

P.0. Basera, Via Gutu, Rhodesia

Sudan

The Presbyterian Church in the Sudan Rev. Ezekiel KUTJOK, P.0. Box 40

Malakal, Dem.Rep. of the Sudan

United Arab Republic
Synod of the Nile of the Ev. Church

Hr. Samuel NYAWELO, P.O.Box 40, Malakal, Sudan

Rev. Samuel WAHBI, Pastor of Coptic Evang.

Church, Attarine, Alexandria, Egypt, U.A.R.

' \
'

•
.
* •

!
* r

;

• *
- * •

.

Eev. Kamal YOUSSEF, Pastor of Coptic Evang.

Church, Dairout, Egypt, U.A.R.

Zambia

Reformed Church in Zambia Rev. F.D. SAKLA, P.0. Box 2299, Lusaka

Zambia

United Church of Zambia Rev. G. MUSIALELA, Private Bag Sefula
P.0. Monpu, Zambia

LATIN AMERICA
'•

~ : 1 £ \

Brazil

Christian Reformed Church of Brazil
(Igreja Crista Reformada do Brasil)

Rev. Janos AP0ST0L, Caixa postal 2808

Sao Paulo, Brazil

Evangelical Reformed Church in Brazil
(Igreja Evangelica Reformada Brasil)

Rev. William V. MULLER, 468 Briar Lane,N.E.
Grand Rapids 49503, Michigan, U.S.A.

Independent Presbyterian Church of Brazil Rev. Daily Resende FRANQA, 152 Rua Nestor
Pestana, Sao Paulo, Brazil

•" .) **
. ,

•'
• :

‘
•

•' '
' \ ,

’ 1

Rev. Antonio de Gouveia MEND0N£A
152, Rua Nestor Pestana, Sao Paulo, Brazil

. • %
'

:

•

.

'
.

•*
:

i -
;

•

.
y\>

;

Rev. Dr. Pubens Cintra DAMIAO, Caixa Postal

9812, Sao Paulo, Capital, Brazil
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Presbyterian Church of Brazil ?ev. Boanerges PIBEIRO, Av. Cons. Rodrigues

Alves 2435 ,
Brooklin Paulista, Sao Paulo

S.P. Brazil

Dr. Fuad MIGUEL, Caixa postal 418, Uber-

landia, M.G. ,
Brazil

Chile

Presbyterian Church of Chile ^ev. Manuel COVARRUBIAS Eravo, Casilla 6

San Fernando, Chile

Colombia
Presbyterian Church of Colombia pev. F.osendo AYALA N., Ardo postal 629

Bucaramanpa, Colombia

Cuba
Presbyterian-Reformed Church in Cuba Rev.Orestes GONZALEZ, Calle 80 No 7106,

Guines, Habana, Cuba

Rev. Ismael MADRUGA, Apdo 90, Cabaiguan
L. V. , Cuba

Guatemala
national Evangelical Presbyterian Church Mr. Gustavo Adolfo ROSAL, 5a Calle D 3-06

of Guatemala Z 1, Ouezaltenango, Guatemala
(Iglesia Evangelica Nacional Presbiteriana

de Guatemala)

Guyana
Guyana Presbyterian Church Mr. Robert JANKI, 50 Anira Street

Queens town, George town, Guyana

Presbyterian Church of Guyana Rev. Wilfred A. FRASER, St. Stephen's Manse

36 Princes & Bishop Sts., Georpetown,Guyana

Jamaica
United Church of Jamaica and Grand
Cayman

Rev. Raymond COKE, 36 Border Ave,

Kingston 8, Jamaica, W.I.

Mexico
National Presbyterian Church of Mexico Rev. Moises LOPEZ M. , Hacienda San Nicolas

Peralta Num. 35, Frac. Bosques de Echegaray
Mexico, M. 4 , Mexico

Rev. Marcos G. GARZA, Dr. Rafael Garza
Cantu 3403 Nte, Col. Hidalgo, Monterrey
N.L., Mexico

Rev. Manuel P . VALENCIA A., Ando Postal 1272

Tampico, Tam., Mexico

Associate Reformed Presbyterian Church Rev. Jose FESINA Gonzalez, Apdo 75

Xicotenactl, Tam. Mexico

Trinidad
Presbyterian Church in Trinidad
and Grenada

"’ev. Idris HAMID, Apt. 48, 49 Claremont Ave,

New York, N.Y. 10027, U.S.A.
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Venezuela
Presbyterian Church of Venezuela Rev. Ramon E. GONZALEZ, Apdo postal 5151-Este

Caracas, Venezuela

NORTH A132RICA

Canada
Presbyterian Church in Canada Rev. Dr. Ross K. CAMERON, York Memorial

Church, 1595 Keele Street, Toronto 15, Ont.

Rev. Dr. DeCourcy ?AYNEp
,

50 Wynford Drive
Don Mills, Ontario, Canada

Pev. Dr. W.J. KLEMPA, 2047 James Street

Burlington, Ontario, Canada

Mr. .H.M. JACKSON, 153 Union Ave, Simcoe

Ontario, Canada

United Church of Canada Dr. Ernest E. LONG, 85 St. Clair Ave East

Toronto 7, Ontario, Canada

Rev. G.K. Mcl-fILLAN, 45 Suburban Drive

Box 182, Streetsville, Ontario, Canada

r President A.B.B. MOORE, Victoria University

71 Queen's Park Crescent East, Toronto 5

Ontario, Canada

Miss Audrey McKIM, P.0. Box 5009, Nairobi ,Kenya

Rev. James KIRKWOOD, P.0. Box 95,Kalulushi
Z amb i

a

Mr. Ray DUNN, P.0. Box 1493, Kitwe, Zambia

Mrs. Charles HUBAND , 232 Yale Avenue
Winnipeg 9, Manitoba, Canada

Mr. John WILSON, 2290 Quinn Street, Halifax
Nova Scotia, Canada

U.S.A.

Associate Reformed Presb. Church no delegate

r

Cumberland Presbyterian Church Mr. J. Howard HARMON, 100 West Maiden Lane

Oak P.idge, Term. 37330, U.S.A.

Dr. Hubert MORROW, Bethel College
McKenzie, Tcnn. 38201, U.S.A.

Dr. Robert K. SHELTON, 3261 Park Ave,

Memphis, Tenn. 38111, U.S.A.

Rev. Roy E. BLAKEBURN, 201 II. Main,

Greenville, Tenn. 37743, U.S.A.

Mrs. Wesley MATTONEN, 15300 E. 43rd Terrace
Independence, Missouri 54050, U.S.A.

Dr. K. Shaw SCATES, Box 4149, Memphis
Tenn. 38104, U.S.A.
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Second Cumberland Presb. Church Rev. Robert Stanley WOOD

Box 154, Charleston, Tenn. 37310, U.S.A.

Mr. Vernon C. BAUGH, 912 - 5th St.N.W.

Decatur, Alabama 35601, U.S.A.

United Church of Christ Rev. otto E. SOMMER, 297 Park Ave South

New York, N.Y. 10010, U.S.A.

Rev. John BUTOSI, 21 Lexington Ave, South

Norwalk, Connecticut 06854, U.S.A.

Rev. Joseph H. EVANS, 297 Park Ave South

New York, N.Y. 10010, U.S.A.

Dr. Harold H. WILKE, 289 Park Ave South
Hew York, N.Y. 10010, U.S.A.

Rev. William T. LONGSDORF, P.0. 177,

Palmerton, Pa. 18071, U.S.A..

Rev. Allen 0. KLLLER, 513 Lake Ave, Webster

Groves, Missouri 63119, U.S.A.

Rev. Robert V. MOSS, 297 Park Ave South,

New York, N.Y. 10010, U.S.A.

Rev. David S, NOSS, 156 Prospect Street

Tiffin, Ohio 44883, U.S.A.

Rev, James D. RIDDLE, Purefoy Road, Chapel

Hill, North Carolina 27514, U.S.A.

Rev. Henry R. RUST, 10 Woodway Road

Wellesley, Massachusetts 02101, U.S.Ai.

Rev. Mark SCHOMER, Eglise Kimbanguiste
B.P. 7069, Kinshasa, Congo

Rev. Roger L. SHINN, 3041 Broadway

New York, N.Y. 10027, U.S.A.

Rev. Kenneth B. SMITH, 5700 South Prairie
Ave, Chicago, 111. 60637, U.S.A.

Rev. David M. STOWE, 475 Riverside Drive,

New York, N.Y. 10027, U.S.A.

Mrs. Chester A. WEED, 42 Waterside Lane, West
Hartford, Conn. 06107, U.S.A.,

Rev. William Stanley KELLISH, 620 22nd
Street, Moline, 111. 61265, U.S.A..

Dr. Bela VA^SSADY, 435 Manor View Drive
Millersville, Pa. 17551, U.S.A.

Mrs. R, Wilbur SIMMONS, The Manse, Te

Kaux/hata, New Zealand

Hungarian Reformed Church in America Rt. P.ev. Bezso ABRAHAM, 331 Kirkland Place
Perth Amboy, N.J. 08861, U.S.A.
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Presbyterian Church in the US Dr. Theodore B. PRATT, 1004 N.W. 52nd

Terrace, Gainesville, Florida 32601, U.S. A.

Rev. John F. ANDERSON, Jr., 341 Ponce de

Leon Ave, N.E., Atlanta, Georgia 30308, U.S. A.

,.< Rev. Aubrey N. BROWN, Jr., 512 East Main

.... Street, Richmond, Virginia 23219, U.S. A.

Rev. John Newton THOMAS, Ph.D., 3401 Brook

Road, Richmond, Virginia 23227, U.S. A.

Rev. Dr. Donald W. SHRIVER,Jr., Box 5666

Raleigh, N.C. 27607, U.S. A.

Mr. Arthur MATTHEWS, P.0. Box 3108

Asheville, N.C. 28802, U.S. A.

Rev. John Randolph TAYLOR, Ph.D. 201 Washing-

ton, S.W., Atlanta, Georgia 30303, U.S. A.

Dr. Evelyn L. GREEN, 341 Ponce de Leon Ave,N.E

... Atlanta, Georgia 30308, U.S. A.

Mr. Roscoe R. NIX, 11402 Clara Street

Silver Springs, Maryland 20902, U.S. A.

Rev. William R. SENGEL,D.D., 316 South

Royal Street, Alexandria, Virginia 22314, U.S.

A

Rev. Albert C. WINN , Th . D
. , 1044 Alta Vista

Road, Louisville, Kentucky 40205, U.S. A.

Rev. James A. MILLARD, Jr. , 341 Ponce de

Leon Ave,N.E., Atlanta, Georgia 30308, U.S. A.

Rev. Robert R. COLLINS,P.O. Box 502, Mexico

Missouri 65265, U.S. A.

Reformed Church in America Rev. Marion de VELDER, Room 1812, 475 River-

side Drive, New York, N.Y. 10027, U.S. A.

Rev. Herman HARMELINK III, 7601 Palisade
Ave, North Bergen, N.J. 07049, U.S, A.

Rev. John W. BEARDSLEE III, Ph.D. 8 Bishop
Place, New Brunswick, N.J. 08901, U.S. A.

Rev. Joseph W. HOLBROOK, Jr. , 1470 South

Patton Court, Denver, Colorado 80219, U.S. A.

Rev. Wilbur T. WASHINGTON, Central College
Pella, Iowa 50219, U.S. A.

Dr. James OLDSHUE, 141 Tyrinpham Rd.

Rochester, N.Y. 14617, U.S. A.

United Presbyterian Church in the U.S. A. Mr. Thomas KIRKWOOD, 1303 East 134th Terrace

Grandview, Missouri 64030, U.S. A.

Rev. Arthur C. COCHRANE, Dubuque Theol.Sem.

Dubuque, Iowa 52002, U.S. A.

Mr. Benjamin DELGADO, Union Theol. Sem.

600 W. 122nd St., New York, N.Y. 10027, U.S. A.



United Presb. Church in the U. 5. A. (cent.) Miss Susan KAISE^, 134 Magnolia Ave

Jersey City, N.J. 07306, U.S.A.

Miss Emily GIBEES ,
F.0.B8268, Nairobi,Kenya

Rev. Ralph HAAS, 383 N. Euclid Street

Fullerton, California 92632, U.S.A.

Rev. Arthur ri
. HALL, 6601 Bradley Elvd.

Bethesda, Maryland, U.S.A.

Rev. Frank H. HEINZE , Room 1940, 475 River-

side Drive, New York., N.Y. 10027, U.S.A.

Mr. Samuel HUMES , Inst, of Public Administr.

55 N. 44th Street, New York, N.Y. U.S.A.

Rev. Raymond V. KEARNS, Jr., Room 918

475 Riverside Drive, New York, N .Y . 10027 ,U.S .A

.

Rev. Robert C. LAMAR, First Presb. Church

Albany, N.Y. 12210, U.S.A.

Rev. James I. McCORD, Princeton Theol.Sem.

Princeton, N.J. 03540, U.S.A.

Rev. Arthur R. McKAY, McCormick Theol.Sem.

800 West Belden Ave, Chicapo 111. 60614, U.S.A.

Rev. John W. MEISTER, Room 1060, 475 River-
side Drive, New York, N.Y. 10027, U.S.A.

Mr. William P. THOMPSON, 510 Witherspoon
Bldg., Philadelphia, Pa. 19107, U.S.A.

Mrs. Bela VASSADY, 435 Manor View Drive

Hillersville, Pa. 17551, U.S.A.

Rev. Daniel WESSLER, 1044 Alta Vista Pd.

Louisville, Kentucky 40205, U.S.A.

Rev. Gayraud S. WII210RE, Jr. , Room 1244

475 Riverside Drive, New York, N.Y. 10027, USA

Rev. Edward David WILLIS, San Francisco
Theol. Sem. San Anselmo, California, U.S.A.

Rev. Donald
Drive, N.Y.

Rev. Wm. R.

Church, 512

BLACK, Room 917, 475 niverside

10027, U.S.A.

LAWS, Jr., First Presbyterian
Seventh St., Colombus, Indiana

U.S.A.
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ASIA

uurma
Presbyterian Church of Burma Rev. L.E. BAWLA, Moderator, Synod Office

Falam, Chin Hills, Burma

Ceylon
Presbytery of Ceylon Rev. Duns tan THUEING, Mo 2 Mudaliyar Ave

Kohuwela, Nugegoda, Ceylon

Presbytery of Lanka Rev. Bryan H.F. EpNST, Scots'Kirk Tdanse

127/1 Trincomalie Street, Kandy, Ceylon

• r- *
;

;

.r_. . •
j

China

Church of Christ in China no delegate

India

United Church of Northern India Pev. Din DAYAL, Jamuna Church, Muthiganj

Allahabad, U.P., India

Rev. Arjan MacCUNE, Christian Petreat and

Study Centre, Raj pur, Dehra Dun, U.P., India

Rev. Gordon M. RUFF, 130 Golf Links

New Delhi 3, India

Mrs. Shanti R. SOLOMON, Christian Compound
Civil Lines, Etawah, U.P., India

Indonesia
Indonesian Christian Church
(Geredja Kristen Indonesia)

Rev. Bing Kong HAN, Djl. Taman A.I.S.

Nasution 39, Surabaia, Indonesia

Christian Javanese Churches
(Geredja Kristen Djawa)

. Rev. S.P. POERBOWIJOGA , Djl. Dr. Wahidin
Sdh. 19, Jogjakarta, Indonesia

Drs. J. SAPDI, Universitas Kristen Satya

Wat j ana, Salatiga, Indonesia

Karo Batak Protestant Church
(Geredja Batak Karo Protestan)

Rev. A. GINTING-SUKA, Djl. Samanhudi no 16

Medan, North Sumatera, Indonesia

Protestant Church in Indonesia
(Geredja Protestan di Indonesia)

Dr. J.L. Ch. ABINENO, Djalan Komiri 17

Djakarta, Indonesia

Rev. C.Ch. KAINAI1A, Medan Kerdeka Timur 10

Djakarta, Indonesia

Mr. I.C-. TOEBE, Djalan Tirtajasa IV/ 25

Djakarta, Indonesia

Mrs. D.Ch. SAPETAPY ENGEL, Djalan Pedjambon 4

Djakarta, Indonesia

Rev. W.A. R0E n0E, Kantor Synode GMIM, Tomohon

Salawesi-Utara, Indonesia

Drs. P00R0E, Djl. Batu Gantung 2, Ambon

Indonesia
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Christian Church of East Java

(Geredja Kristen Djawi Wetan)

Pasundan Christian Church

(Geredja Kristen-Pasundan)

Evangelical Church in Kalimantan
(Geredja Kalimantan Evangelis)

Protestant Christian Church of Bali

(Geredja Kristen Protestan di Bali)

Rev. Mudjono MUDJOKO, Ketabangkali 23

Surabaja, Java, Indonesia

. 93
Rev. Odeh SUARDI , Djl. K.O.S. Tjokro amino to

P.0. Box 178, Bandung, Indonesia

Rev. Chrispinus A. KITING, Djl. Djenderal

Sudirm'u 5, Bandj armasin, Kalimantan, Indonesia

Rev. Ilermogenes 3. UGANG, Djl. Djenderal

Sudirman 6, Bandj armasin
,
Kalimantan, Indonesia

Mrs. Sri P. UKUR, 6 Djl. Djen. Sudirman

Bandj armasin, Kalimantan, Indonesia

Rev. Wajan S. JONATHAN, c/o Geredja Kristen
Protestan di Bali, Djl. Debes 6, Kotakpos 72

Denpasar, Bali, Indonesia

Christian Evang. Church in Irian Barat
(Geredja Kristen Indjili di Irian Barat)

The Sangir/Talaud Evangelical Church
(Geredja Masehi Indjili Sangir/Talaud

no delegate

Dr. 0. ENGELEN, Djl. Pedjambon 1/13
Djakarta, Indonesia

Rev. S. KANALUNG, Tahuna, Sulawesi Utara
Indonesia

Christian Church of South Sulawesi no delegate
(Geredja Keristen di Sulawesi Selatan)

Christian Church of Sumba
(Geredja Keristen Sumba)

Iran

Evangelical Church of Iran

Japan

Church of Christ in Japan

Korean Christian Church in Japan

United Church of Christ in Japan
(Nippon Kirisuto Kyodan)

Rev. Nicolaas HE, S.Th., Pos Waingapu
NTT, Sumba, Indonesia

Mr. Petros KHAN3ABAIAN, c/o National Iranian
Oil Co., Distribution Div.

, Khiaban Sepah
Tehran, Iran

Mr. Ohod MAHJOOR, c/o P.O.Box 1505 , Tehran, Iran

Rev. Shigeru YAMADA, Nishi 6-chome, Kitaichijo
Sapporo, Hokkaido, Japan

Mrs. Haruko NAGAI, 218, 2-chome, Imaichi
Asahi-ku, Osaka, Japan

Rev. Duck Sung BCIM, Fukuoka Korean Christian
Church, 40 - 1373 Chome, Okuro-cho,
Fukuoka 812, Japan

Rev. Tomomi KIMURA, Christian Center
5-1, 4 Chome, Ginza » Chuo Ku, Tokyo, Japan

Rev, George HANABUSA, Christian Center
5-1, 4 Chome, Ginza, Chuo Ku, Tokyo, Japan
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Rev. Dr. Shin Myunr KANG, Sai Moon Ahn
Presb. Church, 43, 1-ka, Shin Moon P.o

Chong No-ku, Seoul, Korea

Rev. Jong Song EHEE, 353 Kwanp Jang-Dcng
Sung Dong-Ku, Seoul, Kotea

Rev. Hoo Shik SHIN, Key Sung High School

Tai Shin-dcng, Su-ku, Taegu, Kyung Book

Korea

Rev. Uan Suk HAHN, Tong Boo Presbyterian Ch.

2"ka, Choong Ang-Ro, Kunsan, Chun Book,Korea

Dr. Chang Ro LEE, Tai Kwang High School

63”3, Sin Sul-dong, Tong, Dai Moon-ku, Seoul

Korea

Prof. Sun Ai CHOO, Presb. Theological Sem.

363 Kwangj ang-dong, Sung Dong-ku, Seoul

Korea •

Presbyterian Church in the Rep. of Korea Rev. Pong Lang PARK, Ph.D., Samboo Chootaek

No 44, 391-44 Ss angmoon Dong, Sungpuk Ku
Seoul, Korea

Rev. Dok Hyun CHO, B.D., Th.II. 67 Shindang
Dong, Sungdong Ku, Seoul, Korea

Mr. Ha Koo CHANG, 6-9 Namchang Dong, Choong

Ku, Seoul, Korea

Pakistan

United Presbyterian Church of Pakistan Rev. Yaciub KHAN, Gujranwala Theol. Sera.

P.O. Box 13, Gujranwala , Penjab, Pakistan

Captain Sana ULLAK, St. Paul's Cambridge

School, 34/E Satellite Town, Rawalpindi
Penjab, Pakistan

Philippines
United Church of Christ in the Philippines Bishop Pedro M. RATERTA, Silliman Park

Duraaguete City J-409, Philippines

Bishop Onofre G. FONCECA, United Church
of Christ in the Philippines, P.O.Box 718

Manila D-406, Philippines

Miss Luz EVANGELISTA, Batangas, Batangas

Philippines

Rev. Stephen C.K. TAiN, The Presbyterian

Church, Jalan Dato Teoh Siew Khor, Kluang

Johore, West Malaysia

Rev. Ghaius MAGELLA, c/o P.O. Box235

Beirut, Lebanon

Singapore and Malaysia
Presbyterian Church in Singapore and
Malaysia

Syria and Lebanon
Evangelical Synod of Syria and Lebanon

Korea
Presbyterian Church of Korea
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Presbyterian Church in Taiwan Mr. Chi-fang CHANG, 7-1, Lane 146, Hsin

sheng South Road, Section 1, Taipei , Taiwan

Mr. Nan-yang SU, 54 Hoping Road, Tao-yuan

Taiwan, Rep. of China

Rev. Principal C.S. SONG, Tainan Theol.

College, Tainan, Taiwan, Rep. of China

Rev. Jen-li TSAI, Chung Shan Presb. Church

62 Lin-sen North Road, Taipei, Taiwan

Rep. of China

Thailand
Church of Christ in Thailand

AUSTRALASIA

Rev. Wichean WATAKEECHAROEN , 14 Pramuan Rd.

Bangkok, Thailand

Australia
Presbyterian Church of Australia

.. 5

‘

Rev. L.H. BROCKWAY, 139 Randall Road

Princeton.', N.J. 08540, U.S.A.

Mrs. F.G. DENNIS, 32 Coronation Street

Bardon, Queensland 4065, Australia

Rev. P.W. GILLIES, 36 Box Street, Merbein

Victoria 3505, Australia

Mr. Harry de VRIES, c/o P.C.E.A. ,Chogoria

Hospital, Post Office Chogoria via Meru
Kenya

New Hebrides
Presbyterian Church of the New Hebrides Rev. Peter HANLY, c/o Tangoa Training Inst.

South Santo, New Hebrides

New Zealand
Presbyterian Church of New Zealand Mr. R. RANGIHAU, Dept, of Maori Affairs

Rotorua, New Zealand

Rev. W.R. SIMMONS, The Manse, Te Kauwhata
South Auckland, New Zealand

EUROPE

Miss M. TAYLOR, 97 Hawthorne St.,

Christchurch, New Zealand

Austria

Reformed Church of Austria Rev. ABRAHAMOWICZ
, 16 Dorotheergasse

1010 Vienna, Austria

Belgium
Protestant Church of Belgium Miss J. VOGEL, Leopoldslei 35, 2130 Brasschaat

Belgium
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Reformed Church of Belgium Rev. Wilfred HOYOIS, 193 rue Royale

Bruxelles 3, Belgium

Czechoslovakia

Evang. Church of Czech Brethren

Reformed Church of Slovakia

Denmark

Reformed Synod in Denmark

Rev. Dr. Vaclav KEJR, 9 Jungmannova

Prague 1, Czechoslovakia

Prof. J.M. LOCHMAN, Largitzenstrasse 62

4056 Basel

Bishop Emerich VARGA, Druzby 41

Rimavska-Sobota, C.S.S.R.

Senior Andreas MATASIK, Obchodeca ul. 12

Bratislava, C.S.S.R.

Rev. Dr. Walter SCHLOSSER, 109 Gothersgade

1123 Kopenhagen K.
,
Denmark

France
Reformed Church of Alsace and Lorraine no delegate

Reformed Church of France Rev. Jacques MARCHAND, 15 rue de Grignan

F. 13 - Marseille 6, France

Rev. Roland REVET, 81 Vabre, France

Germany

Evangelical Reformed Church in

Northwest Germany

Reformierter Bund

Landessuperintendent Dr. Gerhard N0RDH0LT

Saarstr, 6, 295 Leer (Ostfriesland)Germany

Superintendent Otto BODE, 3261 Mollenbeck

bei Rinteln (Weser) Germany

Rev. Karl HALASKI, D 6 Frankfurt am Main

Bleichstr. 40, Germany

Mr. Wilfried HAUSMANN, Holthauser Heide 27

5601 Scholler, Post Dornap, Germany

Landgerichtsrat Helmut ISENBECK, D 493 Detmold

Schanze, Am Weinberg 5, Germany

Frau Christa KIESCHNICK, X 301 Magdeburg
Hamackstr. 4, D.D.R.

Prof. Dr. Edzard 0BENDIEK, D 58 Hagen-Helfe
Wichernstr. 11, Germany

Rev. Friedrich WELGE, X 1301 Gross-Ziethen,DDR

Mr. Rolf WISCHNAT, D 34 Gottingen, Obere

Karspule 30, Germany
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Great Britain
Presbyterian Church of England Rev. D.A, PRATT, 86 Tavistock Place, London

VJ.C. 1, England

Rev. A.L. MACARTHUR ,
86 Tavistock Place

London W.C. 1, England

Hr. J.M. ROSS, 64 Wildwood Road, London N.W.ll

Mrs. A. b. MacLEOD, Principal’s Lodge

Westminster College, Cambridge, England

Presbyterian Church in Ireland Rev, Robert N. BROWN, The Manse, Crunlin

Co Antrim, N. Ireland

Lady Louise P. MacDERMOTT, Glenburn,

Cairnbum Road, Belfast 4, M. Ireland

Rev. D. GILLIES, 681 Crumlin Road, Belfast BT1

7GD, N . Ireland

.
T
.
r

i "
: . i . , .

•

• ?

Miss F.E. ROBERTSON, Church Rouse, Fisher-

wick Place, Belfast BT1 6DW, N. Ireland

Mr. D.J. McKELVEY, Assembly's College
Botanic Avenue, Belfast 7, N. Ireland

Church of Scotland Rev. D.S.M. HAMILTON, 19 Rubislaw Den South

;[
: Aberdeen, Scotland

VlftH .

• :>] >
: Rev. T. KILTIE, B.D., West Ilanse, Arthur

Ave, Airdrie, Scotland

Rev. R. Stuart LOUDEN, D.D., 4 Mansionhouse
Road, Edinburgh 9, Scotland

Rev. D.G.M. MACKAY , 3 . D . , S.T.M., 21 Braid-

burn Terrace, Edinburgh 10, Scotland

Rev. Prof. J.A. WHYTE, M. A. 56 South Street

St. Andrews, Scotland

> rY\ r
,

I , , \

•• *.

: / Jr_> i do. f

*

Mr. Bruce CANNON, P.P.L.O., 12 1A George
Street, Edinburgh EH2 4YN, Scotland

Mrs. Denny GRIEVE, 11 Mirlees Dr., Glasgow W.2
Scotland

:

* 1' 'l 7

Mr. Andrew IIOSIE, 235 Braehead Road
Paisley, Scotland

United Free Church of Scotland Rev. Norman BODMAN, B.D., Dagoretti High
School, P.0. Box 21070, Nairobi, Kenya

Presbyterian (Calvinistic/Methodist)
Church of Wales

Rev. E.ap Nefydd ROBERTS, 26 College Road
Bangor, North Wales, Great Britain

Miss Mair Angharad ROBERTS, Robert Laws
College, P.0. Box 4, Embangweni, Malawi
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Greece

Greek Evangelical Church

Hungary
Reformed Church of Hungary

Rev. Stelios G. KALOTERAKIS, 6 Const.

Paleologou Street, Thessaloniki, Greece

Miss Olga MARKAKI , 12 Danaidon Street

Filothei, Athens, Greece

General Curator Dr. Kalman UJSZASZY,

Rakoczy u.l, Sarospatalc, Hungary

Prof. Laszlo KtJRTI, Abonyi u.21, Budapest XIV

Hungary

Bishop Tibor BARTHA, Kalvin ter. 17, Debrecen

Hungary

Rev. Karoly TOTH, Abonyi utca 21

Budapest XIV, Hungary

Rev. Dr. Janos PASZTOR, St. Paul's United
Theol. College, P.0. Litnuru, Kenya

Rev. Istvan CSAKANY
, P.C.E.A. Olooseos

P.0. Box 24860, Karen, Kenya

Italy

Waldensian Evangelical Church Rev. Bruno POSTAGNO, 12 Rue Beckwith , 10066
Torre Pellice, Italy

Netherlands
Netherlands Reformed Church Dr. Wilhelmina TIMMERMANS, 281 Oude Arnhemse-

x>reg
s
Zeist, Netherlands

Dr.R.J. M00I, Helmstraat 14, Scheveningen
Netherlands

Rev. Dr. Egbert EMMEN, Prof. P.S. Gerbrandy-
xveg 131, The Hague 12, Netherlands

Ds . B.A. van DONKEP.SGOED, c/o Box 766

Eldoret, Kenya

Gereformeerde Kerken in Nederland Prof. G.E. MEULEMAN, Michelangelostraat 65III

(Reformed Churches in the Netherlands) Amsterdam, Netherlands

Dr. B. de GAAY FORTMAN, The University of

Zambia, P.0. Box 2379, Lusaka, Zambia

Miss C.N. van HEEMSTRA, Princes Marielaan 30

Amersfoort, Netherlands

Poland
Reformed Evangelical Church in Poland Rev. Zdzislaw TRANDA,ul. Sienkiewicza 14

Zelow, pow. task, Poland
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Portugal

Evangelical Presb. Church of Portugal Rev. Rui RODRIGUES, Avenida Dr, Augusto

da Silva Ifart ins 17, Rossio ao Sul doTejo

Portugal

Romania
Reformed Church of Romania Bishop Laszlo PAPP, 1 Strada Craiovei ,Oradea

Romani a

Rektor Gyula DAVID, Piata Victoriei 13

Cluj ,
Romania

Spain

Spanish Evangelical Church
' :j 1

'

Rev. Benito CORVILLON, c.Noviciado 5

Madrid 8, Spain

Switzerland
Federation of the Protestant Churches

of Switzerland
Rev, D.J. P.OSSEL, Missionsstr . 21

,

4000 Basel, Switzerland

... y .1
•

Miss Leni A.LTWEGG, Reimeliweg 2a,

8952 Schlieren, Switzerland
Rev. Max WYTTENBACH, Bellevuestr .

4

3052 Zollikofen, Switzerland

Dr. Hanswalter HUPPEMBAUER, P.0. Box 48

Legon: Accra, Ghana

(Kleine Marchmatt, 4418 Reigoldswil , Switzerl .

)

Mr. Samuel MAURER, Im Vogelsang 71

2500 Biel, Switzerland

Rev. Werner SCHMID, Elisabethenstrasse 10

4000 Basel, Switzerland

>0 .. ... ..

Rev. Charles PITTET, 1049 Assens, Switzerl.

U. S . Sv R.

Reformed Church in Latvia no delegate

Reformed Church in Lithuania no delegate

Reformed Church of Carpatho-Ukraine no delegate

Yugoslavia
Reformed Church in Yugoslavia Bishop Istvan CSETE, Reformiertes Bischofs-

amt, Pacir (Backa), Yugoslavia
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DELEGATES I.C.C.

AFRICA

Madagascar

The Church of Jesus Christ in Madagascar

Republic of South Africa
The Congregational Church of Southern
Africa

Zambia

The United Church of Zambia

LATIN AMERICA

Guyana ' -

The Guyana Congregational Union

Jamaica

United Church of Jamaica and Grand Cayman

NORTH AMERICA

Canada
United Church of Canada

U.S.A.

United Church of Christ

Rev. Titus FASENDPAHASINA, B.P. 623

Tananarive, Madagascar

Rev. John F. THORNE, The Manse, c/o Grebe

and Thorne Sts. Raarl East, C.P., Rep.

of S. Africa

Miss Faith GCABASHE, Private Bag 4105

Durban, Natal, Rep. of South A_frica

Rev. J. IIWAPE, F.O. Box 60, Ndola, Zambia

Rev. Adam T. JOHNSON, 59E David Street

Kitty, E.C.D., Guyana

Rev. Stanford WEBLEY, 6, Hope road

Kingston 10, Jamaica , 17 . 1 .

Rev. Dr. Ernest E. LONG, Secretary of

General Council, The United Church House

35 St. Clair Avenue East, Toronto 7

Ontario, Canada

President A.B.B. MOORE, Victoria Univers.

71 Oueer. 's Park Cres. East, Toronto 5

Ontario, Canada

Rev. J. Martin BAILEY, 297 Park live South

New York, N.Y. 1001C, U.S.A.

Rev. Joseph H. EVANS, 297 Park Ave South

New York, N.Y. 10010, U.S.A.

Mrs. Margaret A. HAYWOOD, 4424 Hunt Place,N.E.

Washington, D.C. 20019, U.S.A.

Rev. Robert V. MOSS , 297 Park Ave South

New York, N.Y. 10010, U.S.A.

Rev. James D. RIDDLE, Furefoy Road, Chapel

Hill, North Carolina 27514, U.S.A.

Rev. Henry ?. RUST, 10 Woodway Road

Wellesley, Massachusetts 02181, U.S.A..



19 -

United Church of Christ (cont.) Rev. Hark SCHOMER, Eglise Kimbanguiste

B.P. 7069 s
Kinshasa, Congo

T •
' '• f Rev. David M. STOWE, 475 Riverside Drive

New York, N.Y. 10027, U.S.A.

ASIA

Lebanon
Union Of Armenian Evang, Churches

in the Near East

AUSTRALASIA

no delegate

. •;
; :,[j IV,;;

j
-

. ; ;.nr. >

Australia
Congregational Uninn of Australia Rev. Henry T. WELLS, 15 Russell Street

Eastwood, N.S.W. 2122, Australia

Rev. John BROOKFIELD, 4 Gladman Street

Launceston, Tasmania 7250, Australia

New Zealand
Congregational Union of New Zealand Mr. C.B. LEAVER, United College of

Education, Private Bag L72, Bulawayo, Rhodesia

Samoa

Congregational Christian Church in Samoa

EUROPE

no delegate

Czechoslovakia
Church of the Brethren Dr. Karel SITA, Vrazova 4, Praha 5

Smichov, Czechoslovakia

Finland
Free Church of Finland Mr. Eero KALELLA, Annankatu 1A, Helsinki 12

Finland

Great Britain

Congregational Church in England and

Wales

Mrs. Gwen HALL, 30 Lovelace Road, London

S.E. 21, England

Rev. John HUXTABLE
,
Livingstone House

11, Carteret Street, London S.W. 1, England

Rev. Dr. George CAIRD, Mansfield College
Oxford, 0X1 3TA, England

Rev. Bernard TH0R0G00D, c/o Livingstone House

11, Carteret Street, London S.W. 1, England

Mr. Neville CHEETHAM, c/o Contact, Dunne's

Buildings, Thomas Lane, Redcliffe Street

Bristol BS1 6SH, England
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Congregational Church in England

and Wales (continued)

Congregational Union of Ireland

Congregational Union of Scotland

Union of Welsh Independents

Netherlands
Remonstrant Brotherhood

Rev. John REARDON, 9 P.idgemont Road

?t. Albans, Herts., England

Dr. Elizabeth WELFORD, 6 Pratt Walk

Lambeth, London S.E. 11, England

Dr. Rachel WATSON, 27, Woodhall Ave

Pinner, Middlesex HA5 3DY, England

Rev. R.J. HALL, 30 Lovelace Road, London

S.E. 21, England

Mrs. Edna G. THORNDYKE, 18 Fairview Road

Woodthorpe, Nottingham NG5 4GW, England

no delegate

no delegate

no delegate

Prof. Dr. G.J. HOENDERDAAL, 13, Louise de

Colignylaan, Oegstgeest, Holland

Rev. Miss G.S. WESTEROUEN VAN MEETEREN

128, Jan Evertsenplaats , Rotterdam 2

Holland

Sweden

Swedish Mission Covenant Church Principal Olle ENGSTR6M, SMF Teologiska

Seminarium, 181 90 Lidingo, Sweden

Rev. Gosta NICKLASSON, Box 6302

S-113 81 Stockholm, Sweden
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MEMBERS

CORRESPONDING MEMBERS

EX-OFFICIO DELEGATES

OF EXECUTIVE COMMITTEES OF WARC AND ICC

attending as

Rev. Jean-Rene LEUTNYLER, Dorfstr. 135

8802 Kilchberg, Switzerland

Mr. Georges LOMBARD, Banque Lombard, Odier

& Cie, 11 Corraterie, 1204 Geneva, Switzerl.

Mr. Kenneth W. THORNDYKE, 18 Fairview Road

Woodthorpe, Nottingham, England

Rev. John G. GATU, P.0. Box 8268, Nairobi

Kenya

Rev. Dr. Marcel PRADERVAND, 150, rte de

Ferney, 1211 Geneva 20, Switzerland

Rev. Fred K. KAAN, 150, rte de Femey
1211 Geneva 20, Switzerland

Rev. Dr. Wilhelm NIESEL, Altkonigstr. 35

624 Konigstein, Germany

Mrs. H. Howard BLACK, Room 938, 475 River-
side Drive, New York, N.Y. 10027, U.S.A.

Dr. Ashby E. BLADEN, 379 Ridgewood Ave,
Glen Ridge, N.J. 07028, U.S.A.

Rev, Dr. Norman GOODALL, Greens leeves
Benson, Oxford, England
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WOMEN CORRESPONDING MEMBERS

AFRICA

Presbyterian Church in Congo Mrs. Rebecca SHAMBA, B.P. 780, Luluabourg

Rep. dem. du Congo

Presbyterian Church in West Cameroun Miss Maria SCHLENKER, P.0. Box 49, Kumba

West Cameroun

Presbyterian Church of East Africa Mrs. Priscilla N. MEREKA, Women's Guild's

Organizer, P.C.E.A. Naaro, P.0. Box 190,

Thika, Kenya

Reformed Church of East Africa Mrs. C. van DONKERSGOED, P.0. Box 766

Eldoret, Kenya

Presbytery of Liberia in West Africa Mrs. Martha GEORGE, P.0. Box 1957

Monrovia, Liberia, West Africa

Church of Jesus Christ in Madagascar Mrs. Titus RASENDRAHASINA, 6 rue Georges V

Tananarive, Madagascar

Church of Central Africa Presbyterian Miss Marion NKANA, Women's Work Office
CCAP, Synod of Livingstonia, P.0. Living-
stoni a, Malawi

Presbyterian Church of Nigeria Mrs. M.U. NkaMA

Presbyterian Church in Rwanda Miss Priscille NISHIMWE, B.P. 37,Nyabisindu

Rwanda

Bantu Presbyterian Church of S. Africa Mrs. B.B.P. MDODA, P'B 401, The Farms

Qumbu, Rep. of S. Africa

Presbyterian Church of South Africa Mrs. R.C. DOWIE, 17 Farrer Crescent

Ernestville, Kimberley, Northern Cape,S.Af.

Tsonga Presbyterian Church Mrs. Rachel Cecilia MPAPELE, P.0. Box 6

Elim Hospital, N.Tvl. Rep of South Africa

Nederduitse Gereformeerde Kerk Mrs. E. STOFBERG, Eddie de Beer Str. 17

Bloemfontein, Tvl., Rep. of S. Africa

Ned. Geref. Kerk in Afrika Mrs. S.G.S. NTOANE
, 2014 Nhlapo Section

Kattehong,Germiston, Rep. of South Africa
Presbyterian Church of Ghana

LATIN AMERICA
Mrs. Regina M. ADDO, P.0. Box 1800, Accra, Ghana

Independent Presbyterian Church of
Brazil

Pro fa Ruth Moura FRANCA c/o Rev. Daily

Resende Franga, 152 Rua Nestor Pestana,

Sao Paulo, Capital, Brazil

Presbyterian Church of Brazil Mrs. Nympha PROTASIO DE ALMEIDA, Rua Bom

Pastor 156, Sao Paulo, Z.P. 11, Brazil
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Presbyterian Reformed Church in Cuba

NORTH AMERICA

Presbyterian Church in the U.S.

Reformed Church in America

Cumberland Presbyterian Church

Second Cumberland Presb. Church

United Presbyterian Church in the USA

United Church of Christ

Sra Migdalia CABRERA, Calle 6, No 330

Vedado, La Habana, Cuba

•'
- 'A.* i c» <brr .<j

.
.

.

Miss Janie McCUTCHEN, 341 Ponce de Leon

Ave,N.E., Atlanta, Georgia 30308, U.S. A.

Rev. Ki‘C Louise FARRIOR, Peace College

Raleigh, N.C. 27605, U.S. A.

Mrs. George L. PARIS, Richland Farm, Route 1

Hopkinsville, Kentucky 42240, U.S. A.

Mrs. Marion de VELDER, 506 Heights Rd-
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DEC LARATION BY RFV.R.N. BRCWN, DELEGATE FROM THE PRESBYTERIAN CHURCH IN IRELAND

speaking to Resolution No. 5 of the Short Report from Section III .

Nairobi, August 29 , 1970
May I say how very much I welcome the concern of the W.A.A.C. in the Northern

Ireland situation; and how much we rely upon your prayers in the days to come.

We realize that real damage has been done to the witness of the Gospel and to

the Protestants and Presbyterian men, both in Ireland and overseas because of

the tragic events in our country and the interpretation put upon them. This

rests heavily upon us.

May I simply make one or two points; -

(l) The terms "Protestant" and "Catholic" as used in and with reference to

Northern Ireland have no intrinsic religious significance. They are
basically political social terms, the historic reasons for the use of the

terms in this context taking us beyond the time of our disposal. We live

in a deeply divided community, politically, socially, religiously.
You either are a "Catholic" or "Protestant". People who call themselves

"Protestants" will quite freely admit that they are not Christian®.
The IRA, a s’bv.msive and illegal organization would be referred to

.as a "Catholic" movement, even when reputiated by the Roman Catholic Church.

A Jewish member of our community stopped by one of the rowing groups
of rioting youths, was asked, Which side are you on? He replied that
he was a Jew. Yes, they said, but are you a -Catholic Jew or a Protestant
Jew?

You will have heard it said and sincerely believed that was has been taking
place in Northern Ireland is a "religious war". Because of this widespread
interpretation in the world press, the leaders of the main Protestant Churches
and His Emminence Cardinal William Conway, Roman Catholic Primate of
All Ireland, issued a joint statement in an attempt to remove this misunder-
standing. I quote: - "We have no wish to deny that there are serious and deep
divisions which we deplore in the N.I. community but we wish to assert that
these divisions are net primarily of a religious character."

( 2 ) My second comment refers to the Rev. Ian Paisley, Members of this Council
should be aware that there is no connection whatsoever between the Presbyterian

Church in Ireland and the Free Presbyterian Church of Ulster organized in
1951 by Dr. Paisley, who was himself previously neither a minister nor
member of any Presbyterian Church. Time and time again we have disassociated
ourselves from this man and he has, in stronger and more violantly colourful
language emphatically denounced the P.C. in Ireland. No man hast done more
to harm the Presbyterian name in on day than this man. We cannot prevent
him stealing the name. We cannot prevent him from sullying it. But the name
Presbyterian is one, we will not renounce. Our Roman Catholic fellow-citizens
still refer to "Protestant and Presbyterian", distinguishing us from other
Protestant groups, as those who have stood at critical periods in Irish
history side by side with them in the cause of social justice. We have no
intention of renouncing that heritage.
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(3) I do not for a nonent wish to suggest that we are sinply the innocent
victims of a social situation. We have declared openly "that though our
General Assembly and Church have repeatedly spoken out on issues of social
justice and have tried to act in fairness to our fcllow-citizens of what-
ever communion, wo must confess that we have not done so with sufficient
zeal and urgency, sufficient self-examination and self-denial. Wc have not
always loved our neighbour as ourselves and have not infrequently made
the conduct of others an excuse for inacti n or reaction on our part."

( 4 ) The present strike has arisen out of a Civil nights Movement which sought
to remedy real social problems in the community. It sought to be a non-
sectarian movement for the problems it related to affected both Protestant
and Catholic. The movement was successful in achieving its main objectives,
but in the process of street demonstrations, provided occasion for the
historic enmities to reassert themselves. The l.R.A. openly admit to

having infiltrated the movement to use it for their own ends. Neither the

l.R.A. nor ottmr subversive organizations of ah anarchistic and communist
outlook xtfho are also at work were interested in the aims of civil rights.
The ciyil rights leaders have now no longer great influence, the movement
itself in process of disintegration. The emergence of a counter subversive
organization to the l.R.A. in the Ulster Volunteer Force and the rising
passions have led t. the terrible scenes that you have heard of or seen on
your TV screens.

( 5 ) Mr. Chairman, if you read our statements, y u will I believe conclude
that the P.C. in Ireland has said the right things courageously and without
fear. But we know that Christian talk without Christian action is an insult
to both God and man. It would be inappropriate for me to judge the effective-
ness of our actions, as members of our delegation to this assembly have
been deeply involved in attempting the work of peace-keeping and reconcilia-
tion. We need your prayers that we may have hope in the faith of dispair,
that we may have indeed the courage to go on faithfully proclaiming the
Gospel of Reconciliation, and above all that we may be given insights into
possible new patterns of reconciliation. The Irish Council of Churches
and the Roman Catholic Hierachy have this summer agreed to establish a

Joint-Working Group to confer on social issues in our community. Pray that

this may indeed produce real results. Our General Assembly voted this
without dissentint voice. For the first time we have an official and
structured form of consultation with the Roman Catholic Church. Pray that
God may enable us through this new body to help in the creation of a

just society, in which uc may be enabled to live together in peace and love.

I thank you Mr. Chairman, members of the Council, and in particular
Section III for their concern and prayers.
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STATEMENT OF 50 MEMBERS OF THE NORTH AMERICAN AREA DELEGATIONS '
,

AND 33 OTHER NORTH AMERICAN PARTICIPANTS IN THE UNITING COUNCIL OF" TilE AA.R.C.

concerning the Responsibility of our Churches jfor the Pursuit of Racial Justic e

in southern Africa

As members of Reformed churches in North America, we have come to this Assembly in

Nairobi conscious of a long history of relationships between Americans and Africans.

We remember repentantly that black men came first to America as the slaves of white

men. We remember yet more repentantly that on occasion some of our ancestors' saw

fit to justify the institution of slavery from the Bible. The most destructive war
ever fought on our continent was in part a result of this heretical misreading of

Scripture. In recent years this mistake has continued to haunt us as some of us

have sought to find Scriptural grounds for the segregation of churches and nations
according to racial differences. Thus, from time to time in our own history we have
had to read the Bible afresh to discover what it means by telling us that

now in Christ Jesus you who once were far off have been
brought near in the blood of Christ. For he is our peace,
who has made us both one, and has broken down the dividing
wall of hostility. . . " (Ephesians 2:13-14)

Like Peter, we have had to discover under the teaching of the Holy Spirit, that
the Gospel of peace and reconciliation between God and den has such simple expression
in human relationships as the willingness of Christians from different races to eat
together. (Acts 10:14-15, Galatians 2:12). It was only in 1954, for example, that
one 'of our North American Reformed Church bodies was led to declare that in both
church and society "segregation according to race is discrimination which is out
of harmony with Christian theology and ethics." ‘ (General Assembly of the Presby-
terian Church in the U.S., 1954). And it has been 'only in the nineteen sixties
that many of us have recognised that the "wall of hostility" separating men in our
society includes not only the wall of legal segregation but also the walls of
economic and political systems that subordinate the interests of one group of men
to the interests of another. These, too, we now believe, are subject to the judgment
and the transforming power of God.

As Christians we know that we 'are not at the end of our need for repentance in these
matters. As we have met our African brethren in this Nairobi Assembly, we have be-
come more keenly aware of our own current participation as North Americans in
political-economic systems that subordinate the interests of people in Africa,
largely black, to the interests of people in North America and Europe, largely white.

In particular, at this Assembly we have had to confront the part played by our own
nations in sustaining that cluster of injustices felt most deeply by many African
Christians: The injustices of racial discrimination, economic exploitation, and
political oppression in the white-dominated countries of southern Africa. We cannot
pretend to understand all the problems of the churches and governments of these
countries or all of the ways that North America may be implicated in these problems.
But we hope that we understand something of the meaning 'of the Gospel of Reconcilia-
tion for the relation of men to each other in the church and in national societies
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throughout the world. In the none of the Gospel,

- we reject the belief that the Church's spiritual unity in Jesus Christ can
be adequately expressed apart from the church's physical community of worship
and organization, food and fellowship;

- we reject the belief that the social separation of the races by national law
iw compatible with the demands of Christian love;

- we reject the belief that a minority of people in any country have a right tc

plan paternalistically for the development of the majority of people in the
country, without regard to the wishes of that majority;

- we reject the belief that the church in any nation, including our own, should
lend its approval to systems cf social segregation, economic exploitation, and
political oppression.

Though rejecting these beliefs, we affirm our fellowship with Christians in the
countries of southern Africa who hold contrary beliefs ; and wo stand to be corrected
by our continuing dialogue with them under the Word of God. But our desire for this
fellowship should in no way compromise cur commitment to racial justice in southern
Africa. Furthermore, we have been reminded in this Assembly that a large majority
of our fellow Christians in southern Africa are black.

Wo are, of course, aware of involvements of other nations in racial injustice and
economic-political repression, often net widely publicized but not thereby less a

fact of international life. However, we believe that it belongs to our Christian
witness in North America to take responsibility for our own involvement in the massive
influence of American power in the lives of people living in the Republic of South
Africa, Mozambique, Angola, Rhodesia (Zimbabwe) and Southwest Africa. (Namibia).
America is both economically and politically involved in the perpetuation of racism
and colonialism in southern Africa. This fact has been consistently acknowledged by
many American church assemblies.

We recognize that there are instances in which American investment elsewhere has been
helpful, but some illustrations of our involvement in southern Africa that arouse our
concern are the following:

- the preferential Sugar Quota Legislation which awarded, in effect, approxi-
mately a 35,000,000 annual subsidy from the U.S. government to the South
African government;

- the sale of American arms to Portugal described as being for NATO and internal

uses only, but being used in Portugese colonies to crush the African inde-
pendence movements;

- the investment by American oil companies in the Portugese territories
providing a direct subsidy through investment and royalties to the colonial
governments and their military suppression of African independence. A key
example is Gulf Oil's $150,000,000 investment at Cabinda, Angola;

- the granting of U.S. landing privileges to the government-owned South African
Airways . The airline is a governmental partner in do facto discrimination
since the South African consulate almost always denies visas to black Americans.
The Attorney General of New York State presently has the airline in court for

discriminatory practices;
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- the recent revolving credit arrangement between South Africa and 10 major

American banks which provided $40,000,000 credit to the South African
government. The agreement was recently terminated after several years of

concerted, pressure by a coalition of American churches and secular organi-

zations. However, American banking involvement in the economy of South Africa

continues unabated and is expanding.

America (along with Groat Britain, West Germany and Japan) provides the major financial

undergirding of the economy supporting the apartheid system. These four countries

account for approximately two thirds of both South Africa's imports and exports.

American investment fast approaches the $1,000,000,000 mark and is rapidly increasing -

especially in the key sectors of the. economy.

Recognizing that business activity inevitably has social and moral results, we

challenge American business to refuse to make investments in southern Africa unless

such investments are subjected to careful moral scrutiny to determine that they are
non-discriminatory and make a specific ' contribution to the freedom, equality, and

welfare of the non-white people of southern Africa. Examples of such specific con-
tributions would be: the payment of equal wages for equal work and a non-discrininatory
promotion policy at all levels of employment.

As delegates and participants in this Uniting Council of the W.A.R.C., we recognize
the seriousness of this kind of involvement in these unjust systems. We acknowledge
our responsibility as Christians to determine what tools or influence for good we
have at hand, such as our own corporate investment and world opinion. We. are obliged
to advocate political self-determination, justice and human development for all African
and to oppose colonialism, racism and repression wherever these occur.

We have a further obligation to seek practical ways in which the churches can give
immediate material and moral support to the humanitarian programs of those engaged
in the struggle to secure justice and freedom for the people of southern Africa. Such
support could include medical services foi persons related to southern Africa libera-
tion movements, support for famili >s of detainees, education for their children,
housing and scholarships.

We pledge renewed action for the reformation of our own life in this area of our wit-
ness as a church. Acknowledging the equality and unity of all mankind in Christ, we
believe that le jure or de facto support of institutional racism by the church is a

heresy which denies our unity, our worship of a common Lord, and our witness in a
divided world.
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"THEOLOGICAL EDUCATION IF TFE IW OF ^BE CBURCF"

(A Reoort orr a Theological Consultation held in Nairobi', Kenya, 17th -

19th August 1970, on the eccasicn of the- Uniting General Council of the

T.C.C. and the- W.A.R.C.

)

The Consultation was comnosed of more than 40 participants, widely

representative of churches in the I.C.C. and the W.A.R.C., though there

were few African theologians present and no one from Latin America.

Inevitably-, the shortness ef the time available and the fact that almost

all those attending came from two families within the world church

imposed considerable limitations on what could be expected from the

Consultation. Blit the exchange of information and ideas and the readi-

ness te enter into frank- debate, when divergences of opinion and exoer-

ience appeared, proved extremely- fruitful.

Preliminary- material in the form of eight Background' Papers on

Theological Education in different parts of the world had been sent to

delegates, and these were introduced and commented on by- the Chairman,

Prof. Samuel H. Moffett. Four of the Papers had been written with

special reference to the African scone, and a useful session was devoted

to discussion of the particular problems and difficulties confronting

Theological Education in this continent. At subsequent plenary meetings

three Special Papers (printed in the Bulletin of the Department of

Theology, Spring 1970 ) on:

"Theological Education for the Ordained Ministry"

"Theological Education for the- Laity-"

amf "Theology as Scientific Enquiry and as Christian Commitment"

were introduced and considered.

The major detailed work of the Consultation was undertaken in four

discussion groups, of which the findings and observations, presented to

a plenary session and amended in the- light of comments, are given below.

They are ptaib forward' -without any pretensions as to their originality,

and are intended sinroly to provide an indication- of some of the views

expressed gnd to- serve as a stimulus to further reflection on a few basic

issues in this field.
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The Churc-h and' Theological “Education .

The institutns of- theological education are enterprises of the
it. v.

churches. Even so, the relationships between the two are rrot always

supportive and creative. On occasion the church is viewed" by- theolog-

ical educators- as- being- indifferent or even as their particular fee;

and on other occasion’s churchmen see theological education as, at host,

beside the point and, at worst, as tho comp of the enemy. Such- occasions

ought not to exist. The wholeness and" oneness of the Church- are to he

reflected in all tho persons and structures engaged in mission, hut

such qualities should he present in special measure ameng- tfre eersons

and structures having te de "with theological education.

At least twe derivatives follows

1. The institutes ef theological education should he as ecumenical as

the particular time and place wa-il permit. While ecumenical arrange-

ments may he stimulated hy the desire or necessity- te make the hest

possible use of financial and human resources, the promptings for such
Isrfyv* fa-fc * VvlivW -j Ji-j

. j
structures emerge from far deeper levels. Recent scholarship has

'
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.

reminded the churches- ef the Nbw Testament insistence upon fulfilling-

our Lord’ ,,

s prayer that his disciples wrH he one. Simultaneously,

technolegical advances resulting in improved transportation, increased

mobility ef persons, and constant communication among' the peoples of

earth underscore that no one expression of the church is a total express-

ion ef the whole church. Only tho fullest possible manifestatien of the

church will make the fullest possible witness to the world.

Te speak thus is not to suggest that ecumenical structures auto-

matically solve the turning issues of theological education. They do

not, hut the message of tho Spirit te the churches in this day seems to

insist upon the drive toward ecumenicity.

2. The institutions ef theological education should be related to

sponsoring churches in ways that encourage simultaneously a high level

ef autonomy on the part ef the schools and" continuing vital communication

between the schools qnd the churches. Considerable autonomy ef the

schools is essential* not only for the protection of academic freedom

and the mglnjtenance ef the integrity of academic institutions, but also
ttMVUtW'l i..Vx A "iP iiwa <-L--ir

for the even more profound protection of the gift of prophecy within the.
A*) "fliy/ i

church. Institutions of theological education are academic institutions,

hut they are also 'members’ of the body of Christ. As such, they- are to

perform certain functions which require insti tutional autonomy for their

very existence. But this considerable autonomy on the part of educational

institutions must be coupled with an equal measure of two-way communic-

ation between the churches and the schools. Only so can the schools
—A

learn the needs and expectations of tho people of God,. Only so can the

people of God loam the insights, the knowledge, and the promptings to
(it. *\ jvi/'. *~\

renewal which arc Ged’s-gifts through the schools.
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IT Culture ant? Theological Education .

Concern was expressed about a sometimes pejorative use of the

term 'native religiosity
• ? and it was realised that- this is net some-

thing- restricted to specific parts of the world'. There is 'native

religiosity' and a certain amount of heathenism the Gospel has- to face

in all cultures, including- that of the so-called Christian countries.

The Gospel judges the life ef the 'old' churches as much as African

traditional religion.

P.'l'fa'VV) »Urf *XC -i

While it was agreed that Christ does not reveal himself in culture,

it was affirmed that the message ef Christ is hound' to he clothed in

many different culture patterns. This is part of Christ's hecoming-

flosh and dwelling among men.

One of the difficulties is to see culture under the influence of

reconciliation. As Christ reconciled the whole world', culture also is

to he seen under the- power of his work and his lordship. This has two

implications s

a) Culture ceases to he a power of its own with a revelatory,

function; and yet

h) is made a vessel to serve as a tool in the relevant proclam-

ation ef the Gdspel.

(cf. Prof. Mhiti's view of the "turning-upside-down” of culture by- the

Gospel)

The problem of adapting theological education to contemporary

society and culture is a task not only for the church in Africa or

Asia, whore theology still seems to appear too much in a European

pattern of thought, hut is a task of the church in the secularised

societies of the northern hemisphere as well.

While it can he agreed that faith must he rooted. in contemporary-

history (and not simply in the traditions of the past), it is very

difficult to see if, or te what extent, the set-up of the curricula of

theological education has to he changed in order to fit them- hotter te

our present needs (c.g. hy breaking down the traditional disciplines

ef theology).

|W7 f
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III T hoping! cal Education for' tho Laity .

Tho word 'laity* was understood to mean tho whole people of God.

The ministers were soon to ha vary mush a part of tho 'lacs', performing

tho function of interpreting tho Scriptures. They were, seen to ho paid

members of the 'laws', being, in the words of Scripture, "worthy of

hire".

Tho term ' thco logic a-1 education 1 ' v;as taken to roean tho whole

process of freeing' a congregation to hoar God's word freshly and to obey

it freshly. It certainly did not moan tho abstract and complicated

knowledge which is so specialised that it cannot serve.

The role of the Word in Christian Education was discussed and it

was seen that this Word is God's Initiative for his oeoole. Direct

Bible Study as a method of Christian Education was stressed especially

in connection with tho situatien In tho Third World'. On the other hand,

in "Europe and the TT.S.A. experience shows that direct Bible- Study- can

actually bo a hindrance to communicating the- Christian truth. In the

Third’ World Theology as taught at present In tho seminaries can bo a

hindrance to the speaking of the- Holy Spirit through Scri'oture. It was

agreed’ that the way in which Scripture speaks depends on the situation.

The pwppese in training laymen was seen- to be :

a) To provide more labourers for the harvest.

b) To give peoole a more abundant life.

c) To help make a hotter world to live in.

The methods to he used in training depend very mush on the circum-

stances. Those would include: Bible Study? television, radio and the

press. The need to involve laymen In these fields whore opportunities

exist for tho propagation: of Christian Education was stressed. In the

Third’ World particularly Christian Stewardship Training is of vital

importance.
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IV Theology as Commitrrent' and Theology as Critical Enquiry .

It was realised that there is - and there needs te he - a logiti-

nratc ton-si on- between Theology as Commitment and Theology as Critical

Enquiry,

Theology cannot claim to he a science as any groat, proud" claim

Nevertheless, Theology rray legitimately clairr a proper place in the-

field of scientific enquiry.

a) Theology claims to he a science , hut with the recognition that

not all 'sciences* are the sanre. Theology is in no sense an exact

physical science or- 'WIssenschaft' . In fact, the clairr of Theology- to

he a science is partly to opoose the tyranny- of the groat clairrs of

science - to de-mythclogise the positivist view of science. Theology-

is not the ’queen' of sciences - indeed, it nay he termed a 'queer'

science, hut still a science.

h) Certain scientific processes should he regarded as theological

tools -

( i ) Ohs ervation

(ii) Analysis

(iii) Critical evaluation

(iv) Search for new areas, expressions, and applications of

Christian truth.

It was suggested' that Theology- i s closest te the science of Medicine,

as It also requires both knowledge and practical application.

Theology- as Commitment was seen to have several aspects?

a) Moral and Ethical.

h) Intellectual - cf. John Fleming (Bulletin, p.IO)? "It is this

faith in God through Jesus Christ, this personal response to the revel-

ation of God as personal and purposive love with inollcations for one's

life and destiny-, that- makes a man a Christian".
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Tuesday l8th August

9.00 hrs

9.15

10.15

10.50

12.15

12.45

14.50

15-50

15.45

17.50

Session III

Morning Prayers — )3v, 4<y' \(l^Aa> C\

Paper on Theological Education for the Laity - Symposium by the

Rt. Rev. Crispus Kiongo, the Rev. I.C. Dougall and the Rev.

J.O. Welsh, Lay Training Centre, Kikuyu, Kenya.

The paper will not be read but is issued to participants in

advance. The discussion will be introduced by the Rev._D.WJ3.

Shaw , New College, Edinburgh University, Scotland.

Tea/coffee break ~ ^

(Continuation of the discussion 6jvr*-ju

Adjournment of the session

Lunch

.
...

i ff‘ V i

’A .

Session IV

Paper on Theology as Scientific Inquiry and Christian Com-

mitment by the Rev. Dr. John Fleming, St Mary's College,

St Andrew's University, Scotland.

The paper will not be read but is issued to participants in
4- V tflw, t

advance. The discussion will be introduced by Professor John

N. Thomas, Union Theological Seminary, Richmond Virginia, USA

Afternoon tea

^Continuation of the discussion] - 6nr«vp; , .

Adjournment of the session

18.00-19. 00 Evening meal

19.50

21.00

21.15

Session V

Continuation of general discussion if desired

A small drafting group will attempt to preapre a report for
discussion by the conference on Wednesday morning

Evening Prayers - I)-)-
— ^

Adjournment of the session
vv. vo 'I noiCiBoyb

Wednesday 19th August
1 Session VI

09.00

09.15

10.15

10.50

11.45

12.00

viViuMorning Prayers

Discussion on the draft report

Tea/coffee break

Final discussion on the draft report

Closing Prayers — $

K

Closure



THEOLOGICAL CONSULTATION
Nairobi , 17th - 19th August, 1970

(On the occasion of the Uniting General Council
of the ICC and the WARC, 20th - 30th August, 1970)

Theme

:

i V.J

Theological Education in the Life of the Church

Place: St. Andrew's Church Hall, Nairobi
Chairman: Professor Samuel H. Moffett, Seoul, Korea

Monday 17th August

14.00 hrs

Session I

Opening Devotions - ft 7
^ '

Introductions - ik'ik f) iL jL^>7
7

.

14.30

- Conference Arrangements : Appointment of Drafting Group
$i-u_ .

Cv .

Background Papers on Theological Education in different parts
of the world.

These papers are issued in advance to participants and will not

be read.

j

Discussion on the Background Papers will be introduced by the

Chairman, Professor Samuel H. Moffett, who will provide a brief
omnibus reaction.

15.50 Afternoon tea

15.45 Continuation of the discussion on the Background Papers
fuc <1 tLu-i .

17.50 Adjournment of the session.

18.00 -

19.00
Evening meal

19.50

Session II

Paper on Theological Education for the Ordained Ministry by

President John C. Bennett, Union Theological Seminary, New York.

The paper will not be read but is issued to participants in

advance

.

The discussion will be introduced by Dr. Olle Engstrom, Principal

of the Theological Seminary, Lidingo, Swedish Mission Covenant

Church , Sweden

.

21.00 Evening Prayers __ ^ iWWd

21.15 Adjournment of the session
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February 25. 1970

Professor Samuel Hugh Moffett

Inter-Presbyterian Mission Office

l.P.O. Box 1125

Seoul
Korea

Dear Sam,

I am delighted to have your letter of February 15 and to know
that you will be in Nairobi and that you will chair the Consultation

on Theological Education, August 17 - 19th.

It is also a relief to have your assurance that you will provide

'the brief omnibus reaction' to the background papers.

It will be possible for husbands and witffes to be accommodated in
University Halls of Residence. I have checked with our general secre-

tariat and Mile Piguet tells me that as sonn as Geneva receives infor- '

mation from the Church that you have official delegate status, Geneva
will send you the relevant litterature on the Council, plus the regis-

tration form which will take care of the accommodation question for

your wife and yourself. I would urge to complete this and return

it as sonn as you receive it in due course.

Please, excuse the haste, but we are extremely busy with the

Nairobi preparation. Greetings and all good wishes.

I am,

RS/cr Theological Secretar3
>-



June 1, 1970

Rev. Richmond Smith

, World Presbyterian Alliance
150, Route De Ferney
1211 Geneva 20, Switzerland

Dear Richmond*

I am delighted to have the 8 background papers for the Consultation
on Theological Education. They came today.

I will, therefore, be preparing, as you suggest, one ever all
reaction paper to pick out the main question and points of
discussion for the opening session on Monday, August 17, at
2*00 p.m. I vfrill count on 25 to 30 minutes.

I had hoped to be arriving direct from Korea but now find that
I must detour through Chicago, COEMAR is insisting that I speak at
their furloughed missionaries conference August 10 to 15* Mrs,
Moffett, however, will probably be arriving from Korea rather than
from the U.S.A,

We have sent in our forms requesting lodging together at the University
Hostel, if possible. It will be good to see you in Nairobi,

Power to you.

Sincerely,

SHMtmas

Samuel H. Moffett
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Dear Sam,

DEPARTMENT OF THEOLOGY

Contrary to my expectation, I find I can vrrite you earlier than

I had anticipated. Therefore two letters on the same day 1

Chairman :

Rev. Dr James I. McCord
President

Princeton Theological Seminary

Princeton, N.J. 08540, U.S.A.

Rev. Dr Egbert Emmen
Netherlands Reformed

Church

Rev. Prin. C. H. Hwang
Presbyterian Church

in Formosa

I am now sending you all the 8 background papers for the Consul-

tation on Theological Education today.

Originally, I had estimated there would be 4, but to my amazement,

in spite of the absence of a reply from certain of our African friends,

I nevertheless received papers exceeding my original request. In all,

4 on Africa alone. Having received them, vie thought it proper to incor-

porate them. In addition, there is a short paper on Europe. This makes

a total of 8.

Rev. Dr R. Stuart Louden

Church of Scotland

Bishop Emmerich Varga

Reformed Church of Slovakia

However, Sam, vie are relying on your continuing good will to

provide the one total omnibus reaction.

Our suggestion is that we take your reaction^ approximately 25 to

50 minutes, which will pick out the main questions and points for
discussion fom the 8 papers, at the very beginning on the Monday
afternoon, 2 p.m. This would be followed by general discussion, which
in turn would draw out further information evaluating the situation in

different parts of the world.

It goes viithout saying that none of these papers will be read in

the Consultation, but all the participants will receive them well in

advance. The main thing in the first session will be your starter-paper.

I am also sending to you Bulletin Vol. X. No 5 which contains the

5 main papers for discussion in the Consultation.

On Monday evening, vie shall take the paper by Bennett and the
reaction will be provided by Dr. Engstrom from Sweden. Tuesday morning
the 2nd paper, which is a symposium by staff members of the Lay Training
Centre, Kikuyu, Kenya, and the reaction will be provided by the Rev.

D.VJ.D. Shaw, Secretary of the Eaculty of Theology, Edinburgh University,
Scotland. Tuesday afternoon, the 3rd paper by Fleming, and the reaction
by Prof. Jack Thomas of Union Theological Seminary, Richmond, Virginia.

cont.



Prof. Samuel H. Moffett, Korea, 26.5.70 2

Tuesday evening could well be utilized for further discussion
and the work of a small drafting group which would attempt to sum-
marized our findings.

Our final session on Wednesday morning would be devoted to
discussion and approval of the draft paper prepared by the drafting
group on the Tuesday evening.

The only papers which will be read at the Consultation are

your own reaction and the other 5 reactions. on the main subject
papers.

Later on I shall send you a skeleton time-table with accurate
meal times.

As time is now getting shorthand I very much regret that these
papers are reaching you over a month later than I had anticipated^

I shall be very grateful, 3am, if you could dash off an immediate
reply by return, indicating their safe arrival on your desk.

Marcel's wife is seriously ill in hospital with a cerebral

hemorrage. Please, remember her in prayer. Greetings from all the

staff

.

Yours very sincerely,

Richmond Smith

RS/cr
end. ment.
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THEOLOGICAL EDUCATION IN THE LIFE OF THE CHURCH

An Evaluation of Theological Education In Africa Today

- Dr. J. Walter CASON, Theological Education Fund, London

Africa defies a simple classification as to climate, language, race or

religion. Nevertheless, it is possible to contrast the religious milieu

of tropical Africa with that of other continents. Traditional African reli-

gions combine pragmatism as to results; an acknowledgment of unseen power's

and an acceptance of the plurality of centres of such power. The Christian

faith has been consciously accepted - along with much else - during the past

5 generations. While it sometimes had links with European ruling powers,

it is not now thought to be a centre of vested interests opposed to the de-

velopment of nations for the benefit of all. It has in fact been in the

forefront of educational, agricultural and medical development. Christianity
may still be statistically a minority religion but its adherents feel no

fears in this regard. They lack both the minority complexes of Asia and the

post-Christian disillusionment of the West.

Much of the theological education carried on in Africa today shows more

continuity with its Western past than change toward the African future. Any
nation could furnish illustrations of the small rural denominational theolo-

gical college valiantly struggling to survive and to prepare a ministry
according to the pattern of their forefathers. At other places, theological
educational opportunities have changed so rapidly that churches have not
even decided whether or not they want to use them! Lay training is being
developed in Nigeria, Kenya and South Africa; clinical pastoral training
and preparation for a specialized urban ministry are already available at
a number of centres. Church and theological college mergers have occurred
in the last decade and new buildings have been constructed on many sites.
Theological education in Africa shares with that in other lands in the dif-
ficult tasks of remaining faithful to the Gospel while relevant to the plight
of man in his environment; utilizing. the revolution in educational methods
as well as the expansion of educational facilities; and structuring theolo-
gical education so that it serves the church and its mission as these are

understood today. Such general concerns can be sharply focussed in Africa.

1. Whatever happened to our Confessions
As the World Alliance of Reformed Churches and the International

Congregational Council unite in Nairobi, it is fair to ask whether or not
this has meaning in Africa. Will it make any difference to the witness of
the churches or to the task of theological education? I agree with
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Professor Dr. Wilhelm Niesel that there is no "Reformed position" since
true Reformation creates movement, is dynamic and tolerates no established
position. (Bulletin , Vol. IX, No. 4, page 1; Dept, of Theology of the
World Alliance of Reformed Churches and the World Presbyterian Alliance.).
Would that be equally acceptable to the authors of the Confession of 1967 in
America and the disciples of Abraham Kuyper in South Africa? For that matter,
is there sufficient respect for different theological positions between the
Eglise Presbyterienne du Cameroun and the Eglise Evangelique du Camerou?
Much interdenominatinnal co-cperation in theological education is based on
pragmatic considerations but there are in Africa a number of Protestant
Theological Colleges where co-operation would be rejected on doctrinal
grounds, just as there are a number where it would be embraced as an increa-
sed opportunity for theological understanding.

1

; ri '

2. Just how far can co-operation go ?

It is not too difficult for Congregational and Reformed Churches to

co-operate in theological education with others from a "Free Church" tradi-
tion. There are at least three institutions in which Congregational or

Reformed churches join with Anglicans in theological training and an equal
number where they work with Lutherans. Roman Catholics have haqyjme active

in regional Associations of theological Colleges. Some wish /to be only a

pleasant annual encounter of lecturers; others believe it should become a

sharing of lecturers, facilities and an exchange of students. Are we prepared
to expose our students to this? Is it only "safe" for those who have comple-

ted theological training and been ordained or can it be worked out for the

laity who make up the church in each locality?

3 • Can we really use the Universities? 4^ 0 «

?

At Dakar, Abidjan, Lourenqo Marques and Tananarive there is no place for

theology in the State University. Cameroun and Congo-Kinshasa are prepared

to provide bursaries and acknowledge the academic level of theological trai-

ning under both Protestant and Catholic auspices. In Sierra Leone and

Lesotho, Christian theology has a historically entrenched place while in some

South African universities, the Reformed tradition is semi-established. In

much of English-speaking tropical Africa, "Religious Studies" may be within

a State university so long as this includes not only Christianity but tradi-

tional African religion, Islam and other faiths significant in the area.

Some of these Departments have earned the respect of the University community

by their scholarly teaching, competent research and stimulating participation

in inter-disciplinary studies. Some Departments have rendered significant

service to the Christian churches and other religious groups by training

leaders, accrediting theological colleges, providing local resource material

and arranging extra-mural programmes.

The academic quality is good. Some achieve a significant level of Afri-

can relevance. None provide vocational preparation for service in the church.

Relatively few students benefit directly from the training and very few of

these feel called to salaried positions within the church. Should such

Departments be expected to train lecturers and administrators but not pastors?

The University offers both stimuli and temptations unknown in a quiet

theological college. Will the churches support such work, not only in gene-

ral pronouncements but also in their local university?
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What is the significance of "Religious Knowledge" in the -Schools?

V

African education was long in the hands of the churches even where

subsidized by the Government. Some form of Christian Biblical studies or

church training survives not only in dhurch schools but in many institutions

under Government management. There are notable examples of teacher training

and re-structuring of the course material, but in many cases religious

knowledge resembles the rote memorization of a Protestant catechism written

for Western "Christ' endem" Christian statesmen may understandably feel

that this sort of thing has no place in a developing nation. There remains,

however, a remarkable opportunity for theological education if there can be

a radical renewal comparable to the talent and ingenuity applied to teaching

the new mathematics or the sciences in African schools. Either radical

renewal or rapid erradication would be preferable to the perpetuation of

the present pattern.

5.

What does it mean to be both catholic and. locally relevant?

arlV^

Many theological colleges still emphasise the- history of doctrinal

development in the early church and the Reformation period rather than a

study of African religions or the political and social environ-mftnt . • In

competent preaching, occasional consultations and in academic journals a

useful beginning has been made toward expressing Christian truths in a way
that speaks to man with his beliefs, his problems and his hopes in the '•

village or the African city. The power of effective preaching is difficult
to share with those not present when the Word is spoken. Scholarly arti-

cles are often thought out and expressed in French or English for the

benefit of European theologians. It has been suggested that any formula-

tion of an "African theology" should first be written in a major African
language and discussed with Christians of various age and academic groups
before being translated and published for wider use. In a continent of

800 languages, the first task is to conduct theological education so that
each man apprehend the Good News in his own tongue. Thus some knowledge
of local languages and thought forms is essential not only for Pastoralia,
catechist training and village evangelism but also for teaching New
Testament or Systematic Theology in the University. Talented Africans
have spent many years abroad learning how the faith is expressed in the

West. They then return to We stern-oriented universities or higher theolo-
gical colleges and use English or French as the medium of instruction. This
is useful background but it is they (and not just their less qualified
students) who should engage in the exciting and exacting task of transla-
ting and communicating The Message. This has hardly begun.

With the exception of a few theological colleges for Europeans in
Southern Africa, no Protestant theological colleges on this continent can
claim to have both a majority of staff and of financial support from
within Africa. Under such conditions, can one even hope for theological
education which is locally relevant?

6.

What i s theological training ? * -Urtuv ^ 0 ^

A university would pursue "acadamic" study and endeavour to divorce
this from vocational and practical orientation. Where a church and its
theological college provide pastoralia, field work and orientation in the
traditional functions of the ordained they may still be daunted by the
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need for encouraging spiritual growth and maturity, without which all the
rest is empty. Is 'spiritual formation' something more than grace and habit?
If we believe that theology is a scientific inquiry and also a joyous commit-
ment to Christ, can both be stimulated through theological education?

Our congregation still sing the hymn by Philip Doddridge:

"Ye servants of the Lord

Each in his office wait..."

knowing full well that it cannot be twisted to mean that the theologically
trained Christian waits 'in his office' for the world to come seeking help.

Our seminary libraries are stocked with books exhorting us to join in the
one mission of the church throughout the world, to go where men are and
share in their life rather than waiting for them to appear before us on a

Sunday morning. We have a goodly heritage from Amos until now showing the

need for a prophetic ministry to the power structures of society. This zeal,

this consuming fire is not always suitably contagious in the congregation;

is it spread more effectively when the medium of theological education is

not limited to the sermon?

Can Christians at all academic levels be trained for an open, flexible
learning lifetime of ministry? Can they learn to listen to people, to new

ideas and to relate these to the Gospel? What must be included in one '

s

packet of information as he enters upon his ministry? In addition to

Biblical studies does he need specific exposure to philosophy or to agri-

culture, to hygiene, book-keeping or sociology? At any academic level can

he be initially taught in such a way that he will demand and profit from

continuing education through a lifetime of service?

A man does not become a prophet simply by receiving theological educa-

tion but does that training helps him to be more sensitive to God's love for

the suffering and oppressed and His righteous judgment of the oppressor?

African countries are 'independent' but, as in the rest of the world,

the reality can be bitterly disappointing. In vast areas the majority of

the people have virtually no rights while in other countries minorities fear

or experience injustice. New political and economic structures are being
forged on the basis of current goals and anticipated enemies. Each nation

claims that justice and righteousness will be forthcoming. Do Christians

provide a perspective based on their understanding of God's Word?

Churches in Kenya spoke last year about oath- taking ceremonies. Some

South African Christians speak about their government's policies of 'separate

development'. Ten years ago an excellent booklet was produced on Christian

Responsibility in Independent Nigeria . Will we hear such voices in the

coming decade? Will they come from all parts of the continent? Must they

be as rare as the true prophets of Israel?

7. Who is being trained ?

The church seeks to educate men for ordination but gives them inade-

quate stimulus thereafter. Sermons and Sunday School are not effective

enough for the training of the whole people of God for their mission in

society. University extra-mural courses in religion are available in seven

African countries. Correspondence study with local tutors and annual

seminars are being developed from two centres. Will concentration on

massive adult education of the whole people aid the church to become in

rea.lity that which we profess it to be?

February, 1970
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THEOLOGICAL EDUCATION IN THE LIFE OF THE CHURCH

An Evaluation of Theolpgical Education in East Africa Today
- Rev. David Philpot, St. Paul's United Theological College,

Limuru, Kenya

During its brief ten-year life the Association of East African Thelogical Colleges,

covering Kenya, Tanzania and Uganda, has had the benefit of two published reports,

based on research: Training for the Ministry in East Africa by Mr.F.G. Welch in 196y;

and Equipping for Ministry in East Africa by Prof. P.M. Miller in 1969* These studies
emerged from extensive consultation, not merely in the theological colleges but at all
levels of church life, and provided church leaders and theological educators with a

vast amount of material for self-study and evaluation in this crucial sphere.

''

V ^ C
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In the concluding paragraph of his report Mr. F.G. Welch asserted:
"The weaknesses in the present theological colleges may be admitted to be

but the greatest obstacle to the provision of an adequate ministry
remaxns the Church s failure to produce candidates for the ordained
ministry in sufficient numbers, of sufficient calibre and with sufficient
support guaranteed to them and their families", (p.219)

The intervening, years have shown a certain amount of progress in the field of
15 ' recruitment for the ordained ministry, and today there are more men in training,

a greater proportion with School Certificate when they enter college, and better terms
*o-of service available on completion of their studies. On the other hand, the number

^ v
~

<Aof men possessing a theological degree in each of the East African countries is less
than ten, and so all of the churches remain far short of the goal of a well-educated
ministry. However, within this context must be noted the potential significance of

the already-established Departments of Religious Studies and Philosophy in the
University in Kampala and Nairobi, since, if used to the full, these could play a

major role in the task of theological education in the future.

Some of the East African colleges have students from several denominations working
together, and in 1970 in one there will be men from nine different churches . Such
theological colleges are in a strong position to influence the eeumenical situation
favourably. The chance to be involved in the University Diploma in Theology has enabled
the Protestant and the R^man Catholic Colleges to discover ways of co-operation and in-
ter-change of iniormation and ideas, all of which could be extremely important in the
future-.

Together with the improvement in the standard of education among candidates there has
been a tendency for younger, often .single, men to d±er themselves, whereas only ten
years ago it could be assumed that students would have been employed and would be
married. In one college over 5 were unmarried in 1969, and during the past six years
the average age of students on entering dropped from 28 1/2 to 2J 1/2 years. Inevitably

v
.. these developments necessitate much more thorough selection procedures, especially

at a time when the unemployment situation is becoming steadily-, worse, and the number
of 'drop-outs' is liable to increase markedly. In the past almost all students had
learned a great deal in the 'university of life', and this compensated usually for their
lack of high achievement in formal education; today much younger candidates may be
very successful in theological < examiations but may subsequently fail in the practical
tests which confront them in parish work. Such men need more .shepherding during and
after their period in a theological college, and, where failure occurs, it is a joimt
rather than an individual responsibility.
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The Progress which has been possible in the direction of a higher • standard of
training has brought some of the East African colleges into relationship with the
University, as qualified candidates are able to prepare for the extra-mural Diploma
in Theology. This Course has been designed to meet .the particular needs of the situation;
andamong the required subjects are: African Church History, a non-Christian religion;
and the Work and Mission of the Church in Contemporary East African Society. Nevertheless,
it imposes certain limitations on the teaching in the colleges and students are liable
to concentrate on their Diploma work at- tho- expense of other subjects necessary for
their preparation for the oridained ministry. The whole question of relevance in theological
teaching arises here as

:

sharply as anywhere in the world, and it is accentuated by the
fact that many tutors are expatriates and that the medium of instruction and the books
the students read are in English, but most of their work will be in Swahili or a local
vernacular. All of the colleges are constantly struggling with the need to adapt the
traditional subjects more adequately arid to introduce methods of study and examination
which are appropriate to the current conditions; and there is an ongoing process of
experimentation and assessment.

Where, as in East Africa, colleges-were largely dependent upon tutorial staff from
overseas, there was 'much greater lack of continuity than in other countries, and this
has a serious effect on the whole task of theological education. Many were obliged to spend

,
comparatively long periods in their homeland and frequently did not complete more than
one period of service. More recently, with the availibility of at least a few local

graduates in theology, the situation has improved, but they still comprise less than half
the tutorial staff. The need to prepare suitable men specifically for such work has

been widely recognised, but, as in the. case of expatriates, they should have academic
ability plus practical experience, if they are to prepare students satisfactorily for the

demands and responsibilities of parish life. All too often the pressure to have well-
qualified ministers in other 'key' posts is so great that the theological colleges suffer,

and one is left with the impress ion that theological education is not given sufficient
priority in church planning. To have local principals is a step forward, but many

more local tutors are needed if the teaching is to be more relevant and the pastoral

care of students more adequate.

There are many reasons why students need additional opportunities for practical experience

throughout their training as well as prior to ordination, and the East African colleges

have sought to ensure better results In this sphere. As in other parts- of the world,

one of the chief problems has been the securing of suitable situations within reasonable

distance. In times of great social upheaval the. Church tends to remain unmoved and unchanged,

and so the men who- . go out into the ordained ministry must be trained, not merely to

continue past ways of working, but rather to think critically about the task of the

\6. -"‘church and to introduce new approaches for new conditions. Thus there has to be a

careful balance between experience, in the existing situation, ability to assess practically,

and skill in introducing and implementing fresh ideas. Appointing a student to work

with a tradition-bound minister does not train him for the ministry which will b .

required of him and may do more harm than good 1

. This point, however, highlights one of

the most important weaknesses in theological education in East Africa at the present

time: the failure to take seriously and make good provision for post-ordination tra i-

nirig, since this is one of the ways by which the church can keep pace with revolutionary

changes

.

Many of the suggestions made in Prof. B.G.M. Sundk-ler's book The Christian Ministry in

Africa (i960) are applicable to East ATrica; and many of the recommandations made in

the World Gouncil of Churches’ Study Patterns of Ministry and Theological Education 1

(1968) must be heeded in East Africa: although the churches here are comparatively

'young', most of the problems and challenges are remarkably like those to be found

elsewhere. With other churches on other countries the East African churches are being

forced to re-think what is meant by ' ministry ' , and consequently how to train men

and women for the 'ministry. ' After discussing such issues with chur *.men in East

Africa, Prof. P.M. Miller concludes:



"(The) whole new vision of a ministering people of God, "fa new
definition of ministry itself, and of a new role as an equipper
for ministry was glimpsed so faintly that the ordained leaders
will probably not be able to bring it to reality. Too many seemed
rather frightened by the new role it implied for themselves. They,

and the entire church, will need vigorous and sustained help to make
the change". (p.2C£)
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Christian' Education in the Background
of African Traditional Religions

- Rev. Dr. John MBITI-, Professor of Religious Studies and Philosophy

at Makerere University College, Kampala, Uganda

(see foot-note on page 4)

1. Christian education in Africa has come to peoples who in their

traditional ways are notoriously religious. The dissemination of Christian

education is, therefore, taking place not in a vacuum but in an intensely

religious environment which colours much of how the people understand . the

Christian Message and respond to it. It is sheer blindness to Ignore this

reality, and it is much better' toUmake the best use of the situation in a

creative way.

2. Although this ' traditional African religiosity has been despised,

condemned and ridiculed, it has not disappeared from those converted to the

Church. Instead, it forms a deep layer which waits to be penetrated by
Christian education. Furthermor ', as more and more Africans find themselves

in a cultural diaspora, they tend to search for points of reference and

ground in African heritage which, in almost every case, are fundamentally

religious. We are perhaps entering into a period of traditional religious
resurgence or renaissance particularly in towns and cities where new 'life

makes demands which call for religious guidanc ; and answers. Even among

intellectuals -there is increasing interest in traditional religions and
philosophy as can be judged by studies undertaken In various universities
of tropical Africa. If Christian education in Africa has shepherded us in

learning about the Quakers who -went to America, the dissection of frogs or

the theology of Karl Barth, why should it shrink from shep ending us in lear-
ning about our religious heritage and its relevance for the Christian Faith
and for life to-day?

p. A great wealth of African culture, view of the world, history,
philosophy, theology, ethics and morals is embedded in traditional religions.
If Chri stian education is to make an impact in the$e, areas of our heritage,
and if it is to assist in educating the whole person, in our schools and
colleges, then traditional religions offer the field in which these areas
of our heritage are most intensely concentrated and where they make most
sense in the African context.

4. We are aware of the dilemma in which Christianity finds itself in
our continent today: it has come to stay but in spite of the many years
of evangelization and the presence of the Church in Africa, Christianity
has not penetrated deeply into the African soil. Many individuals have been
converted in the heart only, but their mind, emotions and the social-cultural
context in which. they live, have hardly been touched by the Christian message.



I believe that a face-to-face encounter in dialogue form, between African
religions and Christianity, will go a long way toward a Christian penetra-
tion in Africa.

But -a fruitful dialogue -involves a willingness to-.listen and speak,

a readiness to learn and understand, a generous heart to give and receive,
and a genuine search after common grounds where, if possible, the same
language can be spoken and similar services rendered, where challenges can
jointly be faced and differences aired out without conflict. In the

dialogue between Christianity and African traditional religiosity, the

Christian revelation could certainly be presented as the fulfilment of that
after which in all its richness, African religiosity has groped.

• v. C\fi '
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5. As a further expansion of the last point, we hear much about the

Africanisation or indigenization of Christianity, but can we really reach
that point without coming to terms with traditional religiosity? Our Lord
categorically said that He came to fulfil and not to destroy. The Church
carries forth this message of fulfilment. But what is there to be fulfilled,

for the man of Africa, if not his religious view of life and the universe?
For African peoples this is an intensely religious universe, and it is

sacrilegious to divide it up first, as Europe and America have done, into

secular and sacred, into physical and spiritual realms, and then to desi-

gcate the Christian Message to the sacred and spiritual realmswhile the

other half : goes marching on' in a godless fashion. V/e know that the

Christian impact from the West to Africa lias come with this division; and

that African Christians have embraced the Faith with one layer of their
being while another layer is preserved for traditional religions - since

they feel uncomfortable to have a religious vacuum. Therefore they tend

to conform to a particular type of Euro-American Christianity which is

religious on Sundays but secular on Mondays to Srturdays. It has not

dawned upon them that Christian religiosity can saturate the whole of life,

from Monday to Sunday, from Church buildings to herding attle in the .

wilderness or labouring in the factory. A lot of this misunderstanding

could be cleared up through a careful dialogue between Christian education

and African traditional religions so that, in evangelistic terms, Christ

can be proclaimed as Lord of all areas of human life and of the universe.

A Christianity which is locked up six days a week and in a particular place,

is not good enough in the sight of African traditional religions which

know no such limitations and dichotomy between the religious and the

secular,
t
s
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6. There is a] bo an academic dimension to this encounter. Resea ‘jh

is beginning to show that a great deal of light can be thrown on biblical

studies through the study ofAfrican religions, and vice-versa. In the

context of the Church in Africa to-day, we are witnessing three worlds:

the Old Testament world, the New Testament world, and the world of the

Church in the world. Dozens of biblical centuries and Church history are

in fact being repeated and exposed before our eyes in Africa this very day.

It is a great pity if these times are allowed to elapse without making a

full academic use of them. Nowhere else can this exciting period be explo-

red and recorded, than within the realm of Christian education.

I- • • *• *
.
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There is much talk these days about the so-called theolpgla africana



(Afri '.an theology) . But whatever that term might mean and wherever else it

might be sought, the encounter between Christianity and traditional reli-

gions will no doubt contribute a great deal towards the evolution of the-

ological thought (or systems) in the Church in. Africa. For too long the

Church in this continent has endeavoured to exist without a theology while

its educators and adherents trample upon so much valuable theological' ma-

terial. There is no excuse formthis sin of academic negligence when

Christian education has done so much in so many other areas of learning in

Africa. For too long the Church in Africa has depended on the consumption

of. pre-digested theology from Europe and America, and now we see the same

Church beginning to suffer the consequences of hiccups and constipation I

7. We can speak further about the psychological need to free Christia-

nity from colonial associations and mentality. Indeed Christianity can be

claimed as one of the traditional religions of Africa, though different

from tribal religions. But its dose association with Europe and America,

both historically and structurally, has earned it the reputation of being

a foreign religion or a white (pink) man’s religion. Indeed, it has also

been used as such and we cannot avoid facts. But we can rescue Christianity

from tliis colonial status only through accommodating it into our traditional

thinking, and making it relevant to both uur current problems and future

aspirations. The more Christian education understands and appreciates the

traditional religions, the more Christianity will be freed from its foreign-

ness.

Yet it is embarrassing to note that traditional religions are not

taught in a single school in our country, and only half-heartedly in a few
theological colleges in East Africa. How can candidates who are training
for the ordained Ministry of the Church in East Africa, really render effec-
tive and meaningful ministry in the villages and towns in the traditional
background? Instead, medieval European philosophy and Church history are

pumped into the minds of these candidates and when like parrots, they can
successfully reproduce the stuff in their examinations, then they are let
loose to minister to 20th c ntury Africa which needs the theology of pover-
ty, hunger, disease, peasant farming, witchcraft, spirits of the departed,
a religious view of the universe, unemployment and urban problems. The
same can be said about our Christian laymen and youth, and in every^case
Christian education falls short of the demands of our time. Christian
education should aim at presenting and interpreting Jesus Christ to the
peoples of Africa in meaningful and relevant terms. We must swallow the

bitter truth that before missionaries set foot on the African soil whether
in apostolic times or in the last century, Jesus Christ had preceded them
here, preparing the heart of Africa, wooing the peoples of this continent
bo become the children of God. The same can be said about personal evan-
gelism (cf. the stories of the Ethiopian ennuch and Cornelius in Acts )

.

Jesus Christ goes first and then He calls His messengers to follow, whether
they are missionaries, evangelists, teachers, preachers or lay-workers.
To reverse that order is to invite trouble. Christian education has to
interpret this theological concept and to implement it in our African
situation.

0. Finally, we must bring in the other dimension of the Gospel when
we discuss Christian education. The Gospel is a message' of judgment and
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redemption; -anc if the encounter between Christianity and- the traditional
religious background is to be creatively beneficial, then judgment must be
allowed a free hand. The Gospel should come into our rich African religio-
sity to turn it upside-down, and if it fails in so doing, then it will have
failed "Africa. Christian education is an instrument of judgment upon our
traditional religiosity, upon our profession of the Faith, upon our past,
present and futur In the Sermon on the Mount, . Jesus proclaimed that He
came to fulfil the Old, as well as to superc :de it. Only by judging the

Old did He render a place for the New. African religiosity must be fully
subjected to the Gospel judgment, and it is only through Christian education
that this religiosity can be disturbed from top to bottom. This operation
is painful but necessary if Jesus Christ is to supersede African religiosity
as the Lord Who makes all things new. Every culture, ev vry religious tra-

dition and every generation of mankind has its demons and unclean spirits
which must be exorcised, and this cannot be accomplished simply by self-
criticism or criticism by foreigners (however 1 sharp that could be). If
Judaism with all its religious richness needed this exorcism from the lips

and ministry of Jesus, how much mere does African religiosity need it?

If Jesus called Hi s own generation a wicked generation of vipers, how much
more wicked is the generation of our time whether in Kenya, Africa or

America?

Therefore the Gospel through the instrument of Christian education

in the wide sense of the term, is the only hope for rendering legitimate

judgment upon our traditional r Eigiosity and cultures however rich these

might be, and upon our present national development and aspirations however

much we might be devoted, to them. Through Christian education the Gospel

values are conveyed upon individuals and society, to make them wholesome,

healthy, just, righteous and peaceful. Therefore Christian education has

to address itself to those areas wlii -h define the individual and his society

in the context of the past, present and future, and I believe that African

traditional religions are one such area which exerts a great deal of influ-

ence upon African individuals, communities, cultures and modern nations.

If Christian education pays its proper attention to them it will not be

wasting its efforts or. beating about the bush.

- i . ; hK / ;

,'w

( This paper is an extract from a fuller paper on the- above subject
delivered at the Annual General Meeting of the Christian Churches
Education Association, held in Nairobi, Kenya, in September 1969
and kindly made available by Prof. John MBITI.

)
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Whoever criticizes details becomes

bound up by that very criticism with
the world as it is.

Mannheim

The purpose of these remarks is to provide a functional and structural

context for the understanding of why theological education is what it is

Latin America. They are written from a sociological and not from a theologi-

cal perspective. The question: "How should theological education be?",

although very important, will not be asked (1). Value questions will not

be raised because our purpose is to understand the functional relations

and structures which give us the clue to explain why theological education
is the way it is. This functional and structural analysis, although not

primarily concerned with values, is a necessary pre-requisite for any one

interested in the transformation of the structures of theological education,

in particular, and of social structures, in general.

The presuposition of functional analysis is that any social reality, in

order to be understood, has to be seen from the perspective of its function
or the part which it plays within a larger social system. The idea of function
in sociology is close to that of organic function. "I would define the social
function of a socially standardized mode of activity, or mode of thought",
says Radcliffe-Brown, "as its relation to the social structure to the exis-
tence and continuity of which it makes some contribution. Analogously, in a

living organism, the physiological function of the beating of the heart, or

the secretion of gastric juices, is its relation to the organic structure,."

(2). Notice, however, that the organism is not the sum of its parts which,
by accident, happen to function in harmony. On the contrary, the organic
structure, which is its Gestalt, is functionally, prior to the parts, because
it is it which determines how the parts are to function.

1) For a theological discussion of theological education see my paper
• "Theological Education as the Practice of Freedom".

2) A.R. Radcliffe-Brown, "On Social Structure", The Journal of the Royal
Anthropological Institute of Great Britain and Ireland, 194-0, 70, Pt.I.
9-10.
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In other words: the parts function in order to preserve the structure of the

whole.
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Let us apply these theoretical elements to our specific problem. Our

first remark is

:

Theological education in Latin America (as anywhere in the world)
cannot be understood if we consider it as a thing in itself. We have to

find, first of all, the structure in relation to which it is functional and
to the preservation of which it contributes.

Our second remark is:

Theological education in Latin America is a function of the Latin
American churches .

This seems to be quite an obvious conclusion. Indeed we have been
saying that theologically, theological education is a function of the church.

If this is so it would appear that in Latin America there is a coincidence

between the sociological and the theological realities. Please remember

what we said in the beginning: we are moving on the level of sociological

analysis. Our conclusion allows us to say simply that theological education

in this continent is to be understood by finding out what is its specific

contribution to the maintainance and perpetuation of the ecclesiastical

structures in relation to which they are functional.

The conclusion that theological education is a function of the churches

is derived from the following facts, among others:

1. As a general rule, theological education is sponsored by the churches.

They set up, finance and control the institutions which give this sort of

education.

2. The primary criteria for the definition of the roles of professor

and student are not academic but rather ecclesiastical.

p. The purpose of theological education is to transmit the knowledge

needed for the smooth functioning of the ecclesiastical structures. It

includes both the ideology which legitimizes them (theological or confessional)

and the knowledge of the practical operations prescribed by them,

4. Since functional or operational knowledge is what the institutions

of theological education are expected to provide, scientific or critical

knowledge is not considered as belonging to its task. This is what explains

the proliferation of "Bible Institutes" and the common practice of ordaining

men with no formal theological training.

In short: what is central is not theological knowledge , as a scientific

enterprise, but recipe knowledge : knowledge which contributes to the structu-

ral unity and temporal preservation of the ecclesiastical structures.

If theological education is to be understood by being referred to the

ecclesiastical structures, these latter, in their turn, have to be understood



from their way of being related to the global society in which they are.

Thus

A

theological

education
x ecclesiastical

structures

social

structures

Let us ask, thus, now: How have Latin American Protestant churches

behaved vis-a-vis our society?

Before I suggest an answer, and in order to clarify it, I would like to

draw on an example from biology. Organisms have to carry on a dialectical

relationship with their environment in order to survive. Because they are

permanently losing vital energy, they have to be able to extract more energy

from their environment. How do they do this? Through their body, which is

a structure of mediation and which functions in order to fulfill this need.

If, by any chance, the environment experiences: changes which are more radical

than usual, the animal has to adapt itself to the new conditions or else die.

Very often, however, the changes in the world require adaptations on the part

of the animal which are beyond the possibilities of its body, because the

body has a limit. Under these conditions, the continuation in the rela-

tionship between animal and the world will inevitably lead to death. So,

the animal manages to survive by means of an artifice. It builds a shell

around itself which seals its body in and the world out. By this means it

succeeds in remaining alive, without structural changes in its body. But

the price is that its life has to remain on a pure vegetative level.

. v/J5 to

The same process happens with human communities, also. They can live

in a dialectical relationship with their world, giving and taking, and

therefore belonging to the whole fabric of human life. Or they can build
shells which seal themselves in and the world out, in order to avoid the

needed structural changes required by any real relationship with the envi-

ronment. It seems to me that this is exactly what happened with the

Protestant Churches in Latin America. Since their inception, and as the

result of both the ethic of world rejection which they received and the reli-
gious persecutions carried on against them by the Roman Catholic Church,
the Protestants tended to remain aloof from the world. However, the fact
is that although the Latin American world seemed unfriendly towards them,

they ended up by "knowing" how it was and what to do in it. Starting in the

,1950* s, however, the radical changes underwent by Latin America, including
those within the Roman Catholic Church, created a cri sis of knowledge for the

<*>>*
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Protestant Churches: they no longer knew this world; they ceased to re-cognize
'

w*

it. This situation created a serious crisis for Protestantism, which threa-
tened it with functional disorganization and internal disintegration. The
seminaries were the places where the conflict was most acute and evident.
Consequently they became the institutions which most closely threatened the
stability of the Churches, by becoming disfunctional. The crisis could be
explained as a clash between the tendencies which wanted structural re-orga-
nization, as against those which, due to the crisis of knowledge in which
they found themselves, could not see any possibilities of reorganization
whatsoever. The fact is that the latter have been systematically winning
the battle, and the churches, just like the above mentioned organisms, deci-
ded to survive by locking themselves in and the world out.
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It is this option which has defined what is functional and what is

disfunctional for the churches. Functional is that which prevents relations*
that which looks in or out. Disfunctional is anything which does the reverse.

And since theological education is a function of the church, its disfunctio-
nal tendencies have to be repressed in order to assume • the behaviour
which the church structures have programmed for it. Many are the evidences
that this is what has happened:

1. A large number of seminaries have gone through purging processes,
whereby many professors and students wore expelled.

2. The political and economic pressures which some of the disfunctional
seminaries have been suffering on the part of ecclesiastical bodies.

3. Intellectual control over professors and students.

4. Opposition to ecumenical trends.

5. Opposition to social concerns.

' 6. The phenomenon which one finds in the large cities, of large numbers
of ex-seminary students, who were forced to leave their former institutions
of theological education.

7. Organisms which presented a remarkable openness 10 years ago are

displaying a rapid and radical regression in their thought.

Space limitations forced me to give a simple outline form to these

reflections. But they suffice to show that :

1. Theological education cannot be analyzed as something in itself, since

it is a function of the Church.

2. It is doubtful that the Church can be reformed through the reformation

of the structures of theological education, because the latter do not enjoy

any autonomy vis-a-vis the former.

There are, it seems to me, two ways ahead:

1. Theological education as a function of the Church. It will tend to

repeat the process described in this paper.

2. Theological education not as a function of the Church.

This last^Ltem is too vast to be discussed here. I just leave it as a

suggestion for further exploration.

- 8
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It would require long-term research and far more space than the Consul-
tation . at present allots, to address oneself usefully to the assigned topic

as formulated. I therefore propose, following a suggestion in the letter

inviting me to write, merely to set down a few points which appear to me to

be urgently requiring further thought today and which are, for that reason,

in my opinion eminently suitable for a "brief starter-paper for discussion".

1. Religious Instruction in Schools, both denominational and public .

Here lie doubtless the beginnings of "theological education", and it is what
is absorbed within this context that is likely to remain substantially the

"theology" with which educated lay-members of the Churches will operate in

actual life. In the widely evident confusion about the specific objectives
to be aimed at 1 in this endeavour common to all the Churches, I should see a

clamant demand for two things:

(a) the formulation of an easily intelligible yet adequate philosophy
of the Christian participation in general education . An effort to do this was
attempted in a recent Report on Education in Ghana which, however, having
been overtaken by events, is unlikely to achieve publication or to receive
much attention. The relevant passage reads as follows:

"Some members of the Committee would like to record at this point theii?

basic convictions and general orientation in engaging in the task of education.
They hold man to have been created by God and set in the world to have domi-
nion over God's other creatures, exerting himself to be a profitable steward
of the great forces and capabilities with which God has endowed His creation.
The primary aim of education is thus to make man competent worthily to fulfil
this assignment. Since, however, both mar. and the world belong to God who
made them, an essential element of the process of education is the inculca-
tion of man's awareness of this relationship with, and responsibility toward
God in the exercise of all his human functions and obligations."

(b) the use of local, well-known religious facts in Christian instruc-
tion • At present, as a rule. Fellgibus'"mstruction oy Burch' agencies' i£
totally unrelated to indigenous African religion or to Islam, with many day-
to-day practices of which the pupils are already fully familiar from ordinary
knowledge of what goes on in their environment. Even at its best, the
Christian instruction offered restricts itself severely to biblical materials
with some doctr£nai and moral teaching added. Accordingly the impression left
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is that this is part of ’’school, learning" like geography, history, litera-
ture and the rest, somewhat remote from real life but to be "got up” prima-
rily for reproduction at examinations, though it is porsibly useful also for
living a respectable, enlightened and superior kind of life when one grows
up. "The result is that most literate and semi-literate people live in two
compartments: at the intellectual level they are Christians (J.V 0 Taylor
calls it ’classroom religion’) and at the emotional leve] they react in the

traditional way. These tifo levels are hardly ever confronted and therefore
remain unconscious," Surely the general human--religious quest, to which
the observed local practices are pointers, offers a more pertinent starting-
point for integrating Christian knowledge and trying to develop a Christian
religious awareness?

The necessary eorol-lary- -of these suggestions is, of course, that the

task of religious instruction can no longer be undertaken by any who happen
to be available, and in the haphazard manner prevalent at present. There
must be systematic and carefully planned preparation of the teachers. These
must be persons who are themselves sensitive to, and at least in general
sympatheti ;ally appreciative of, religious concerns, just as music or art.

teachers are usually those who have some native inclination toward these
subjects. In view, on tlie one hand, of the tremendous contribution which
a competent religious upbringing can make to human development at the deepest

levels and, on the other hand, of^the ever- -diminishing epportunities for the

Churches to undertake this service within the public educational system,

surely the additional sacrifices and efforts .required to implement these more

purposeful and more promising approaches should be more than worth while?

2. The training of full- -time Church workers . It has become quite clear

that, for a long time to come, African Churches will have to regard as a

great luxury, inaccessible to most, the arrangement normal in the Churches

of the West whereby one minist r (often with one or more erdained assistants)

looks after only one congregations The vast majority of African churches can

only afford itinerant district or circuit superintending ministers who must

combine whatever strictly pastoral duties they can still perform, with consi-

derable travelling^ and the administration and supervision of clusters of

lacjal chur :hes mann :d by unordain ;d helpers. The minister's role in training

auxiliary staffs and laity for even fuller participation in the work of the

chur ,h at all levels should be accorded the high priority which it deserves,

and he should both be deliberately prepared for, and greatly encouraged in,

fulfilling it. The teacher- ducation aspect of the ministerial training

course (at pres- .lit quite absent in most places) deserves to be recognised
and greatly str ;ngthened, and a major element in assessing excellence of

performance should be the extent to which a minister has been able to involve

others able to give effectiv ; help, in the work.

The ability to communicate readily and effectively with ordinary people
needs to b > intensiv -1y cultivated. I am thinking here not of thu employment

of the mass media of communication but of the diverse informal, mobile., and

easily practi cable methods and techniques : (such as those in highly success*-

.f.ul use by the "New Life for All" movement and doubtless others) for indivi-

duals and teams acceptably to get their message across in various situations.

For this purpose ther It urgent need, in thei first place, for succinct, ,

simple and yet incisive statements of the basics of the Christian faith,

(I venture to name Jorg Zink and Rainer hbhriiht's "Was Christen glauben" as
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a good example,;' of the sort of thing I have in mind, though an even simpler

presentation would be ncessary for general African use.) In my view a some-

i7hat comprehensive grasp of the essentials of biblical teaching is ncessary

if the current practice of using isolated scriptural verses in evangelisa-

tion is to obtain the best results. Further training should aim at expan*-

ding and deepening the knowledge initially obtained, and should draw upon

practical experience.

In my opinion a very useful new orientation for Church work in Africa

has been opened up in the recent World Council of Churches publication "Church

for Others", through the insistence that the Church should try to operate,

not its own, but the world’s agenda. This would appear to point up the fact

that wo cannot really know, in advance of effective contact with them, what

is going to be 'Gospel 1

, real. ilO o good news , to the people to whom we go.

Ue must have listened to them, as far a.s possible participated in their

concerns and their thinking, and have formed some idea of the points at which

the shoe of life really pinches, where redemption is most needed. The old

formula "Repent and believe in the Gospel'’." must be expressed in a thousand

different forms and ways, all deriving from actual involvement with the

people concerned, or else God’s precious medicine for man’s ills will be

poured out uselessly upon a bare rock. One of the preparatory papers for

the recent Abidjan meeting of the All Africa Conference of Churches contains

this charge levelled by a Nigerian layman: "The Church has grasped neither
the origins nor the causes of the (African) cultural revolution. She does

not try to understand, she is poorly fitted to understand, she is afraid to

understand, and when at last she attempts to understand, she understands
badly, for ’culturally’ she is dead."

Which brings us back to our presen t system of theological education
and its products. The minister is to preach to his people on Sunday: what
happens? A text is selected, either self-chosen or, more probably, taken
from the pericope; the various renderings of it in different translations are

probably looked up, then an exegesis, a historical-critical interpretation,
is prepared. Then follows probably- an examination of the passage from the

point of view of important dogmatic tenets, after which some practical appli-
cation of/it is sought. Accordingly, the sermon is the end-product of a

process essentially based in history and biblical criticism. When it is

offered, its appeal to those versed in this sort of background is hopefully
immediate; others try to follow as best they cm, whipping up the ncessary
interest, as it were, from a considerable distance, and feeling somewhat re-
lieved and satisfied when the link-up with the present is eventually achieved
in the ’practical application’ . Of course a good many are simply lulled to
sleep

.

While theological colleges probably cannot, and doubtless should not,
entirely abandon historical-critical study, surely there is room and need
for lessening the emphasis or weighting at this point. Surely the entire
spirit and general orientation of a minister's training should teach him that
today a good sermon cannot be written in the study, solely with the aid of

commentaries. Rather it must arise and grow out of live contacts at all
levels of the community’s life, particularly the grass-roots: intimate?

knowledge of all the significant on-goings, conversations and discussions
with members of the congregation and others, attention to the public mediae
of communication as well as reports of ethnological and socio-political

- v* X
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research. The Church is there for the people, that they may learn to say

to Jesus Christ; 'My Lord and my God!"

y. University Departments for the Study of R 11 cions , In lino with

General University purposes the cotral concern here is to help the students

to learn to think for themselves on relicious and th :ological issues. This

is assayed through exposing them to selected classic examples of this sort

of enlerpDrise, and encouraging their reflected and critical response, both
in oral discussion and in short written papers. Of course the students also

have to acquire basic knowledge in the traditionally r icognised fields of

theological study, as well as undertake nev; work in the phenomenology and the

history of religions, particularly of those widely professed on the African
continent. In most of these Univ :rsity departments there is already oppor-

tunity for specialisation in post-graduate courses.

yyvMi There can be little doubt that this recently- introduced nev/ line of

endeavour, supremely relevant, but not directly geared, to the immediate
K

1
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requirements : of the Churches, provides a most valuable complement to the

traditional "theological education". The accent on independent thinking,

the development of the critical faculty and training in distinguishing the

essential from the a :cidental in things religious should, despite obvious

risks, be gladly welcomed, faced, as we are in the continent today, by some-

what excessive existentialism, solipsiso and the vagaries of exuberant

religious emotion. The intellect is God's peculiar gift to man, marking him

off as God Vs special agent upon earth, and while there are other gifts as

well, and many pitfalls in the use of the intellect to their exclusion, still

the intellect remains our most potent instrument in coping with all living,

including religious life.

It should be hoped that, in due course, the graduates of these depart-

r.ients, along with others, will be addressing themselves to African religious

and theological problems in fresh and incisively helpful ways. There is,

for exainple, the challenge of devising nev; forms of liturgy able truly to

I \
meet people's deepest needs in worship on the differing cultural levels at

y, v which they ^actually stand, a challenge to which only well educated African

.sj,/ Christians can hope successfully bo respond. Another challenge, already

extremely urgent today, is for some sort of harmonising to be effected
between the African world-view, involving the effective intervention of

disembodied personal wills or spirits in human affairs at every turn (real-

ly not dissimilar to the .biblical view) on the one hand and, on the other,

the entirely different scientific world-view of- the West which, in fact,

informs the agencies r f "theological education" while, without clearly sta-

ting their reservations, they loudly and insistently claim the Bible for

bheir authority in- all things. In a context where generally the Bible is

understood to be the 'Word of God' in the most literal sense, this state

of affairs can obviously only lead' to all sorts of confusion.

I

Tn my view, for example, the failure to speak plainly and unequivocally

on this issue of how the world is in fact constituted and how it 'ticks';

on whether the biblical (and ;b riqan)
v
or - the scientific is , the true vie;;,

has been largely responsible^ for the almost total . impotence with which the

older, mission-related churches have faced the modern African religious

movements. A whole cluster of related topics, all of burning, importance co

Africans, is here directly involved: what is 'spirit', in what and how does
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work; what is the significance of trances, dreams and visions; of divination,

the ancestor-cults, exorcism, spiritual healing and the rest?

A firm, unevasive, and easily intelligible synthesis of the two points
of view by which, it should 'Toe "hoped, Africans would be encouraged to take

in hand, with self-confidence and a sense of bearing full responsibility,
their God-given earthly tasks without losing •

.. their instinctive, trustful
hold of God, indeed appears to be a clear possibility spoiling to be suita-

bly worked out and conveyed. "For", as St Paul writes, "if the trumpet-call
is indistinct, who will prepare for battle?"



t - -

L'j'io'i.

—

ll&b

masa

s

.v bfixi ar >-" i .

•

-.i:

r< t j
'

' - - •

I... ,
•

•
' MoOfi,, 'iv,

}rtf sgf tlLL-Cy _.r:

' lug rn> -

• •

"'-'l.C 'X.rrSfir

J

;
<v

. £i.X*ixq!r:;oq ‘'Xtol
' ri? jft -i

"•V .

r -

l'-L.r

. .qc

I £ b
iJQil •

.

» & y. -

<

!!
'V.

. OV5 V!
fO • '

t .

’

.

-bo '

.-1)0

- h;
• •

•.



n
fit, |Hr| (o<Av\K^

.

i y

OUl- u*i v*« ^ ^VT'r
background Paper 6

WARC 150, route de Ferney

Department of Theology 121 - Geneva - 20

Switzerland

Theological Consultation, Nairobi, 17-19 August 1970

THEOLOGICAL EDUCATION IN THE LIFE OF THE CHURCH

An Evaluation of Theological Education in Australia
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One of the most important books on Australia in the last decade is

Geoffrey Blainey's The Tyranny of Distance (Sun Books, Melbourne, 1966), with

the sub-title 'How dls'tafrcre shaped Aust ral ia ' s history'. Neither the word

Church nor the word theology appears in the index, nor - for that matter -

does the word education. Yet none of these is to be understood except against

the background of distances Australia 12,000 miles from Europe and with

12,000 miles of coastline.

The mark of distance is to be found in the theological holdings of

public libraries, and in the shelves of theological libraries. The Melbourne

Public Library, so much more highly valued by its citizenry in the 19th than

in the 20th century, contains some valuable works up to 1914
>
but from that

date or soon thereafter, the supply of books and the runs of religious and

theological periodicals begins to dry up. Writing of the 1914-18 war Blainey

asserts s 'Australia and New Zealand were impeded more than any other countries

outside the region of actual warfare by the shortage of shipping. German sub-

marines destroyed more than five thousand Allied and neutral ships, and ships

became so scarce that Britain preferred to bring in her supplies from the

nearest possible source, which was usually North or South America. The tonnage

of ships visiting Australia more than halved between pre-war and the last full

year of the war.' The story has still to be written of the deprivations

suffered by Australians in books and in the discontinuity with their tradi-

tional sources of culture through two world wars. It was part of the tyranny

of distance. While aircraft carried mail in and out of Australia from 1931?

the inhibition of distance was till recently apparent among the older
Australian theological teachers. 'If you write something, by the time it gets

to the other side of the world somebody else will have said i t §
or something

will have been published of which you ought to have taken account.' Australia
was, until recent years, without its own theological journals

5
and the popu-

lation is too small to encourage publishers to publish primarily for the

Australian theological reader.

Distance also has a limiting effect within Australia. Five hundred
miles lie between the major centres of population and of cultural activity.

Theologians on low salaries and with no travelling funds on which to draw
saw little of each other. 'If I stayed much longer in Brisbane, I would be

in danger of thinking that I was the best informed theologian in the worlds

there is nobody to challenge me,' said one specialist. Tertiary Education in

Australia (Commonwealth of Australia, C 6618/64, August 1964), the report of
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the 'Martin' Committee on the future of tertiary education in Australia, con-

tains the most comprehensive survey to that date. It shows a woeful, almost

a wilful dissipation of resources by the Australian Churches. At that date

there were 246 full-time members of staff in the theological colleges of

Australia of whom 236 had at least first degrees and 206 post-graduate de-

grees as well. Yet these were scattered over 59 different institutions, some

of them - in particular some Anglican and Roman Catholic colleges - situated

in relatively remote areas. Good men were called by their churches to teach

theology and were having their minds rendered incapable of any specialized

work, and their spirits broken, by isolation and by overwork.

A somewhat different factor must also be borne in mind if the place

of theology in Australia is to be understood. Much in Australian life has been

the creation of 19th century England, and that includes much in Australian

University life. Australian Universities are therefore devoid of theological

faculties as they are to be found in Britain, continental Europe or North

3^^ America. Theological institutions are almost entirely supported by the Churches,

i The availability of units in Biblical literature, Church history and scho-

lastic philosophy in an Arts degree in the University of Queensland, the pre-

sence of a post-graduate Board of Studies in Divinity controlling a three

year course for the degree of Bachelor of Divinity in the University of

Sydney, and of the departments of Semitic or Middle Eastern Studies in Sydney

and Melbourne modifies this picture slightly. The past, the present, and

probably the future of theology as an academic discipline rests predominantly

with the Churches. It is therefore done on the cheap.

It is therefore important to know of what the Churches consist. The

following table of the six largest denominations gives the census figures of

1961, and the numbers of centres, students and full-time staff reported to

the Martin Committee in 1964s

Number Colleges Students Staff

Anglican 3,668,931 10 363 34

Roman Catholic 2,620,011 23 1,165 151

Methodist 1,076,395 5 203 14

Presbyterian 976,518 4 278 13

Lutheran 160,181 2 69 9

Baptist 149,819 6 156 12

(The Orthodox Churches have nearly as many members as the Lutheran Churches,

but did not have any theological education inside Australia.)

Two morals can, quite quickly, be drawn from this table;

(i) The Roman Catholic Church took, and takes, theological

education much more seriously than all the other churches put

together. Within the last five years this has become apparent

in ways which have benefitted the other Churches. Roman Catholic

scholars are to be found making a contribution to theological

discussion and learning in almost every State in Australia in a
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way that was unknown ten years ago. Vatican II burst the dams and
no

the theological competence of members of the religious orders is

having a stimulating and energizing effect on theologians in all

other denominations. The strength, and independent-mindedness of

lay Roman Catholic intellectuals is also effective in new ways.

\

\

(ii) A Professor of Agricultural Economics recently advised

Australian farmers to 'get big or get out, or content yourself

with small rewards if you're staying on the land because you
like the way of life'. For most churches the third course of

action is not an option. Perhaps the Lutherans alone have been
able to keep to themselves and produce a high quality of theo-
logical activity;, but more and more their voices are being heard,

and will be heard, outside their denomination. There are healthy
signs that other churches are beginning to learn the lesson that

theology is a skilled and complicated discipline which requires

many experts. The bringing into being of a United Theological

Faculty (Anglican, Congregational ist
,
Methodist, Presbyterian)

in Melbourne is a striking example of this. The proximity of the

Jesuit Theological Seminary and the participation of other Roman

Catholic scholars in the teaching programme adds to the strength

of competent theological activity in this location.

What are the directions in which theological education should be

moving in Australia?

" d. It is perfectly clear that in this country, as elsewhere, no denomination
i

w

-*-1

can go it on its own. There is a widespread awareness that if theological study

cannot any longer be equated with training men for the ministry but is concerned

with the integrity, the validity, the understanding of the Christian faith, then

the task is too big for any one religious group. We have to press on with the

task of getting big or getting out.

2. Thanks to postwar migration policies the composition of Australia's

population has changed, and the outlook of Australia will change with it. Roman

Catholicism is nothing like so 'Irish' or politically limited as it once was.

Many of the faithful have come in the last 25 years from continental Europe.
-

\ Protestantism is nothing like as white and Anglo-Saxon in its outlook as was

once the case. Even Australians who are of British extraction cannot but feel

more open to America and to continental Europe than did their predecessors. It

is not necessary to apologize or argue for taking seriously the work of German,
French or American scholars the way it was fifteen years ago. The insularity
of the British expatriate is rapidly disappearing.

3. Theology in Australia must learn how to deliver distance from being a

tyranny into being an advantage. There are some things - some technical studies,
for instance - which can only be undertaken in the large theological centres
of Europe and Worth America. Three branches of theology suggest themselves as

suitable for special attention in Australia. Within Biblical studies distance

^is^ no disqualification from entering into lively debate about hermeneutics.

The understanding required here certainly presupposes large scale technical

work, but that work can be imported. What cannot be imported is an understanding

Pi
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of the. message of the Biblical writers which comes to those who listen and ask

their questions and are asked them within their own cultural situation. That

situation has its own distinctive quality and therefore confers upon the

Australian interpreter his own peculiar responsibility. Secondly, at a cri-

tical period in Church life, the great Reformation-Counter-reformation debate

needs to be thought through creatively again in a country which is destined to

be more and more evenly divided between Protestant and Catholic. Thirdly, in

the reflection on the faith which has customarily been grouped under Systematic

Theology, Australian theologians do their work against a background of philo-

sophical teaching in the Universities which is predominantly that of the

British empirical tradition, but is not altogether oblivious to other philo-
sophical trends. Australian theologians could capitalize their degree of de-

tachment from the Anglo-Saxon and the continental European traditions (whether
Marxist or existentialist) to learn to speak meaningfully to their generation
in a way which shows itself debtor to both. Against such a background the
much-awaited rediscovery of worship may take place.

Something like a corporate act of self-discipline on the part of
Australian theologians, to do a few things and do them well, is called for.

It will be difficult to achieve. Like the .Athenians Australians love running
after new things; every overseas traveller, be he Ph.B. student or teacher on

study leave, returns greatly stimulated, but not always to ask the question,

'How can this be rendered meaningful in Australia?' The task of the returned

traveller is not to instruct in the strange doctrines taught elsewhere but to

use a fresh mind to interpret the faith at home. Theological gossip is no sub-

stitute for theological thinking.

4. Such a programme, with its concentration upon classical theological

disciplines, would be regarded as conservative in many circles; what about the

new disciplines of sociology, and the somewhat less new discipline of psycho-

logy and pastoral care? Above all, what about the study of other religions,

and of the neighbouring Asian and Pacific cultures? Can Australian theology

ignore anthropology?

The answer to all this must be that while none of these is un-

important, and theological discourse in Australia as elsewhere must be in

conversation with every other relevant discipline, the Churches are not going

\ yto have the resources to enter any of these fields in the expert way in which

they could (if they would) support fundamental theological studies. The develop-

,

ment of sociology in Australia, the further development of psychological and

psychiatric studies, the better knowledge of our cultural environment, these

and a number of other studies are the business of the Australian Universities,

vV*
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£
& and they are pursuing them with what energy meagre government grants will

allow. The Churches must suppiort what they at present alone will support on

any adequate scale.

5 . This programme of concentration and intensification must be undertaken

at a time when it is becoming apparent that all the Churches will be served

by fewer full-time ministers than they have had in the immediate past. On

such men will fall the heavy and delicate responsibility, in Daniel Jenkins'

phrase, of 'maintaining the Church's traditions in a state of fluidity'. The

few must know what has belonged, what does belong and what may again belong to

the substance of the faith. They will not heed to be managers, not even
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intellectual or spiritual managers, of the Church's life, hut its humble ser-

vants. But if they are going to be effective servants they are going to have

to know a lot of theology, and what they know to know well. Churches in

Australia which make this possible will be churches which themselves already

consist of a people ready to give a reason for the faith that is in them.
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Preliminary remarks

This is a document of "the last minute". Only a few observations have been

lined up in a very casual way and the critical analysis is certainly overstated.

The paper is written from a Western, even pre-dominant ly continental outlook,

so neither "Europe" nor "theological education" is in any sense exhaustively

covered. Thus this document cannot claim by any means to give an "evaluation"

of theological education in Europe.

1 . Theological education in Europe is academic education ?

The university provides a promising context for theological schools and

faculties with some good but increasingly more problematic tendencies!

scientific standard, shaping of critical thinking, publicity of study and

research and, last not least, participation in the painful struggle for

change in the universities now - buts classroom pattern still prevailing,

teacher/pupil relationship dominating, a socially narrow middle-class

set-up of the students, isolationist researcher-image among professors,

theory and practice still radically divorced, practically no interdisci-

plinary study, research or dialogue.
r ;

-D. .... ..

2 . Theological education in Europe is literal education ?

Oral lectures, study of books and texts still more or less the only

medium of theological education. This implies more than mere methodological

problems - it reveals a basic lack of conceiving education in a compre-

hensive perspective, socially and anthropologically

.

:
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3 . Theological education in Europe is historic - tradition oriented

education ?

J&1 Missions (like Scumenics) are taught but there is no "missionary

theological education". The outfit of faculties as well as the curricula

have not changed to any noticable degree from the heavy weight put on

exegesis, church history and "history" of teaching, preaching, counselling

and so on. "Practical Theology" is still regarded as a kind of final

stage and bridge to the far away fields of practice.

-V
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Theological education in Europe is parochial and not ecumenical ?

Ecumenics (like missions) are taught hut theological education is basically
determined by the future of and in the parish; no living foreign language

is required (but certainly Hebrew, Greek and Latinl), no official or

regular provision is made for ecumenical encounter, study and research -

neither in the field of interdenominational or interdisciplinary work nor

in the field of scholarship exchange of students and lecturers. A nearly
total lack of opportunities for experiencing ecumenical style as thinking
in alternatives and living. with conflicting opinions in the context of

differing cultures.
• - ,'iobne
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Theological education in Europe is professionally and institutionally
detached educat ion ?

To enter the process of theological education with an elementary distance

to the profession of a minister or an institution of the church has always

been a characteristic possibility of European theological education. This

means a lot of freedom for students as well as faculty and is important

in many respects. But; education without any field. connection or even field

work, study without any acquaintance with institutional or organizational
implications in the long run creates far-reaching frustrations hit

h

disastrous consequences, both for the judgment upon theological education

itself as well as the approach to the ministry in the church.

6. Theological education in Europe is exclusively full-timer education

vJ!'
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Standards, methods and structure^ are directed towards a full-time pro-

fessional job of whatsoever kind. So it contributes nothing to any
"theological education for the who l e people of God", it has no relation-

ship to pre-university youth, to post-university Christianity and thus

contributes only very little to the’ "theological education of the church"

besides the academic training fan the ministry of students between 18 and

25. The whole field of parish education, adult education and continuing

education of church professionals have no Connection with theological

education in faculties and theological schools.
•• M

Theological education in Europe is" an" isolated education ?

For its crisis not only theological faculties and schools are responsible

their partners share this responsibility? the basic need is to re-

establish a living partnership between theological education on the one

hand, and the universities and their other disciplines, the churches and

their congregations, societies and their various .power structures, the

ecumenical "movement and the political context of international affairs.

The basic need is to put theological education into a context of actual

history. Only there it may become again instrumental for an education

for freedom which is at the heart of theology as well as education.
.1 iso .
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What will be set forth here in these pages is a projection of one man's

experience in a very small part of Asia called Taiwan. Inevitably it is

of a fragmentary and limited nature. However, it is the writer's conviction

that, no matter how varied and complicated the different situations in

Asia may be, there are certain similarities which justify such projection.

Let me point out, first of all, the obvious fact that theological educat

ion in Asia is now, with very few exceptions, the joint effort of the

national church and the church in the west. Credit has to be given to

those who did not spare themselves in the task of training for the ministry

of the church. In some notable cases theological education has emerged out

of obscurity and won recognition in the society in which it is carried

out. But the mammoth structure of the world and the inherited forms of

the church and her confession of faith, combine to prevent it from growing

into maturity and stature. Hence an adequate description of theological

education in Asia is that of someone standing at the cross-roads not

knowing which way to go. The discussion below may serve to underline the

problems and issues which face theological education in Asia today.

1. The quest of new spirituality in the midst of the explosion of
knowledge. I do not believe for a moment that the world in which we live
now is anti-spiritual. The question is whether the church is able to become
a creative centre symbolising the meaning of life and the reality of

eternal hope within the modern world. I am afraid the church still falls
far short in this important task. She tends to regard the explosion of

knowledge as something evil. Applying such a highly irrational attitude
to theology, the majority of Asian Christians refuse to accept the place
of reason in theology, which amounts to obscurantism. Thus theological
education in Asia must manifest new spirituality in and through its effort
to come to grips with the Christian faith, the spirituality which is

different from the pietism that denies the healthy enjoyment of the
creation, the spirituality that provides the world with faith and the
determination that man is God's co-worker.

2. Search for identity. The church of Asia is still in the process of
finding her own identity. This does not mean a denial of the past. It does
mean, however, critical evaluation and examination of her her heritage.
Theological education must stand in the forefront in this task of the
church. But the situation is that both in form and content theological*
education has not been able to break away from its western past. The change
in curricula for example, seldom take place in serious confrontation with
the Gospel and Asian situations. More often than not they are reflections,

v.
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and poor reflections at that, of what takes place in the western seminaries.

Is the division of"the©logical discipline into biblical, historical, dogmatic,

or practical, so sacrosanct that there could be no other way? Should the

entire bulk of theological training be taken up with indoctrination of

these traditional disciplines so that the study of Asian culture and thought

becomes almost an appendix?

t
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Adventure; into un-orthodoxy . This is no mere semantic question that

is asked here . On the "c oritrary ,’ It is the direct continuation of the problem
of identity. Lets me say at once that by identity I do hot mean novelty, but

serious and creative grappling with the meaning- of the Word become flesh
for the people in Asia. If this is accepted in principle as a right approach,

then I do not see how we can avoid adventure into unorthodoxy. Theological

i
education in Asia has exhibited little courage in this matter. I cannot

help feeling chagrined when I realise that by orthodoxy most Asian Christians
mean an out-moded expression of Christian faith which has little biblical
and theological justification whatsoever. In many cases theological
education in Asia turns out too many ’obedient’ sons to perpetuate ex-

pressions of faith that not only have lost meaning, but have become outrageous
in their refusal to be open to God who works out his purpose in ever new
ways. Is it not biblically and theologically right to ask just one question,
to replace the trinitarian conception of God by the experience of God as

love which is the power working in man and the world at the most personal

level?,
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4.The need for de-instituationalizing theological education. A lot of good

is achieved by collective power, but a great deal of havoc is also wrought

by it. Institutionalism is a concrete expression of such collective power,

It kills the creativeness of individuals. It absorbs much energy and time in

physical matters. For the church and theological education in Asia where

financial resources are so limited, this is particularly dangerous. In

developing into an outwardly respectable institution theological education
is digging its own grave. What then is the alternative? My own suggestion is

the establishment of a theological centre with a minimum of cumbersome
physical assets. It should be staffed by not more than four or five

theologically highly trained and socially and politically alert Christians.

Those Christians trained in this centre would go out to form small cells which

become centres of Christian witness. Is this too simple a solution? By
planning theological education in such a concentrated way many theological

teachers and students will be redeemed out of their lack of seriousness,

vagueness of vision and direction, and above all their sin of holding on to

the status quo.

5.

Re-orientation of theological education in such a way that the training

of the laity becomes an essential part of its programme. Almost by definition

theological education has meant, both in theory and in practice, training
for the paid ministry of the church. It has been a clergy-centred operation.

It has been, and still is in most cases, preparation for the sacerdotal

function of the church. Modernization in the second half of this century has

put an end to^^jph a very narrow concept of theological education. Suddently

the post-waj/ ushered in the great awakening of the laity in the church. They
are no longer passive receivers of what their ministers have to say. Further-

more because of their various functions in society, potentially they are

’ambassadors for Christ’ to use Paul's terminology. Row to equip them for

this dual responsibility? Increasingly theological education has to wrestle

with this problem. Most certainly this will bring about radical changes in

patterns of theological education.
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6. Recruitment of candidates for the full-time ministry from university

graduates. It is rebognised widely that the quality of candidates for the

Christian ministry tends to go down. The situation in Asia is particularly

critical. With the new possibilities which expanding higher education now N

offers, ambitious youth enter into severe competition to get into a place

of higheh learning. It is now very rare to find a competent young man who

will give tip such an opportunity in favour of entering a seminary. This

means that the seminary must be content with those who have far less

ability. What makes the situation worse is the fact that gone is the

day when one could count on a deep sense of commitment to the cause of the

Gospel despite lack of competence. Thus seminaries, if possible, should

stop taking senior high school graduates. The raising of the quality of the

ministry cannot be achieved until university graduates are recruited to

the ministry. This leads directly to the next point.

7. Re-thinking of the concept of diversified ministries. It is now commonly

accepted that, although Christ's ministry is one, there are diverse ways of

expressing that one ministry. The result is that theological education must

take seriously the implementation of the concept of diversified ministries.

Theoretically this may be right, but practically difficulties are soon

encountered. One most crucial problem is this: unless someone is equipped
with basic training other than that of the Christian ministry, this thesis is

hard to put into practice. One thing is very certain: the seminary is not

the place to give various forms of basic training in the fields of, for

example, education, language, science or management. Unless the seminary
is able to recruit people with training in these and other fields, the

ministry of the church will essentially continue uni-laterally. In other words,
the ministry of the church will always remain clergy-centred. The other
alternative to taking high school graduates is that of recruitment from
technical junior college graduates. If the Christian church in Asia wants
to take part effectively and constructively in national development, I do
not see how theological education can continue to evade the need to recruit
from university and college graduates.
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8.

Re-defining of the relation of theological education to the church.
Theological education is said to exist for the service of the church. This _ ,
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is valid. But the ways in which theological education renders its service
to the church needs to be examined. In many cases in Asia the church often
dictates what theological education should be and should do. The former
leads the latter by the nose, so to speak. The result is, of course, disastrous:
theological education loses its prophetic function of awakening the church
from her errors and complacency. So far theological education has shied
too much away from this prophetic role, and has maintained unproductive peace
with the church. Theological education exists to serve the church, yes! but
in order that the church may effectively serve the world which Christ came
to save. Thus theological education must be always a step ahead of the
church in the world. It should not seek shelter in the church. Instead it
should become a creative partner of the church in the fulfilment of the
mission of Christ.

9* Responsibility of theological education as the basis on which explorations
of the truth and meaning of life become possible. Traditionally theological
education is expected to carry on the interpretation of the Christian faith
from various aspects for Christian believers. This still constitutes a part
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of its responsibility, but not the whole. Especially in Asia where

Christianity has to live in the midst of other faiths, where the

aspirations of men and women in a fast modernizing society challenge the

validity of Christian value judgement, theological education can no

longer remain in isolation. It has to provide the open platform for honest

seekers of the truth and meaning of life, regardless of their religious
affiliations and political convictions. What an enrichment it will be for

theological education and for the church when this happens! Asian
theologians and ministers cannot find adequate language and images to

communicate the truth of the Gospel to their fellow men until this becomes
reality.
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10.All the points raised in the foregoing lead to one essential question:

what is the aim and purpose of theological education? The answer that

theological education purports to train men and women for the ministry
of the church is no longer as sound as it seems. The aim and purpose

of theological education may be defined as the training of the Chrifetian

man in the service of the world which God deemed so dear that he did not

spare his Son to redeem it. If this is kept right in the centre of theological

education, if this dictates the form and content of what we do, then
theological education will be radically re-vitalized to serve the church

and the world in Asia. A Christian man is someone set apart not primarily
for priestly function or ecclesiastical hierarchy, but for being with
his fellowmen and women in their struggle to live and to find meaning in

their struggles. The only way to combat the apathy of society towards the

church is through the sympathy of the church for society. The primary task

of theological education is to train men and women who are ever ready to

learn and to practise Christ's sympathy for man. This is to say, the heart

of theological education is the Incarnation.
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WORLD ALLIANCE OF REFORMED CHURCHES
(Presbyterian and Congregational)

"THEOLOGICAL EDUCATION IN THE LIFE OF THE CHURCH”

(A Report on a Theological Consultation held in Nairobi, Kenya,
17th - 19th August 1970, on. the occasion of the Uniting General Council
of the I.C.C. and the W.A.R.C.)

The Consultation was composed of more than 40 participants, widely re-

presentatives of churches in the I.C.C. and the W.A.R.C,, though there

were few African theologians present and no one from Latin America.
Inevitably, the shortness of the time available and the fact that almost
all those attending came from one family within the world church imposed
considerable limitations on what could be expected from the Consultation.
Rut the exchange of information and ideas and the readiness to enter into

frank debate, when divergences of opinion and experience appeared, proved
extremely fruitful.

Preliminary material, in the form of eight Background Papers on Theological
Education in different parts of the world, had been sent to delegates, and
were introduced and commented on by the Chairman, Prof. Samuel H. Moffett.
Four of the Papers had been written with special reference to the African
scene, and a useful session was devoted to discussion of the particular
problems and difficulties confronting Theological Education in this continent.
At subsequent plenary meetings three Special Papers (printed in the Bulletin
of the Department of Theology, Spring 1970) on:

"Theological Education for the Ordained Ministry"
"Theological Education for the Laity"

and "Theology as Scientific Enquiry and as Christian Commitment"

were introduced and considered.

The major detailed work of the Consultation was undertaken in four discussion
groups, of which the findings and observations, presented to a plenary session
and amended in the light of comments, are given below. They are put forward
without any pretensions as to their originality, and are intended simply as
an indication of some of the views expressed and as a. stimulus to further
reflection on a few basic issues in this field.. They may, however, also serve
to demonstrate the agony with which theological educators go about their work.

I The Church and Theological Education

Theological education is an integral function of the life and mission of the
Church. Even though the relationships between the churches and institutions
of theological education are not always supportive and creative, the constant
reminder stands before us that the wholeness and oneness of the Church are to
be reflected in all the persons and structures engaged in mission. Such
qualities should be clearly present among the persons and structures having
to do with theological education; and from this view two further points
emerge.

1. The institutions of theological education should be as ecumenical as
the particular time and place permit. While ecumenical arrangements may be
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stimulated by the desire or necessity to make the best possible use of

financial and human resources, the promptings for such structures emerge
from far deeper levels, found in the richness and vastness of the Christian
faith. Recent theological scholarship- and mission experience have reminded
the churches of the New Testament insistence upon fulfilling our Lord's
prayer that his disciples be one. Technological advances resulting in improved
transportation, increased mobility of persons, and constant communication
among the peoples of the earth have assisted greatly the awareness that no
one expression of the church is a total expression of the whole church. Only
the fullest possible manifestation of the church will make the fullest pos-
sible witness to the world.

To speak thus is not to suggest that ecumenical structures automatically
solve the burning issues of theological education. They do not, but the
message of the Spirit to the churches in this day seems to insist upon the

drive toward ecumenicity.

2. The institutions of theological education should be related to spon-
soring churches in ways that encourage simultaneously a high level of

autonomy on the part of the schools and continuing vital communication be-
tween the schools and the churches. Considerable autonomy of the schools is

essential, not only for the protection of academic freedom and the integrity
of academic institutions, but also for the even more profound affirmation
of the gift of prophecy given to the whole church, including its theological
schools. Institutions of theological education are academic institutions, but
they are also 'members' of the Body of Christ. As such, they are to perform
certain functions which require institutional autonomy for their very
existence. But this considerable autonomy on the part of educational insti-
tutions must be coupled with an equal measure of two-way communication be-
tween the churches and the schools. Only so can the schools learn the needs,
expectations and wisdom of the people of God. Only so can the people of God
learn the insights, the knowledge, and God's promptings to renewal which are

often given focus by the schools.

II „ Culture and Theological Education

Concern was expressed about a sometimes pejorative use of the term 'native
religiosity', and it was realised that this is not something restricted to

specific parts of the world. In all cultures, including the so-called
Christian countries, the Gospel has to face 'native religiosity' and a cer-
tain amount of heathenism. The Gospel judges the life of all churches and of
all religions.

While it was agreed that culture itself does not reveal Christ, it -was

affirmed that the message of Christ is bound to be clothed in many different
culture patterns. This is part of Christ's becoming flesh and dwelling among
men.

One of the difficulties is to see culture under the influence of reconcilia-
tion. As Christ reconciled the whole world, culture also is to be seen
under the power of his work and his lordship. This has two implications:

a) Culture ceases to be a power of its own with a revelatory
function; and yet

b) is made of vessel to serve as a tool in the relevant proclamation
of the Gospel.
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The Gospel should come into every culture to turn it upside down (cf. Prof.

John Mbiti's Background Paper p. 4)

The problem of adapting theological education to contemporary society and

culture is a task not only for the church in Africa or Asia, where theology
still seems to appear too much in a European pattern of thought, but is a
task of the church in the secularised societies of the nortnern hemisphere
as well.

Theological teaching must also fully reflect the aids and threats of the
culture in which it is taking place, so that the church may become indigenous
to that culture. For this reason the traditional approach of the four disci-
plines may have to be departed from, following instead everywhere a multi-
cultural team approach to key topics.

III Theological Education for the Laity

The laity is the whole people of God in whom all are called to witness and to

serve Jesus Christ in the church and in the world. In order to express their
faith obediently and responsibly in thought and action, Christians are com-
pelled to think theologically, i.e. they require the ability to relate their
circumstances and opportunities (political, economic, social, etc.) to the
Christian revelation and the Christian hope. Christian education therefore
must be theological. This implies a serious appropriation of the Gospel of
salvation through Christ and the appreciation of their opportunities as agents
of the new creation. Salvation and new creation imply judgment and change.

Traditionally theological education has tended to refer only to what is
taught in seminaries, while Christian education has referred to the training
of those who are not going to be ministers. But wc stress that the training
of the latter presupposes theological education, though, if this is to be done
effectively, specialist theological education of ministers (as trainers) will
be required.

The content of theological education includes many things, but primarily a
constructive and informed understanding of the Bible for responsible
Christian life in society. All study and interpretation of Scripture involves
theological presuppositions, whether acknowledged or not, and at this point
the aim of theological education is to ensure good rather than bad theology.
Yet it is important that critical fastidiousness should not be allowed to pi'

y

down or obscure the novelty and fresh expectations with which so many people
now find it possible to approach the Bible n,nd hear the Word of God through
it.

IV Theology: Scientific Inquiry and Christian Commitment

It was agreed that Christian theology involves both commitment and scientific
inquiry, which is an expression of the creative tension characteristic of
the Christian faith. For the Christian theologian, there can be no commitment
without inquiry, and no inquiry without commitment.

Christian theology is scientific inquiry because its method includes: obser-
vation, analysis, critical evaluation, and search for new areas, expressions,
and applications of Christian truth. Its critical evaluation extends even to
the central content of the Christian faith. It was suggested that theology

-A
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is closest to the science of Medicine, which draws from many sciences and

has as its point the realisation of wholeness in the lives of people.

When we affirm that commitment is essential to Christian theology, we
recognise that all enquirers in any field do have some form of faith
commitment. The specific commitment of the Christian theologian, however,
is an existantial attitude wherein he makes a personal response to the
revelation of God in Christ.



Bible Study IV

UNITING GENERAL COUNCIL

WORLD ALLIANCE OF REFORMED CHURCHES -

INTERNATIONAL CONGREGATIONAL COUNCIL

Nairobi, August 20-j50, 1970

Bible Study Outline IV

- Prof. Dr. Eduard Schweizer

4 The Strong and the Weak...: Rom. 15.1-13

Cun 4*1

i-M. )vjK - ^>VT
lit! kt

Hope - joy - peace (v. 13) - is this possible in a world of race struggle,

of bloody suppression, of forced segregation? However, this is how Paul

•writes to a church in which the struggle between the "strong" and the ’’weak"

was much alive (v.l.). What does God propose? Each of us should live for

the "good", the "edification" of his neighbour (v.2), and this is said to

both parties, to the strong and to the weak. This would nsan that it would

no longer be important to gain, to be successful, to overcome the other, but

that our lives would get a new sense, a task worth living for: a life worthy
of a human being in relation to this fellow-men.

However, is this not a mere illusion? There is one who did live this

way (v.)) . He did not live peacefully, he died under "reproaches", but peace
radiated from him into the whole world. He suffered without barking back
or choking his hatred down so that it would explode some later day. This is

what God alone is able to do. And yet, the miracle of which this text speaks

is the will of God to make us share this Jesus-way of life (v.5). This hap-

pens, if we venture on that new way of life: he, Jesus, becomes more and more

master over the self-pity of the weak and the inhuman success of the strong.

And very often through a few individual lives, he reaches whole nations,
Christians or non-Christians.

It begins in our personal lives. We learn, from week to week a bit
better, what Paul writes in v.7. If we let Jesus take us along on his way,

we realize the awful difficulties he has with us, and we learn to aquire a

bit of that divine humour which is able to cope with us. Thus, we learn to

bear our fellow-men, who are no more a "splendid specimen" of mankind than
we ourselves in the light of what Jesus expects from us. V.8-9 show, how-
ever, that such a life is contagious; it cotitEutinates the world of nations
and races. There were the "circumcised" Jews despising the Jews and their
incomprehensible customs. This would most certainly have gone on in the
church, if Jesus had not become master over his disciples. That Jews and
non-Jews have learned to "welcome one another", because Jesus had welcomed
them both, has changed the face of our earth.



1

..u. ,!uoo

i:

O' .iv'.iOO

y r.\

VI • .. . . r,£di:

V -

,
./-• r.

’

:
:

’ : : . 1 .. >q x:0 ; -
; -

.

- \i

. .

"'...
•.

-
\

. : , v .
. SJ

'A. ;

’

i

;

:,

::
. : • , -r Ir-

.

.toA v; r • \:"v.r

, i . . }

i Or; 0 ,{ .

'

'•:> • Lj.\. ; xri ...

’ ... r ..

r
,

!

\ .

n

. i
.

oat oni^-v :.

•
: 'i. i:v ; A

.
' : y c-:r .

.; '. u:ji . vJ • ... i..v • A J •
'

:

' I

. :
;

‘

; I .

•

u.fctiJ . ' I LxJh om-f 'rJ '
V ;

: £
' oi '

.

• , " . ; ;•

f .

‘ 7 1 ;

•
'

. -lifjtf ; uorfc JU« >y ‘YJ. . h v? .

:

i: r >ri ,

••••'
•.•Aj A' 0. . A7.7 '

- uk

r: A A ; . A
:

: .
• .- 'A

•
.

'. '

. Lr. .A

. ^
. : : j • . z:v • .

'
:

:-.r?f ..
.•

: .i j. v •••..,/• A: .

'

’

r; -. '77 : ••

.* . 7 .;; . A -

v...

'

:
;

"

*.! •.«

.A;/:. p -ll I fvubj V i Iff i; Si - "
ft!

'
1

*«>
: r

r
. :

•• '

«•
.

• •

.
-

•
.

.

J

-

.

:l

i r'V:; :

.

'

'

. : j at." \

.

; A • A A.I
'•

m rt . .v.rv' . .’• v

, Ar A; . ; . .

•

/ .o ', •.
.

• T.
'

'

- •

'
•

'

' :
. :. , .: .

r
.

;

: iu;
-

f »

. 'A / A : A

J •; AA

v.
••••

i-.f' > .. ..•

. II • 7 . .

:
. ,.

r •••.;.

• HIB

ii


